TALMID BAVLI — GEVURAS AKIVA

Nedarim 22a

The daf starts with the continuation of the story of a woman
who made a neder against her daughter. This woman now wants
R’ Yochanan to be matir it. R' Yochanan responded by asking her
if she would have made the neder knowing that her neighbors
would say the following:

It the mother would not have seen in her M1X 73 NXPN K7 PN

‘things of leaving’ NPT PN
for nothing (i.e., for no reason) 193
she would not have made the neder ANYIN N
Would you have made the neder” APYVIN N
she said to him 99 NN
“No” NY
and he permitted it adal))

After this woman made her neder forbidding her daughter,
her neighbors starting to gossip as to why this woman would
make such a neder. They said to themselves that the daughter
must of have done something terrible (some say that this refers to
z'nus) that caused the mother to want to leave her, because if not,
the mother would never have made such a neder. After all, a
mother would never make such a neder without a valid reason. R’
Yochanan now asked this woman if she would have made her
neder if she would have known that her neder would cause these
rumors to spread. The woman responded that indeed she would
not have made the neder, and because of her answer, R' Yochanan

was matir the neder.111

The son of the daughter 79992 92
of R' Yannai Sabba (the elder) NaD N’ *247
came before NPY NON

R' Yannai (to be matir his neder) N2 ON? %297

he said to him Y MmN
“If you would have known e MnINR
that they would open PNNY
your ledger book 70729
and they would ‘analyze PYRYIM
your doings (deeds) J12I¥2
would you have made the neder” 291 M

111 What is the Proof of the Gemara?

The Mefaraish explains that from this story we do not have a proof one way
or other with regard to our question if a Chacham can be matir a neder with
nYIN or not. In this case there was a bone-fide pesach (i.e., a reason to say that
the neder was made under false pretense), and as such, even if a Chacham would
not be able to be matir a neder with nYJN, in this case R' Yochanan would still
be able to be matir the woman’s neder as she would not have made the neder if
she would have known the rumors it would cause.

he said (back) to him MY MmN
“N 0» N?
and he permitted it 99

R' Yannai Saba tells us that when a person makes nedarim,
this causes his actions to be examined in Shamayim. The Ran
explains that by making nedarim, the person is saying that he is
in reality a great person (i.e., someone who does not have to worry
that perhaps he will come to transgress his nedarim). And once a
person makes such a ‘proclamation’, in Shamayim they check to
see if this is really true (i.e., they check to see if he really is such a
great person, and if he isn’t, he will be punished accordingly).

R' Abba said
what is the posuk (for what R' Yannai said)

NaN 929 N
NP IR
R' Yannai Saba said that when a person makes a neder, this
causes his actions to be analyzed in Shamayim. R' Abba asked
what the source for this is, and he now answers with the posuk in
Mishlei (20:25) that says:
“After nedarim to check” a9 0291 NN)Y
The Gemara understands this posuk to be saying that after a

person makes nedarim, his actions will be checked.

Not Using a Pesach that is Based on the Severity of Making a
Neder

And even though 23 9y 9N
R' Yannai opened (i.e., was matir) INY? 224 NNOY
for him (with this pesach) %Y
we N
do not open (i.e., we are not matir) NN NY
for him Y
with this (type of pesach) NP2

The Rosh explains that we are not matir nedarim with this
type of pesach, because we are afraid of the possibility that a
person will say that if he would have known this, he would not

have made the neder, even if this is not true.

That is, if we tell a person how ‘bad’ it is to make a neder, he

will not have the chutzpah to say that he would have made the

Other Rishonim (Meiri) hold that we do have a proof from this case to our
question. They hold this story proves that a Chacham cannot be matir with
nYIN, because if a Chacham could be matir with YN, why did R' Yochanan
need to ask her if she would have made the neder or not? It should have been
good enough to just ask if she had nYIN? It must be that indeed one cannot be
matir with npIN.
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neder anyway. If so, if a person says that he would not have made
the neder had he known how chamor (stringent) it is, we cannot
trust him. It could be that in reality he would have made the
neder, despite how chamor it is, and only reason that he is now
saying that he would not of made the neder is because he does
not have the chutzpah to say otherwise.

