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 Nedarim 18A 

 

 וּתְיוּבְתָּא דְרַב הוּנָא 

  לָא 

  לְעוֹלָם 

  הֲרֵינִי נָזִיר הַיּוֹם 

  הֲרֵינִי לְמָחָר  

 וּמַאי

  עָלְתָה לוֹ  

 לְבַר  

מֵהָהוּא יוֹמָא יַתִּירָא 

 
 

  אִי נָמֵי 

  כְּגוֹן  

 שֶׁקִּיבֵּל  

  שְׁתֵּי נְזִירוּת בְּבַת אַחַת 

 

The Source that Nezirus is Chal on Nezirus – And the 

Resulting Question on Rav Huna 

 

  מֵתִיב רַב הַמְנוּנָא  

  נָזִיר לְהַזִּיר 

  מִכָּאן  

  שֶׁהַנְּזִירוּת חָל עַל הַנְּזִירוּת  

  שֶׁיָּכוֹל  

  וַהֲלאֹ דִּין הוּא  

 וּמָה  

  שְׁבוּעָה חֲמוּרָה  

  אֵין שְׁבוּעָה חָלָה  

  עַל שְׁבוּעָה  

  נְזִירוּת קַלָּה  
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  כֵּן  לאֹ כׇּל שֶׁ 

 

  תַּלְמוּד לוֹמַר  

  זִּיר נָזִיר לְהַ 

  מִכָּאן  

  שֶׁהַנְּזִירוּת  

  חָלָה עַל הַנְּזִירוּת 

  הֵיכִי דָמֵי  

  אִילֵימָא 

  דְּאָמַר  

  יּוֹם הֲרֵינִי נָזִיר הַ 

  הֲרֵינִי נָזִיר לְמָחָר  

  הָא קְרָא בָּעֲיָא  

  אֶלָּא לָאו  

  דְּאָמַר  

   הֲרֵינִי נָזִיר הַיּוֹם

  הֲרֵינִי נָזִיר הַיּוֹם 

 וְקָתָנֵי  

 נְזִירוּת חָל עַל נְזִירוּת 

 
93 Why is a Posuk Needed for the Case of Someone Accepting Two Sets of 

Nezirus at One Time? 
The Gemara tells us that the posuk is coming to teach us that if someone 

accepts two sets of nezirus at one time, both of them are chal. 
And on this the Ran asks that seemingly this would be unnecessary. If a 

person says that he is accepting two sets of nezirus, this would seem to be the 
same as one saying that he is accepting sixty days of nezirus upon himself, and 
if so, it would seem obvious that this case should work without the need for a 
posuk. 

 

  לָא 

  הָכָא בְּמַאי עָסְקִינַן  

  כְּגוֹן  

  שֶׁקִּיבֵּל עָלָיו  

 שְׁתֵּי נְזִירוּת בְּבַת אַחַת 

 

What is the Chumrah of Shevuos? 

  

 וּמַאי חוּמְרָא  

  דִּשְׁבוּעָה מִנֶּדֶר  

  אִילֵּימָא 

  מִשּׁוּם דְּחָיְילָא 

  אֲפִילּוּ  

  עַל דָּבָר שֶׁאֵין בּוֹ מַמָּשׁ  

  נֶדֶר נָמֵי חָמוּר  

 שֶׁכֵּן חָל עַל הַמִּצְוָה  

כִּרְשׁוּת  

 

The Ran answers that without the posuk one could have thought that 
indeed one cannot accept two separate nezirisim at one time. And if the 
person says that that he is, he should have to count one sixty-day nezirus.  

But now that we have a posuk, the halacha in this case is that two separate 
chiyuvim of nezirus are chal on the person. And even though in this case he 
will also have to count sixty days, the halachic difference between this case 
and someone who just accepts a sixty-day nezirus upon himself, is that in this 
case, upon the conclusion of the first thirty days, the person will have to shave 
himself and to bring a korban, i.e., he will have to finish his first nezirus (and 
do all that that entails), and only then will he count his second nezirus. 
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 אֶלָּא  

 מִשּׁוּם  

  דִּכְתִיב בָּהּ בִּשְׁבוּעָה  

  לאֹ יְנַקֶּה 

 

 

What Happens if One Makes Two Shevuos and is then 

 ?On the First One  שֹוֹאֵל

 

 שְׁבוּעָה  

  שֶׁלּאֹ אוֹכַל  

 
94 Summary of a Neder Being Chal on a Neder and of Shevuah Being Chal on 
a Shevuah  
 
Nezirus: 

1. If a person accepts two sets of nezirus at one time, everyone agrees 
that the person is chayiv to keep two sets of nezirus. 

