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Nedarim 21a 

נִדְרֵי זֵרוּזִין 

 נֵיהֶם רוֹצִין  שְׁ 

 בִּשְׁלֹשָׁה דִּינָרִין 

  

 

בְּלֵב אֵינָם דְבָרִים דְבָרִים ֹשֶׁ

בְּלֵב דְבָרִיםֹ שֶׁ  
 

  גמרא

 

Two Explanations as to Why נִדְרֵי זֵרוּזִין  are Not Chal 

 

 אַרְבָּעָה נְדָרִים 

 הִתִּירוּ חֲכָמִים כּוּ'  

 אֲמַר לֵיהּ רַבִּי אַבָּא בַּר מֶמֶל  

 לְרַבִּי אַמֵּי  

 אֲמַרְתְּ לַן  

 מִשְּׁמֵיהּ  

 דְּרַבִּי יְהוּדָה נְשִׂיאָה  

 מַאן תְּנָא  

 אַרְבָּעָה נְדָרִים 

 רַבִּי יְהוּדָה הִיא  

 דְּאָמַר מִשּׁוּם  

 רַבִּי טַרְפוֹן  

 לְעוֹלָם 

 אֵין אֶחָד מֵהֶן נָזִיר  

 לְפִי שֶׁלּאֹ נִיתְּנָה נְזִירוּת  

 אֶלָּא לְהַפְלָאָה 

נִדְרֵי 

זֵרוּזִין נִדְרֵי זֵרוּזִין
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 רָבָא אָמַר  

 אֲפִילּוּ תֵּימָא  

 רַבָּנַן  

 מִי קָתָנֵי  

 שְׁנֵיהֶן רָצוּ  

 שְׁנֵיהֶן רוֹצִין  

קָתָנֵי

 
106 According to the Reasoning of R' Tarfon, Why Does the Mishna Pick a Case 
in Which They Both Agree to a Price of Three Dinarim? 

The Ran asks that if the explanation of the Mishna is that conditional 
nedarim cannot be chal, then seemingly the end of the case is unnecessary. The 
Mishna concludes that even though the seller made a neder not to accept less 
than four, and the buyer made a neder to pay more than two, in the end, they 
both agree to a price of three. But according to R' Tarfon, this piece of 
information is irrelevant. What difference does it make if they both end up 
agreeing to three? Even if they would not agree to this, the nedarim would still 
not be chal, as according to R' Tarfon, conditional nedarim are not chal at all. 

The Ran answers that the Mishna picked this case as it contains a chiddush. 
The case in which R' Tarfon says that a conditional nezirus cannot work is the 
case in which two people accept nezirus upon themselves that are depended on 
if the approaching person is or is not a particular person. In this case, it is 
impossible for both of them to become nezirim. Therefore, one could have 
thought that it is specifically this case that is lacking   ה אָׁ  ,clarity’. That is‘ - הַפְלָׁ
since we know that one of these ‘acceptances’ cannot be chal, neither on them 
can be. 

However, this is not true in our case. In our case, it could be that both of 
their nedarim will come to be. The seller said that the money should be assur if 
he charges less than four dinarim and the buyer said that the object should be 
assur if he pays more than two. Therefore, if they both end up agreeing to three, 
they would have both violated what they wanted to happen, and as such, both 
of their nedarim would be chal. If so, one could have thought that in this case 
there is not such a lack of clarity, and therefore, they can both be chal, even 
though they are conditional. 

 

The Case of טְפֵי מִסֶּלַע  and  בְּצִיר מִשֶּׁקֶל  

 

 אֲמַר לֵיהּ רָבִינָא לְרַב אָשֵׁי  

 אָמַר לוֹ  

 טְפֵי מִסֶּלַע  

 וְהַלָּה אֹמֵר  

 בְּצִיר מִשֶּׁקֶל  

 נִדְרָא הָוֵי  

 אוֹ זֵרוּזִין הָוֵי 

Therefore, the Mishna needs to teach that even in this case, the nedarim 
are not going to be chal (in accordance with the shita of R' Tarfon).  

 
107 Can the Sale Take Place at a Price Other than 3 Dinarim? 

The Ran explains that even if they both had intention for three dinarim, they 
are not bound by this amount. That is, if the seller would like to sell it for less 
than three dinarim, or if the buyer would want to buy it for more than three 
dinarim, they would be able to do so. That is, even though they had in mind for 
three, they did not verbalize this, and in this regard, we will say   שֶבְלֵב רִים   דְבָׁ
רִים דְבָׁ  that is, we don’t recognize what he thinks in his heart, and they) אֵינָׁם 
would not have to worry about violating the neder, as the neder was just said to 
motivate the other). 