The Rosh explains that this is the reason we don’t use the
previous pesach, and why we don’t use the next few as well.

The Gemara brings that Rabbah Gamliel used such a type of
pesach for a certain older man, and even though he used this type
of pesach, we do not.
And we don’t ‘open’ 12°NND N9
with this other one (as well)
that Rabbah bar bar Channah said
that R' Yochanan said
with what did Rabban Gamliel open

for that older man

RIPIINK NTDD

30 93 93 127 MNY

NN 29 MmN

o013 129 M2 NN INN

N3D NN

He found a pesach using the following posuk from Mishlei
(12:18):

“There are those who talk nvIa v

like the piercings of a sword 290 MIP 1D

and the tongue (words) of the Chachamim 09N UM

heal” N2
(this means to say) all those PF)
who talk (i.e., make nedarim) nvIan
itis fit N
to pierce them with a sword 2903 Y9V1Y
but rather NON
the ‘tongue’ of the Chachamim 099N )Yy
heal (them) NOM

The Gemara darshins (expounds) the posuk to mean that if a
person makes a neder, it is fitting that he should be pierced with
a sword, as he doesn’t care that perhaps he will come to violate
his neder. But although this is true, the words of the Chachamim
heal this person. That is, the solution to what this person has

done is do go to the Chacham and have him be matir the neder.

112 The Comparison Between Making a Neder and Building a Bama

The Ran explains the comparison between making a neder and building a
bamah as follows. If a person makes a neder, what he is saying that although the
Torah made certain things assur, he wants to add to them. He wants to go
beyond the letter of the law, and he wants to assur other things as well. But to
this we say that he is mistaken. Just like with regard to korbanos, when the Torah
says to bring them in the Bais Hamikdosh, that is where they must be brought,
and one cannot add to this and bring korbanos elsewhere.

From this posuk we see how chamor it is to make a neder, and
as such, Rabban Gamliel would ask the person who made the
neder if he would have made the neder if he would have known
this posuk. If the person would answer no, Rabban Gamliel
would then be matir the neder.

But despite the fact that Rabban Gamliel would use this for a
pesach, we do not. As we explained previously, a person does not
have the chutzpah to say that he would have made the neder
despite the posuk, and therefore, even if he says that he would not
have made the neder, the person is not trusted that this is actually
the case.

Another example of a pesach that we don’t use.

And we don’t ‘open’ 1NN NN
with another (similar type of a pesach) NDPIINN NTH2
as we learned in a Baraisa NINT

R' Nosson says AIN 1) 34

one who makes a neder 41990
it is has if he built a bama 03 N2 IPIND
and one who fulfills it ARl
itisasif 1IN
he brought on it a korban 1297 19y 29PN

A bama is a type of mizbayach that at times was allowed
outside the Bais Hamikdosh. However, at other times it was assur
for a person to bring a korban on a bama. Our Gemara tells us
that one should not make a neder, and if one does, it is as if he
built a bama in a time that it was assur to do so. And if a person
is not matir his neder and goes ahead and fulfills it, it is as if he
did an even worse avayra of bringing a korban on this bama. The
Ran explains that one who brings a korban on a bama is chayiv
for Yan >0y — the issur of shechting a korban outside of the Bais
Hamikdosh. 112

From all of this we see that a person should not be making
nedarim, and if so, in theory this could serve as a pesach for the
person. That is, the person could say that if he knew all this to be
true, he would not have made the neder. But as the Gemara tells
us, we do not do so because we are afraid that perhaps the person

is lying when he says that he would not have made the neder if he

So too it is with regard to issurim. The Torah says what is assur and a person
should not go ahead and add to them. As the Yerushalmi says, “Is it not enough
that | gave them all of these issurim that this person wants to add to them!”