2. If a person says, “I am a nazir today, I am a nazir tomorrow”, 
everyone agrees that he is chayiv to keep two sets of nezirus (i.e., 
for sixty-one days). 

3. If a person says, “I am nazir today, I am a nazir today”, in this case 
there is a machlokes. Rav  Huna holds that the second nezirus is not 
chal and Shmuel holds that it is. 
 

Shevuos: 
1. If a person says “Shevuah that I am not eating figs”, and then 

repeats and says “Shevuah that I am not eating figs”, 
everyone agrees that the second shevuah is not chal.  

2. If a person says, “Shevuah that I am not eating figs”, and then 
he made another shevuah and said “Shevuah that I will not 
eat figs and grapes”, in this case there is a machlokes. Rabbah 
holds that the second shevuah is chal and Rav Huna holds that 
it is not. This machlokes will also determine what the rule “A 
shevuah is not chal on shevuah means”. According to Rav 
Huna, this rule covers all cases, and according to Rabbah it 
only covers the first case (as the second case it is chal). 
 

Nedarim:  
The Ran brings that there are those that hold that the same 
way nezirus is chal on nezirus, so too a regular neder is chal 
on a neder (i.e., if a person says “Konam this bread on me, 
konam this bread on me”, he will be chayiv twice if he eats it. 
However, the Ran disagrees, and he holds that it is only the 
case of nezirus that can be chal on nezirus and not a neder on 
a neder. 

 
Can a Neder be Chal on a Shevuah and Can a Shevuah be Chal on a Neder? 

  שְׁבוּעָה שֶׁלּאֹ אוֹכַל  

  וְאָכַל  

 אֵינוֹ חַיָּיב אֶלָּא אַחַת  
 

 

  אָמַר רָבָא  

  אִם נִשְׁאַל עַל הָרִאשׁוֹנָה  

 שְׁנִיָה חָלָה עָלָיו   

שוֹאֵל

 From what (i.e., what did Rava see from the Mishna to מִמַּאי

teach us this halacha) 

 

 
The Ran explains that it would seem that a neder could be chal on a 

shevuah. That is, if a person makes a shevuah that he will eat this bread, and 
he then makes a neder that the bread should be assur to him, the neder will 
be chal.  

The reason for this is that the shevuah is not worse than a mitzvah. That 
is, the same way we find that a person is able to make a neder on a mitzvah, 
so too he should be able to make a neder on a shevuah as well. The reason 
why he is able to make a neder not to do a mitzvah, is because the mitzvah is 
a commandment on him (the גברא) and the neder is on the object (the חפצא). 
And as such, we say that despite the fact that this person has a chiyuv to do 
this mitzvah, we cannot “feed” him something that is assur to him. With regard 
to a shevuah it is the same thing. Although the shevuah obligates him to eat 
this bread, a neder has the power to forbid him to do so (i.e., although the 
person has a chiyuv to eat the bread, the bread has an issur on it, and as such, 
we cannot feed this person something that is assur to him). 

The Ran says that seemingly the next case should be true as well. That if 
a person makes a shevuah not to eat this bread, and he then makes a neder to 
assur the bread, if he then eats it, he will transgress both the shevuah and the 
neder. The Ran explains that the reason for this is the same as before. That a 
neder can be chal on a shevuah, because although the person’s shevuah 
creates an issur on the person (an איסור גברא) his neder still has the ability to 
create an issur on the object (an  איסור חפצא). 

