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 אִילּוּ לָא חֲמָאת בָּהּ אִימַּהּ  

 מִילִּין דַּעֲזִיבָה  

 בִּכְדִי  

 לָא אַדַּרְתַּהּ  

 מִי אַדַּרְתַּהּ  

 אֲמַרָה לֵיהּ  

 לָא 

 וְשַׁרְיַיהּ  

 בַּר בְּרַתֵּיה  

 דְּרַבִּי יַנַּאי סָבָא  

 אֲתָא לְקַמֵּיהּ  

 נַּאי סָבָא  דְּרַבִּי יַ 

 אֲמַר לֵיהּ  

 אִילּוּ הֲוָה יָדְעַתְּ  

 דְּפָתְחִין  

 פִּינְקְסָךְ  

 וּמְמַשְׁמְשִׁין  

 בְּעוֹבָדָךְ  

 מִי נְדַרְתְּ  

 
111 What is the Proof of the Gemara? 

The Mefaraish explains that from this story we do not have a proof one way 
or other with regard to our question if a Chacham can be matir a neder with  
ה טָׁ  or not. In this case there was a bone-fide pesach (i.e., a reason to say that חֲרָׁ
the neder was made under false pretense), and as such, even if a Chacham would 
not be able to be matir a neder with  ה טָׁ  in this case R' Yochanan  would still ,חֲרָׁ
be able to be matir the woman’s neder as she would not have made the neder if 
she would have known the rumors it would cause. 

 אֲמַר לֵיהּ  

 לָא 

 וְשַׁרְיֵיהּ 

 אָמַר רַבִּי אַבָּא  

 מַאי קְרָאָה  

 וְאַחַר נְדָרִים לְבַקֵּר  

 

Not Using a Pesach that is Based on the Severity of Making a 

Neder 

 

 וְאַף עַל גַּב  

 דִּפְתַח רַבִּי יַנַּאי  

 לֵיהּ 

 אֲנַן 

 לָא פָּתְחִינַן  

 לֵיהּ 

 בְּהָא 

Other Rishonim (Meiri) hold that we do have a proof from this case to our 
question. They hold this story proves that a Chacham cannot be matir with  
ה טָׁ ה  because if a Chacham could be matir with ,חֲרָׁ טָׁ  why did R' Yochanan ,חֲרָׁ
need to ask her if she would have made the neder or not? It should have been 
good enough to just ask if she had  ה טָׁ  It must be that indeed one cannot be ?חֲרָׁ
matir with  ה טָׁ  .חֲרָׁ
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 וְלָא פָּתְחִינַן 

 בְּהָדָא אַחְרָנִייתָא

 דְּאָמַר רַבָּה בַּר בַּר חָנָה  

 אָמַר רַבִּי יוֹחָנָן  

 מַאי פְּתַח לֵיהּ רַבָּן גַּמְלִיאֵל  

 לְהָהוּא סָבָא  

 יֵשׁ בּוֹטֶה  

 כְּמַדְקְרוֹת חָרֶב  

 וּלְשׁוֹן חֲכָמִים  

 מַרְפֵּא  

 כׇּל  

 הַבּוֹטֶה  

 רָאוּי 

 לְדוֹקְרוֹ בְּחֶרֶב  

 אֶלָּא  

 לְשׁוֹן חֲכָמִים  

 מַרְפֵּא 

 
112 The Comparison Between Making a Neder and Building a Bama 

The Ran explains the comparison between making a neder and building a 
bamah as follows. If a person makes a neder, what he is saying that although the 
Torah made certain things assur, he wants to add to them. He wants to go 
beyond the letter of the law, and he wants to assur other things as well. But to 
this we say that he is mistaken. Just like with regard to korbanos,  when the Torah 
says to bring them in the Bais Hamikdosh, that is where they must be brought, 
and one cannot add to this and bring korbanos elsewhere.  