The Ran continues and says that the comparison between making nedarim
and building a bama can also be explained as being in regard to this that the
typical neder involves assuring an object by comparing it to a korban. And
therefore, since this ‘korban’ is not desired, it is compared to a korban that is
offered on a bamah (i.e., a korban that is forbidden to be brought).
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would have known of the comparison between making a neder
and building a bama.

The Gemara quoted R' Nosson as saying that it is wrong to

make a korban by comparing making nedarim to two things.

1. In the raysha (beginning) of his words, he said that one
who makes a neder is as if he built a bama.

2. And in the sayfa (end) of his words, he said that if the
person goes ahead and fulfills his neder, it is as if he
brought a korban on the bamah.

In regard to these two things, the second is going to be worse.

If a person brings a korban on a bamah when he is not allowed to
do so, he has transgressed the avayra of Y¥In 0Ny (of shechting
a korban outside the Bais Hamikdosh), an action for which there
is an issur kores (a prohibition punished by Heavenly
excommunication). Based on this, the Gemara brings the
following machlokes with regards to when a Chacham can and
when he cannot use the above as a pesach (the Gemara will brings
two versions of the next discussion, we will first translate both of
them and afterwards we will explain them).

With the raysha we ‘open’ (are matir) 12NN NYI2

but with the sayfa NOYD2
Abaye says N AN
we ‘open’ (are matir) 2NN
(and) Rava says 1IN N2
we don’t ‘open’ (we are not matir) IPHND XY
Rav Kahana N)N2 2

learned this ‘teaching’ NOYNY RNY AY 20N

with these words (i.e., in this manner) NIYOY 103

In this version of the machlokes, both Abaye and Rava agree
that with regard to the case of the raysha, we are matir the neder,
and it is only with regard to the sayfa that they have their
machlokes. That is, in the raysha, we ask the person if he would
have made his neder if he would have known that someone who
makes a neder is compared to someone who has built a bama. If
the person says no, we are matir the neder. This is because to
build a bama when one is not allowed to, is not ‘such a big avayra’.
Therefore, if the person would have made the neder despite this,
it would not take such chutzpah to say so. As such, when the
person says that he would not have made the neder, both Abaye
and Rava agree that we believe him, and we are not concerned
that perhaps he is lying in order not to look bad.

However, with regard to the second thing that we tell him
(i.e., the sayfa), that fulfilling a neder is like bringing a korban on

a bama, with regard to this we have the machlokes Abaye and
Rava.

Rava holds that since Yy >INy is such a severe avayra (as it
is chayiv kores), a person would never have the chutzpah to say
that he is not afraid of it. Therefore, when a person does say that
he is scared of it, (i.e., he says that if he would have known this,
he would not of made the neder), we cannot trust him that this is
really true, and as such, this cannot be used as a pesach.

Abaye, however, disagree and holds that even if we tell him
the second comparison, that fulfilling a neder is like bringing a
korban on a bama, if the person says that had he known this he
would not have made the neder, this person is believed.

The second version of the machlokes Abaye and Rava:

(However) Rav Tavyomay 120 29
learned it like this 97 %N
with the sayfa NOYD2
‘we don’t open’ (we are not matir) 12NN NY
(and) with the raysha NYI2
Abaye said S 9aN
we ‘open’ (are matir) NN
Rava said N N3
‘we don’t open’ (we are not matir) 1NN NY

Rav Tavyomay has a different version of the machlokes Abaye
and Rava. In his version, everyone agrees that with the sayfa the
Chacham cannot be matir the neder. As previously explained, the
avayra of bringing a korban on a bama is a severe one, and
therefore, both Abaye and Rava agree that one would never have
the chutzpah to say that he is not scared of it, and as such, they
both agree that it cannot be as a pesach.