However, the Ran continues and says that the seller would not be able to 
sell it for two dinarim. This is because even though we say that the seller didn’t 
really mean what he said with regard to not selling it for less than four dinarim, 
there was a reason why he said it. He said in order to counteract the buyer’s 
offer. The buyer said he wants to pay just two dinarim, and to this, the seller 
responded and made his neder. That is, the neder was made specifically to 
ensure that he will not accept the buyer’s offer. Therefore, since this was the 
 of the neder, he will not be able to accept two dinarim. And (main point) עיקר
this is true with regard to the buyer as well. Although he will be able to pay more 
than two dinarim, he will not be able to pay as much as four. His neder was made 
specifically to prevent him from paying so much, and therefore he will not be 
able to pay this amount. 

The Ran concludes that although this is his shita, there are others who 
disagree and hold that since the Mishna is saying that the nedarim are not chal, 
they are not chal at all, and they could pick any price they want. 
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 אֲמַר לֵיהּ  

 תְּנֵינָא 

 הָיָה מְסָרֵב בַּחֲבֵירוֹ  

 שֶׁיּאֹכַל  

 אֶצְלוֹ  

 וְאָמַר לוֹ  

 קוֹנָם בֵּיתְך  

 שֶׁאֲנִי נִכְנָס 

 טִיפַּת צוֹנֵן  

 אֲנִי טוֹעֵם  שֶׁ 

 מוּתָּר לִיכָּנֵס לְבֵיתוֹ  

 וְלִשְׁתּוֹת הֵימֶנּוּ צוֹנֵן  

 שֶׁלּאֹ נִתְכַּוֵּון זֶה  

 אֶלָּא לְשׁוּם  

 אֲכִילָה וּשְׁתִיָּה 

 וְאַמַּאי  

 וְהָא טִיפַּת צוֹנֵן קָאָמַר  

 אֶלָּא  

 מִשְׁתַּעֵי אִינִישׁ הָכִי  

 הָכָא נָמֵי  

 מִשְׁתַּעֵי אִינִישׁ הָכִי

נִדְרֵי זֵרוּזִין

 אֲמַר לֵיהּ 

 

 



TALMID BAVLI – GEVURAS AKIVA 
 

 

Nedarim 21b 

 מִי דָּמֵי  

 גַּבֵּי 

 צוֹנֵן 

 צַדִּיקִים 

 אוֹמְרִים מְעַט  

 וְעוֹשִׂין הַרְבֵּה 

  

 הָכָא סְפֵיקָא הוּא  

 דִּלְמָא  

 פָּחוֹת מִסֶּלַע  

 וְיוֹתֵר עַל שֶׁקֶל  

 קָאָמַר  

 וְזֵירוּזִין הָוֵי 

 אוֹ דִּלְמָא  

 דַּוְקָא קָאָמַר  

 וְנִידְרָא הָוֵי  

 תִּבְּעֵי

 
108 The Ran’s First Explanation of the Gemara’s sofek 

Above we explained the Gemara according to the second explanation of the 
Ran (and of many other Rishonim), here we will bring the first explanation that 
he mentions. In this explanation, he says that case of the Gemara is that the 
seller says he will not accept less than a dinar and a perutah, and the buyer says 
that he will not pay more than a shekel minus a perutah. According to this the 
Gemara’s question is as follows. Can say that their statements are only a 
negotiating tactic if they were so specific? That is, if they didn’t really mean the 

 

Do the Four Nedarim Mentioned in the Mishna Need 

 ?שְׁאֵלָה

 

 

 אָמַר רַב יְהוּדָה  

 אָמַר רַב אַסִּי  

 אַרְבָּעָה נְדָרִים הַלָּלוּ  

 צְרִיכִין שְׁאֵלָה לְחָכָם  

 כִּי אַמְרִיתָא  

 קַמֵּיהּ דִּשְׁמוּאֵל  

 אָמַר  

 תַּנָּא תָּנֵי  

 דָרִים אַרְבָּעָה נְ 

 הִתִּירוּ חֲכָמִים  

 וְאַתְּ אָמְרַתְּ  

 צְרִיכִין 

 שְׁאֵלָה לְחָכָם

 

Can a Chacham be Matir a  Neder with חֲרָטָה? 

 

amounts that they said, they would not have said such specific amounts. If they 
were just picking amounts in order to pressure the other person, they would 
have picked more general numbers. And if they did make the effort to be so 
specific, it must be that this is really what they want. 

Or do we say that perhaps even in this case, they are saying these amounts 
in order to pressure the other person?  

And on this, the Gemara brings a proof from the Mishna that describes a 
person making a neder not to drink even a drop of water. In this case, as well, 
the person was being very specific, and if so, this is similar to our Gemara’s case. 
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 רַב יוֹסֵף  

 מַתְנִי לַהּ לְהָא שְׁמַעְתָּא  

 בְּהַאי לִישָּׁנָא 

 אָמַר רַב יְהוּדָה  

 אָמַר רַב אַסִּי  

 אֵין חָכָם רַשַּׁאי  

 לְהַתִּיר  

 כְּעֵין  אֶלָּא

 אַרְבָּעָה נְדָרִים הַלָּלוּ  

 קָסָבַר  

 אֵין פּוֹתְחִין  

 בַּחֲרָטָה 

חֲרָטָה 

חֲרָטָה

 הַהוּא  

 
109 The Three Levels of חֲרָטָה (A Summary) 

In our sugya, there are three levels of regret that a person could have that 
might be able to revoke a neder. 