 וְלָא פָּתְחִינַן 

 א  בַּהֲדָא אַחְרָנִייתָ 

 דְּתַנְיָא 

 רַבִּי נָתָן אוֹמֵר  

 הַנּוֹדֵר  

 כְּאִילּוּ בָּנָה בָּמָה  

 וְהַמְקַיְּימוֹ  

 כְּאִילּוּ 

 מַקְרִיב עָלָיו קׇרְבָּן  

ֹשְחוּטֵי חוּץ

So too it is with regard to issurim. The Torah says what is assur and a person 
should not go ahead and add to them. As the Yerushalmi says, “Is it not enough 
that I gave them all of these issurim that this person wants to add to them!” 

The Ran continues and says that the comparison between making nedarim 
and building a bama can also be explained as being in regard to this that the 
typical neder involves assuring an object by comparing it to a korban. And 
therefore, since this ‘korban’ is not desired, it is compared to a korban that is 
offered on a bamah (i.e., a korban that is forbidden to be brought). 
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ֹשְחוּטֵי חוּץ

 

 בְּרֵישָׁא פָּתְחִינַן  

 בְּסֵיפָא  

 אַבָּיֵי אָמַר  

 פָּתְחִינַן  

 רָבָא אָמַר  

 לָא פָּתְחִינַן 

 רַב כָּהֲנָא  

 מַתְנֵי לַהּ לְהָא שְׁמַעְתָּא  

 בְּהָדֵין לִישָּׁנָא  

חוּטֵי חוּץֹשְ 

 רַב טַבְיוֹמֵי  

 מַתְנֵי הָכִי  

 בְּסֵיפָא  

 לָא פָּתְחִינַן  

 בְּרֵישָׁא  

 אַבָּיֵי אָמַר  

 פָּתְחִינַן  

 רָבָא אָמַר  

 לָא פָּתְחִינַן  

 וְהִלְכְתָא  

 לָא פָּתְחִינַן  

 לָא בְּרֵישָׁא  

 וְלָא בְּסֵיפָא 
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  וְלָא פָּתְחִינַן

 בְּהָא נָמֵי דִּשְׁמוּאֵל  

 דְּאָמַר שְׁמוּאֵל  

 אַף עַל פִּי  

 שֶׁמְּקַיְּימוֹ  

 נִקְרָא רָשָׁע  

 אָמַר רַבִּי אֲבָהוּ  

מַאי קְרָא  

 וְכִי תֶחְדַּל  

 לִנְדֹּר 

 לאֹ יִהְיֶה בְך חֵטְא  

 וְיָלֵיף 

 חֲדָלָה חֲדָלָה  

 כְּתִיב הָכָא  

 ל  וְכִי תֶחְדַּ 

 לִנְדֹּר 

 וּכְתִיב הָתָם  

שָׁם רְשָׁעִים חָדְלוּ רֹגֶז

חֲדָלָה

 אָמַר רַב יוֹסֵף  

 אַף אֲנַן נָמֵי תְּנֵינָא 

 כְּנִדְרֵי 

 כְשֵׁרִים  

 לאֹ אָמַר כְּלוּם  

 כְּנִדְרֵי 

 רְשָׁעִים  

 נָדַר 

 בְּנָזִיר 

 וּבְקׇרְבָּן  

וּבִשְׁבוּעָה  

 

The Dangers of Becoming Angry 

 

 אָמַר רַבִּי שְׁמוּאֵל בַּר נַחְמָנִי  

 אָמַר רַבִּי יוֹנָתָן  

 כׇּל הַכּוֹעֵס  

 כׇּל מִינֵי גֵיהִנָּם 

 שׁוֹלְטִין בּוֹ  

בְּעִיקָר  כוֹפָר 
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 שֶׁנֶּאֱמַר  

 וְהָסֵר כַּעַס מִלִּבֶּך  

 וְהַעֲבֵר רָעָה  

 מִבְּשָׂרֶך  

 וְאֵין רָעָה  

 גֵּיהִנָּם אֶלָּא 

 שֶׁנֶּאֱמַר  

 כֹּל פָּעַל ה'  