According to this, the machlokes Abaye and Rava is only with
regard to the raysha. In the raysha’s case we only tell him about
the comparison to someone who builds a bama (a less severe
avayra), and therefore, since this avayra is ‘not as bad’, Abaye
holds that a Chacham can use this for a pesach. And Rava holds
that even in this case, a person would not have the chutzpah to
say that he would have made the neder despite the comparison.
Therefore, when he says that he would not have made the neder
had he known this, he cannot be trusted, and as such, even in this
case the Chacham cannot use it for a pesach.

The Gemara concludes:

And the halacha is NDOYM
‘we don’t open’ (we are not matir) 1NN NY
not with the raysha NY2 NY
and not with the sayfa NOOD2 ND)
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The Gemara brings another example of a pesach that we do
not use.
And we ‘do not open’ (i.e., we are not matir) 12°NNI N9
with this also of Shmuel YNINYYT 993 NDD

as Shmuel said YnINY N1

even though he 9 Yy 9N
fulfilled it (i.e., the neder) NIPNY
he is called a rasha YU NP

(on this) R' Abahu said (asked)
what is the posuk (that that tells us that he is called a 89 N0

AN 721 M

rasha)

The Gemara answers with the posuk in Devarim (23:23) that

says:
“For when you will stop 5109 >
from making nedarim REAY)

there will be no avayra in you” NON 72 720 NY
and we learn (from a gezirah shava) N

(from the words) ‘chadahla’ ‘chadahla’ YN NY 1N

it is written here (ibid.) NN N3
for when you will stop 5109 >
from making nedarim REAY)

and it is written there (Iyov 3:16) onn NN
"There (i.e., from the grave) the evil people 131 191 ©ry¥4 oY
will stop their (acts) of (getting Hashem) angry”

The word no7n is used in reference to the reshayim (evil
people) and it is used with reference to making nedarim. If so, we
see that just like with regards to the reshayim is refers to reshayim,
so too in with regard to those who make nedarim it refers to them
as reshayim. The Ran explains that the intent of the posuk is to
say that if you stop from making nedarim, then the avayra will
not be in you. But if you do not stop from making nedarim then
you will have the avayra.

From here we see what Shmuel told us, that one who makes
a neder is called a rasha, and this is why Shmuel said that you
could use this as a pesach. If a person says that he would not have
made the neder if he would have known this, this would be an
effective pesach. We, however, do not allow this pesach to be
used. As we have been saying all along, although in theory this
could be a good pesach if the person really means it, we cannot
be matir the neder with it, as we are concerned that a person will
say that he would not have made the neder had he known this;

not because this is really true, but because he is afraid not to say

this way (as it takes great chutzpah to say that you are not afraid
of being called a rasha).

The Gemara brings another source from the Mishna to this
idea that a person who makes a neder is called a rasha.

Rav Yosef said

we learned like this in a Mishna

999 29 MmN
RPID 79 NN N
The Mishna told us that if a person says that he is making a
neder:
Like the nedarim of "M

Kesayrim (i.e., kosher upstanding people) (=121

he has not said anything 0999 MmN N
(but if he says) like the nedarim "1
of the wicked people o'yYI
this is a valid neder 1
with regard (to becoming) a nazir N1
with regard (to bringing) a korban 1297

and with regard to (making) a shevuah ny1vn
The Mishna taught us that if a person makes a neder to be
like the kesayrim, then this is not a neder, but if a person says that
that he is making a neder like the reshayim, then this is a good
neder. This is for the simple reason that it is only the reshayim
who make nedarim. If so, we have another proof to what Shmuel
said, that even a person who ends up fulfilling his neder is called

a rasha.

The Dangers of Becoming Angry

The Gemara will now have a lengthy discussion on the topic
of the dangers of getting angry. The Meiri explains that since
most nedarim come from a person becoming angry, it is
important that a person learn how not to come to this state.