However, the Ran continues and says that the reverse would not be true. 
That is, if the person makes a neder not to eat this bread, and the person either 
makes a shevuah to eat it, or a shevuah not to eat, in both these cases, the 
shevuah would not be chal. The reason for this is because once the neder takes 
effect, although at first the neder creates an issur on the object, there is an 
issur on the person as well. This is for the simple reason that the person must 
follow the  halacha that he is not allowed to eat things that are assur. And 
therefore, the same way a person is not allowed to make a shevuah to either 
fulfill or to uproot a mitzvah, so too he cannot make shevuah to either keep or 
to transgress his neder. 
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  לָא קָתָנֵי  מִדְּ 

  אֵינוֹ אֶלָּא אַחַת  

 וְקָתָנֵי  

  אֵינוֹ חַיָּיב אֶלָּא אַחַת  

 רַוְוחָא  

  הוּא דְּלֵית לַהּ  

 כִּי מִיתְּשִׁיל  

  עַל חֲבֶירְתַּהּ  

 חָיְילָא 

ֹשוֹאֵל

 לִישָּׁנָא אַחֲרִינָא  

  הוּא דְּלֵיכָּא  חִיּוּבָא 

  הָא שְׁבוּעָה אִיכָּא  

לְמַאי הִלְכְתָא  

 

 
95 The Ran’s Observation that the Gemara’s Proof is Only in Accordance with 

Rav Huna and not Shmuel 
The Ran points out that this proof is only in accordance with Rav Huna and 

not Shmuel. According to Shmuel, when a person says, “I am a nazir, I am a 
nazir”, he is chayiv in two nezirisim. And if so, of course when the person is 
 on the first nezirus, the days that he counted work for the second nezirus  שוֹאֵל
(as he was chayiv in the second nezirus all along). And this will not be a proof 
to the case in which he made a shevuah on a shevuah (as a because with regard 
to shevuos, even Shmuel holds that one is not chayiv for the second shevuah).  

לְכִדְרָבָא  

 

  דְּאָמַר רָבָא  

  נִשְׁאַל עַל הָרִאשׁוֹנָה  

 עָלְתָה לוֹ שְׁנִיָּה  

תַּחְתֶּיהָ 

 

 לֵימָא  

  מְסַיַּיע לֵיהּ  

 מִי שֶׁנָּדַר  

  שְׁתֵּי נְזִירוֹת  

  וּמָנָה אֶת הָרִאשׁוֹנָה  

  וְהִפְרִישׁ קׇרְבָּן  

  וְנִשְׁאַל עָלֶיהָ  

עָלְתָה לוֹ שְׁנִיָּה בָּרִאשׁוֹנָה 

 

ֹשוֹאֵל

ֹשוֹאֵל

  כְּגוֹן  

In this case, one could argue that since the second shevuah is not chal 
originally, it cannot be chal a later point when the person is שוֹאֵל  on the first. 
It is only according to Rav Huna that we can say that the cases are comparable. 
And if we see that with regard to nezirus, the second nezirus is chal when the 
person is שוֹאֵל  on the first, we can say that the same should apply to shevuos 
as well. That when the person is שוֹאֵל  on the first shevuah, the second shevuah 
will then be chal. 
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  שֶׁקִּיבֵּל עָלָיו  

  ת בְּבַת אַחַת שְׁתֵּי נְזִירוֹ

 

ֹשוֹאֵל

ֹשוֹאֵל

ֹשוֹאֵל
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Nedarim 18b 

  

 משנה

The Halacha and the Cases of Stam Nedarim 

 סְתַם נְדָרִים 

  לְהַחֲמִיר  

 וּפֵירוּשָׁם  

 לְהָקֵל  

 

  כֵּיצַד  

 אָמַר  

  הֲרֵי עָלַי כְּבָשָׂר מָלִיחַ  

  כְּיֵין נֶסֶךְ 

נָדַר  שָׁמַיִםאִם בְּשֶׁל )שְׁלָמִים(

 

  אָסוּר

אִם בְּשֶׁל עֲבוֹדָה זָרָה נָדַר  

 

  מוּתָּר  

  וְאִם סְתָם  

  אָסוּר

 
96 The Girsa of the Gemara 

הַנָּדוּר  דָבָר 

הָאָסוּר )דָבָר

 הֲרֵי עָלַי  

  כְּחֵרֶם  

 אִם 

  ם  כְּחֵרֶם שֶׁל שָׁמַיִ 

  אָסוּר  

 וְאִם 

  כְּחֵרֶם שֶׁל כֹּהֲנִים

  מוּתָּר  

  וְאִם סְתָם  

 אָסוּר

Although our girsa in the Gemara says מִים  the girsa of many of the ,שְׁלָׁ
Rishonim is מַיִם  .שָׁׁ
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 הֲרֵי עָלַי  

  כְּמַעֲשֵׂר  

אִם כְּמַעְשַׂר בְּהֵמָה נָדַר  

 