 לַמַּעֲנֵהוּ  

 וְגַם רָשָׁע  

 לְיוֹם רָעָה 

רָעָה

 וְלאֹ עוֹד  

 אֶלָּא  

 שֶׁהַתַּחְתּוֹנִיּוֹת  

 שׁוֹלְטוֹת בּוֹ  

שֶׁנֶּאֱמַר  

   וְנָתַן ה' לְך שָׁם 

 לֵב רַגָּז  

 וְכִלְיוֹן עֵינַיִם 

 וְדַאֲבוֹן נָפֶש  

 אֵיזֶהוּ דָּבָר  

 שֶׁמְּכַלֶּה אֶת הָעֵינַיִם 

 וּמַדְאִיב אֶת הַנֶּפֶשׁ  

 הֱוֵי אוֹמֵר  

 אֵלּוּ הַתַּחְתּוֹנִיּוֹת 

 עוּלָּא  

 בְּמִיסְּקֵיהּ  

 לְאַרְעָא דְּיִשְׂרָאֵל  

 אִיתְלְווֹ לֵיהּ  

 תְּרֵין בְּנֵי חוֹזָאֵי בַּהֲדֵיהּ  

 קָם חַד  

 שַׁחְטֵיהּ לְחַבְרֵיהּ  

 אֲמַר לֵיהּ לְעוּלָּא  

 יָאוּת עֲבַדִי  

   אֲמַר לֵיהּ 

 אִין 

 וּפְרַע לֵיהּ  

 בֵּית הַשְּׁחִיטָה  

 כִּי אֲתָא  

 לְקַמֵּיהּ דְּרַבִּי יוֹחָנָן  

 אֲמַר לֵיהּ  

 דִּלְמָא חַס וְשָׁלוֹם  

 אַחְזִיקִי 

 יְדֵי עוֹבְרֵי עֲבֵירָה  

 אֲמַר לֵיהּ  

 נַפְשְׁך הִצַּלְתָּ  
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 מַהּ רַבִּי יוֹחָנָן  קָא תָ 

 מִכְּדִי כְּתִיב

 וְנָתַן ה' לְך שָׁם  

 לֵב רַגָּז  

 בְּבָבֶל כְּתִיב  
  אֲמַר לֵיהּ  

 הָהוּא שַׁעְתָּא 
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Nedarim 22b 

   לָא עָבְרִינַן יַרְדְּנָא

הַיָרְדֵן ר  עֵבֶׁ

 אָמַר רַבָּה בַּר רַב הוּנָא  

 כׇּל הַכּוֹעֵס  

 אֲפִילּוּ שְׁכִינָה  

 אֵינָהּ חֲשׁוּבָה כְּנֶגְדּוֹ  

 שֶׁנֶּאֱמַר  

 רָשָׁע כְּגֹבַהּ אַפּוֹ  

 בַּל יִדְרֹשׁ  

אֱלֹקִים אֵין 

 

 כׇּל מְזִמּוֹתָיו  

 רַבִּי יִרְמְיָה מִדִּיפְתִּי אָמַר  

 מְשַׁכֵּחַ תַּלְמוּדוֹ  

 וּמוֹסִיף טִיפְּשׁוּת  

 שֶׁנֶּאֱמַר  

 כִּי כַעַס בְּחֵיק כְּסִילִים יָנוּחַ 

 וּכְתִיב  

 וּכְסִיל יִפְרֹשׂ אִוֶּלֶת  

 רַב נַחְמָן בַּר יִצְחָק אָמַר  

 בְּיָדוּעַ  

 שֶׁעֲוֹנוֹתָיו  

 מְרוּבִּין מִזְּכִיּוֹתָיו  

 שֶׁנֶּאֱמַר  

 וּבַעַל חֵמָה

 רַב פָּשַׁע 
 

Four -he Reason that Klal Yisroel Received All TwentyT

Books of Tanach 

 