1. If the person simply regrets the consequence of his neder. That is, if a 
person just regrets making the neder because he now has to deal with 
its consequences, the Ran tells us that in this case no one would hold 
that a Chacham can be matir the neder. 

2. If the person has regret because he was not in his regular state of mind 
when the neder, this is the case in which there is a machlokes if a 

   דַּאֲתָא לְקַמֵּיהּ 

 דְּרַב הוּנָא 

 לֵיהּ  אָמַר 

לִבָּךְ עֲלָךְ  

אֲמַר לֵיהּ 

 לָא

וְשַׁרְיֵיהּ

חֲרָטָה

חֲרָטָה

חֲרָטָה

חֲרָטָה

חֲרָטָה

הָהוּא 

  דַּאֲתָא לְקַמֵּיהּ 

דְּרַבָּה בַּר רַב הוּנָא 

אֲמַר לֵיהּ  

אִילּוּ הָיוּ 

עֲשָׂרָה בְּנֵי אָדָם  

Chacham can be matir with ה טָׁ  or not. Rav Asi said that a Chacham חֲרָׁ
cannot be matir a neder with ה טָׁ  and others hold that the Chacham ,חֲרָׁ
could be matir the neder with ה טָׁ  .חֲרָׁ

3. The case in which there is no machlokes if a Chacham can be matir the 
neder or not, is the case in which the Chacham can find a pesach from 
another place. That is, he finds a reason to say that the neder was 
made under false pretense. 
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שֶׁיְּפַיְּיסוּךְ 

בְּאוֹתָהּ שָׁעָה 

מִי נָדַרְתָּ  

  אֲמַר לֵיהּ 

לאֹ

וְהִתִּירוֹ

חֲרָטָה

חֲרָטָה 

ועי' בר''ן מה שכתב  

בזה  

חֲרָטָה

 תַּנְיָא 

 רַבִּי יְהוּדָה אוֹמֵר  

 אוֹמְרִים לוֹ לָאָדָם  

 ב זֶה עָלֶיך לֵ 

 אִם אָמַר לָאו  

 מַתִּירִין אוֹתוֹ  

 רַבִּי יִשְׁמָעֵאל בְּרַבִּי יוֹסֵי אוֹמֵר  

 מִשּׁוּם אָבִיו  

 אוֹמְרִים לוֹ לָאָדָם  

 אִילּוּ הָיוּ  

 עֲשָׂרָה בְּנֵי אָדָם  

 שֶׁיְּפַיְּיסוּךְ  

 
110 R' Asi and Rav Asi as Two Separate People 

The Ran points out that although we previously quoted Rav Asi as saying 
that a Chacham cannot be matir a neder with ה טָׁ  this is not a contradiction ,חֲרָׁ
to this that we are now quoting Reb Asi as saying that a Chacham can be matir 
with ה טָׁ  .as R' Asi and Rav Asi are two separate people ,חֲרָׁ

 בְּאוֹתָהּ שָׁעָה  

 מִי נָדַרְתָּ  

 אִם אָמַר לָאו  

 מַתִּירִין אוֹתוֹ 

 סִימָן  

 אַסִּי וְאֶלְעָזָר יוֹחָנָן וְיַנַּאי

 הַהוּא  

 דַּאֲתָא  

 לְקַמֵּיהּ דְּרַבִּי אַסִּי  

 אֲמַר לֵיהּ  

 כְּדוּ תָּהֵית  

 אֲמַר לֵיהּ  

 לָא

 וְשַׁרְיֵיהּ  

טָהחֲרָ 

חֲרָטָה

חֲרָטָה

חֲרָטָה

חֲרָטָה

 הָהוּא  

 דַּאֲתָא  

 לְקַמֵּיהּ דְּרַבִּי אֶלְעָזָר  

 אֲמַר לֵיהּ  

 בָּעֵית נָדוּר  

 אֲמַר לֵיהּ  

 אִילּוּ לָא מַרְגְּזִין לִי  

 לָא בָּעֵינַן כְּלוּם  

 אֲמַר לֵיהּ  

 
 



TALMID BAVLI – GEVURAS AKIVA 
 

 

 תְּהֵא  

 כְּבָעֵית  

 הָהִיא אִיתְּתָא  

 דְּאַדַּרְתַּהּ  

 לִבְרַתַּהּ  

 אֲתַאי  

 לְקַמֵּיהּ דְּרַבִּי יוֹחָנָן  

 אָמַר לַהּ  

 אִילּוּ הֲוָה יָדְעַתְּ  

 דְּאָמְרָן מְגֵירָתִיךְ  

 עֲלַהּ דִּבְרַתִּךְ  

 

 

  