  אָסוּר  

 וְאִם 

  שֶׁל גּוֹרֶן  

  מוּתָּר  

  וְאִם סְתָם  

אָסוּר 

דָבָר הַנָּדוּר 

  

דָבָר הַנָּדוּר 

 

 הֲרֵי עָלַי  

  כִּתְרוּמָה  

 אִם 

  כִּתְרוּמַת הַלִּשְׁכָּה נָדַר  

 
97 Why is Maaser Goren Not Considered a דָבָר הַנָדוּר? 

There are many different possibilities to explain why maaser is not 
considered a הַנָׁדוּר ר  בָׁ  The simplest reason will be like the shita of many .דָׁ
Tannaim that maaser rishon is mutur, and if so, one can obviously not make a 
neder with it. However, the Rishonim point out that the implication of our 
Mishna is that it is in accordance with everyone, that is, our Mishna can even 
be in accordance with the shita of R' Meir who holds that maaser rishon is 
assur to רִים  as the Mishna will bring that R' Meir argues with) (non-Leviim) זָׁ
the sayfa, which implies that he does not argue in the sayfa(.  

Many Rishonim say that maaser is similar to terumah, and on daf yud bais, 
the Ran (and others) explain that when the person declared these crops as 
terumah, his declaration did not differentiate between Kohanim and 
Yisrayalim. And yet, Kohanim are mutur in terumah and Yisrayalim are assur. 

  אָסוּר  

 וְאִם 

  שֶׁל גּוֹרֶן  

  מוּתָּר  

  וְאִם סְתָם  

  אָסוּר  

  דִּבְרֵי רַבִּי מֵאִיר 

כִתְרוּמַת  

הַלִּשְׁכָה

הַנָּדוּר דָבָר 

דָבָר הַנָּדוּר 

  רַבִּי יְהוּדָה אוֹמֵר  

  סְתַם תְּרוּמָה בִּיהוּדָה  

  אֲסוּרָה 

  בַּגָּלִיל

  מוּתֶּרֶת  

  שֶׁאֵין אַנְשֵׁי גָלִיל  

If so, we see that in reality it was not the person’s declaration that made the 
issur. Rather, all the person did was to make the grain terumah, and then it 
was the Torah that made the issur. If so, so too in regard to maaser the 
explanation is the same. That although it is the person who makes it maaser, 
it is the Torah that makes the issur, and therefore it is not considered a  ר בָׁ דָׁ
 .הַנָׁדוּר

Another explanation said by the Ritva (and others), is that this issur of 
maaser was there all along, and when one separates the maaser, all he is doing 
is separating something that was already assur (that is, the maaser is  mixed 
up with the rest of the grain and the person is just separating it out). If so, 
maaser is not considered a דָבָר הַנָדוּר. 
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 מַכִּירִין  

  אֶת תְּרוּמַת הַלִּשְׁכָּה  

 

  סְתַם חֲרָמִים בִּיהוּדָה  

  מוּתָּרִין  

  בַּגָּלִיל 

  אֲסוּרִין 

  שֶׁאֵין אַנְשֵׁי גָלִיל  

מַכִּירִין אֶת חֶרְמֵי הַכֹּהֲנִים 

 
 

 גמרא
  

Who is the Tanna of Our Misha that Holds that Stam 

Nedarim are L’chumrah? 

 

  וְהָתְנַן  

 סְפֵק נְזִירוּת לְהָקֵל 

 

  אָמַר רַבִּי זֵירָא  

  לָא קַשְׁיָא  

 הָא  

  רַבִּי אֱלִיעֶזֶר  

 הָא  

  רַבָּנַן  

  דְּתַנְיָא 

 הַמַּקְדִּישׁ  

 חַיָּיתוֹ 

  וּבְהֶמְתּוֹ  

  הִקְדִּישׁ אֶת הַכּוֹי  

  רַבִּי אֱלִיעֶזֶר אוֹמֵר  

  לאֹ הִקְדִּישׁ אֶת הַכּוֹי 
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מַאן דְּאָמַר 

 מָמוֹנוֹ

 מְעַיֵּיל לִסְפֵיקָא  

 גּוּפֵיהּ נָמֵי  

 מְעַיֵּיל 

וּמַאן דְּאָמַר  

  לָא מְעַיֵּיל

לִסְפֵיקָא 

גּוּפֵיהּ )נָמֵי

  