 אָמַר רַב אַדָּא בְּרַבִּי חֲנִינָא 

 אִלְמָלֵא  

 )לאֹ( חָטְאוּ יִשְׂרָאֵל  

 לאֹ נִיתַּן לָהֶם  

 אֶלָּא  

 חֲמִשָּׁה חוּמְשֵׁי תוֹרָה  

 וְסֵפֶר יְהוֹשֻׁעַ בִּלְבַד  

 שֶׁעֶרְכָּהּ  

 שֶׁל אֶרֶץ יִשְׂרָאֵל הוּא  

 מַאי טַעְמָא  

 כִּי בְּרֹב חׇכְמָה  

 רׇב כָּעַס 

 

The Halachos of Being Matir a Shevuah that Was Made 

with the Name of Hashem 

 

 אָמַר רַבִּי אַסִּי  

 אֵין נִזְקָקִין  

 לֶאֱלֹקֵי

 יִשְׂרָאֵל  

 חוּץ  

 מִקּוּנָּם אִשְׁתִּי  

 נֶהֱנֵית לִי 

 שֶׁגָּנְבָה אֶת כִּיסִי 

 וְשֶׁהִכְּתָה אֶת בְּנִי  

 וְנוֹדַע  

 שֶׁלּאֹ גָּנְבָה  
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 וְשֶׁלּאֹ הִכַּתּוּ 

 הָהִיא  

 דַּאֲתַאי לְקַמֵּיהּ  

 דְּרַב אַסִּי  

 אָמַר לַהּ  

 בְּמַאי נְדַרְתְּ  

בֶּאלֹקֵי

 יִשְׂרָאֵל 

 אֲמַר לַהּ  

 אִי נְדַרְתְּ בְּמוֹהִי  

 ינּוּי בְּעָלְמָא  שֶׁהִיא כִּ 

 מִזְדְּקִיקְנָא לִךְ  

 הַשְׁתָּא  

 דְּלָא נְדַרְתְּ בְּמוֹהִי  

 
113 If We Find Out that Indeed She Did Not Steal the Cup or Hit the Child, Why 
Would She Need שְׁאֵלָה? 

Many Rishonim (those quoted in the Ran, Rosh, Tosefos) hold that the 
correct girsa (of the Gemara) is not to include the words “and it was it was found 
to be that she did not steal the cup and she did not hit the child”. They hold that 
it cannot be that this happened, because if it was really discovered that the 
husband’s accusations were not true, then this should be similar to גוֹת    נִדְרֵי שְׁגָׁ
-  mistaken nedarim. If a person makes a neder mistakenly, then the neder is not 

chal. If so, in this case as well we should say that since the neder was made under 
a mistaken assumption, the shevuah should not be chal and all and there should 
be no need for the Chacham to be matir it. 

The Ran quotes the Rashba who defends this girsa. The Rashba explains, that 
the Mishna with regard to mistaken nedarim is dealing with a case in which the 
person says that now that he knows that the neder was made under a mistaken 
assumption, he regrets making the neder. However, in our case, even after the 
person is informed that his wife did not steal the cup or hit his child, the person 
says that at the time that he made the shevuah, he had in mind to make the 
shevuah, even if what he was accusing his wife of doing is not true.  

However, although he tells us this, the fact that the shevuah was made 
under a mistaken assumption still plays a role in why we allow the Chacham to 
be matir the shevuah. That is, according to this, the reason why R' Asi allows the 
Chacham to be matir the shevuah in this case is because there are two factors 
why we should be matir this shevuah as opposed to all others. The first factor is 
that we want to preserve the shalom bayis of this couple, and the second the 
factor is that this shevuah is similar to a mistaken neder. 

 
Why Does the Need to Preserve Shalom Bais Allow Us to be Matir A Shevuah 
Made with the Name of Hashem? 

אֶלָּא בֶּאלֹקֵי יִשְׂרָאֵל  

 לָא מִזְדְּקִיקְנָא לִךְ 

 רַב כָּהֲנָא  

 אִיקְּלַע לְבֵי רַב יוֹסֵף  

 אֲמַר לֵיהּ  

 לִטְעוֹם מָר מִידֵּי  

 אֲמַר לֵיהּ  

 לָא 

 מָרֵי כּוֹלָּא  

The Gemara tells us that the only circumstance that we allow a Chacham to 
be matir a shevuah made with the name of Hashem is when being matir the 
shevuah will preserve a couple’s shalom bayis. But why is this? Although 
preserving shalom bayis is certainly a great thing, what is so special about it that 
allows us to be matir this shevuah? 

The Gilyonei Hashas gives a brilliant answer. He explains that the reason we 
do not want to be matir a shevuah that was made with the name of Hashem is 
because if we are matir this shevuah, it will come out that the name of Hashem 
was used in vain (as the shevuah no longer exists). 

And we know that with regard to a sotah, Hashem allows his name to 
actually be erased. Therefore, if we see that Hashem allows His name to be 
actually erased in order to preserve shalom bayis, then certainly He would allow 
a Chacham to be matir a shevuah that contains Hashem’s name in order to 
preserve shalom bayis. 

 
114 The Shita that Holds that R' Asi is Referring to All Shevuos 

Throughout this sugya, we have been explaining R' Asi’s shita as being that 
in the case that a person makes a shevuah using the name of Hashem, we cannot 
be matir the shevuah. But in the case that a person makes a regular shevuah, we 
can be matir the shevuah. 

However, the Ran in his first explanation holds that the shita of R' Asi applies 
to all shevuos. That is, since shevuos are so chamor, R' Asi holds that a Chacham 
cannot be matir it. 

According to this, we have to read the Gemara as follows. R' Asi was saying 
that if she would have made a shevuah with ‘Mohi’, i.e., if she would have made 
a regular shevuah, R' Asi would not have been able to be matir it, but now that 
she made a shevuah with the name of Hashem, he certainly would not be able 
to be matir the shevuah. 
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 לָא טָעֵימְנָא לֵיהּ  

 אֲמַר לֵיהּ  

 לָא 

 מָרֵי כּוֹלָּא  

 לָא טָעֲימַתְּ לֵיהּ  

 הָנִיחָא 

 לְרַב כָּהֲנָא דְּאָמַר  

 לָא מָרֵי כּוֹלָּא  

 אֶלָּא לְרַב יוֹסֵף  

 אַמַּאי אֲמַר  

 לָא מָרֵי כּוֹלָּא  

 הָכִי  

 הוּא דְּקָאָמַר לֵיהּ  

לָא מָרֵי כּוֹלָּא הוּא דְּקָאָמְרַתְּ  

 הִלְכָּךְ  

 לָא טָעֲימַתְּ לֵיהּ 

 ב נַחְמָן  אָמַר רָבָא אָמַר רַ 

 הִלְכְתָא  

 
115 Why Was Rav Nachman Not Matir the Neder with חֲרָטָה? 

The Ran asks that seemingly if Rav Nachman could not find a pesach for Rav 
Sechora’s neder, why could he not be matir it with ה טָׁ  The Gemara just told ?חֲרָׁ
us that Rav Nachman said that we are matir with ה טָׁ  If so, why could he not .חֲרָׁ
do so with regard to Rav Sechora’s neder. 

The Ran answers that Rav Nachman recognized that Rav Sechora was 
coming to him specifically in order to find a pesach for his neder. That is, even 
though it is true that Rav Nachman held that one could be matir with ה טָׁ  Rav ,חֲרָׁ
Nachman realized that Rav Sechora wanted to be machmir on himself. 

The Ran continues and says that this neder was in relation to a mitzvah. For 
example, it could be that Rav Sechora made a neder to fast for a certain amount 

 פּוֹתְחִין בַּחֲרָטָה  

 וְנִזְקָקִין 

 לֵאלֹקֵי 

 יִשְׂרָאֵל 
 

Can the Aggravation of Not Being Able to Find a ‘Pesach’ be 

Considered a Pesach? 

 

מִשְׁתַּבַּח לֵיהּ רָבָא לְרַב נַחְמָן בְּרַב סְחוֹרָה  

 דְּאָדָם גָּדוֹל הוּא  

 אָמַר לוֹ  

 כְּשֶׁיָּבאֹ לְיָדְך  

 הֲבִיאֵהוּ לְיָדִי  

 הֲוָה לֵיהּ  

 נִדְרָא לְמִישְׁרֵא  

 אֲתָא  

 לְקַמֵּיהּ דְּרַב נַחְמָן 

 אֲמַר לֵיהּ  

 נְדַרְתְּ  

 אַדַּעְתָּא דְּהָכִי  

 אֲמַר לֵיהּ  

 אִין 

 אַדַּעְתָּא דְּהָכִי  

 אִין 

 כַּמָּה זִימְנִין  

   115אִיקְּפַד רַב נַחְמָן 

of time, and now, during the fast, he wants to be matir it. But if Rav Sechora 
would be matir his neder with ה טָׁ  he would lose the reward for the amount ,חֲרָׁ
that he already fasted. The halacha is that if a person regrets the mitzvohs that 
he has done, he loses the reward that he would have gotten for doing them. 
Therefore, Rav Sechora specially did not want to use ה טָׁ  to be matir his neder חֲרָׁ
but rather he wanted to be matir the neder with a pesach.  

However, what still needs explanation is what is the difference between 
being matir the neder with ה טָׁ  or being matir the neder with a pesach. In both חֲרָׁ
cases, he is saying that he did not want this neder ויש לפלפל ואכמ''ל. 
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 אֲמַר לֵיהּ  

 זִיל לְקִילְעָךְ

 נְפַק רַב סְחוֹרָה  

 וּפְתַח  

פִּיתְחָא לְנַפְשֵׁיהּ  

 רַבִּי אוֹמֵר  

 אֵיזֶה הִיא דֶּרֶךְ יְשָׁרָה  

 שֶׁיָּבוֹר לוֹ הָאָדָם  

 כֹּל שֶׁהִיא תִּפְאֶרֶת  

 לְעוֹשֶׂיהָ  

 וְתִפְאֶרֶת לוֹ  

 מִן הָאָדָם  

 וְהַשְׁתָּא  

 דְּאִיקְּפַד רַב נַחְמָן  

 אַדַּעְתָּא דְּהָכִי  

 לָא נְדַרִי  

 וּשְׁרָא לְנַפְשֵׁיהּ 

 רַבִּי שִׁמְעוֹן בְּרַבִּי  

 הֲוָה לֵיהּ נִדְרָא לְמִישְׁרֵא  

 אֲתָא  

 לְקַמַּיְיהוּ דְּרַבָּנַן  

 אָמְרִי לֵיהּ  

 נְדַרְתְּ  

 אַדַּעְתָּא דְּהָכִי  

 אָמַר  

 אִין 

 אַדַּעְתָּא דְּהָכִי  

 אִין 

 כַּמָּה זִימְנִין 

 

  

 
116 How Was Rav Sechora Allowed to be Matir His Own Neder? 

The Ran points out that when the Gemara says that Rav Sechora found a 
neder for himself, it doesn’t mean that he was actually matir his own neder (as 
the halacha is that one is not allowed to be matir his own neder). Rather, the 
Gemara just means that he found a pesach for himself, and as such, he was now 
able to go to a Chacham and to tell the Chacham this pesach in order that the 
Chacham would be matir the neder. 

 
117 Why Was Rav Sechora Allowed to be Matir the Neder with נוֹלַד – Something 
that has not yet Happened? 

The halacha is that one is not able to be matir a neder with what is referred 
to as ד  something that has not yet happened. That is, if after a person makes – נוֹלָׁ

a neder, something is created (i.e., did not exist at the time of the neder), one 
cannot be matir his neder with this. A person can only be matir his neder with 
something or some circumstance that existed at the time of the neder. 
Therefore, in our case, how can R' Nachman’s getting upset with Rav Sechora be 
a reason to be matir Rav Sechora’s neder, if R' Nachman’s getting upset 
happened after the neder was made? 

The Ran answers that it was common for talmidei Chachamim to get upset 
at those people who would make such nedarim, and as such, this that R' 
Nachman got upset was not considered nolad 
 

 