R' Shmuel bar Nachmani said
that R' Yochanan said

29N 72 SN0V 22 MmN
1NN 239 MmN

anyone who gets angry owan b2
all types of gehinnom D379 9 )
rule over him 12 POYY
The Ran explains that anger brings one to be 7oy 1913,
someone who denies Hashem. As the Gemara in Meseches
Shabbos (105:) says, the person who breaks things in anger,
should be in your eyes like someone who serves avodah zorah.
This is because the way of the yetzer hara is to first get someone
to become angry and then to get him to do worse and worse

avayros until the point that he serves avodah zorah.
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The Ran does not explain how we see from this that all of the
types of gehinnom will rule over him, but seemingly the idea is
that once he does the avayra of avodah zorah, which is from the
worst avayros, this will cause him to experience the worst parts of
gehinnom.

The Rosh gives a different explanation and says that the way
of anger is that it causes the entire body to suffer, to the point
that it feels as if he is suffering every type of gehinnom.

The Gemara now brings a source in the pesukim to this idea,
that the one who gets angry will suffer from gehinnom.

As it says (Koheles 11:10)

“Remove anger from your heart

MY
7259 DY 20

and you remove evil nyY 229
from your flesh” 9van
and there is no evil Ny PN
except for gehinnom 0399 NIN
as it says (Mishlei 16:4) MmN
“All that Hashem did (created) ' oye Y
he made for his sake NIYNY
and even the rasha yU4 O
for the ‘evil day’ “ Ny 09y

This posuk tells us that everything that Hashem did, he did
for his honor, and even the rasha on the ‘evil day’ was done for
Hashem’s honor. That is, even when the rasha will be thrown into
gehinnom (the ‘evil day’ referenced by the posuk), this will bring
honor to Hashem. When people see how the reshayim are
punished for disobeying Hashem’s command, that will bring
honor to Hashem. The bottom line is that from this posuk we see

that the word ny refers to gehinnom.

And not only this 1Y N9
but NIN
‘tachtonis’ MMINNNIY
will rule over him 2 MvHY

as it says (Devarim 28:65 in reference to when Klal vy

Yisroel will be in golus)
”And Hashem will give you there ov 1% /0 1o
an angry heart (PRIV)
and weaking of the eyes 0¥ 1199
and suffering of the nefesh (soul)” Y9I Paxt
(and) what is the thing (i.e., which sickness) 227NN

(is the one) that weakens the eyes 02997 NN NYINY

and causes suffering to the nefesh Y9N NN NN

it was said

this is tachtonis NPIPNHD BN

Tachtonis is defined as hemorrhoids, a disease that causes
swelling in the area from which a person goes to the bathroom.
The Rosh explains that this causes weakness to the eyes, as this is
a chronic disease that stretches out for a long time, and therefore,
his eyes become weak from waiting so long for a cure. The Rosh
does not explain why this causes the nefesh to suffer, but
seemingly the idea is the same. That by this disease stretching out
for such an extended period of time, this causes the nefesh to
suffer. And the posuk says that this all comes as a result of having
an angry heart.

The Gemara will now bring a story related to the posuk that

the Gemara just referenced.

Ullah NOIW
when he went up PN
to Eretz Yisroel (lit. the land of Yisroel) HNIWIT NYINY
he was accompanied by 792 WonN

two people from Chuzai together with him #5192 *xtin %33 99
(at one point on the trip) one of them got up mop
and schected (slaughtered) his friend

he (the murderer) said (asked) to Ullah

79307 MVNY
NDIWY 1D 9N

“I did good?” 72y SIN?
he (Ullah) said (back to the murderer) %9 MmN
“Yes N
and you should reveal (expose) Y ¥

the place of the shechita nYNYN N2
The Ran explains that Ullah said this in order that the victim

should die quicker and not suffer as much.

When he (Ullah) came NN 9
before R' Yochanan NNV 22497 MIRRY
He (Ullah) said to him 59 MmN
“Maybe chas v’'shalom 0Y9¥) On NRYT
I strengthened PIINN

the hands of those who do avayros”
he (R' Yochanan) said (back) to him

“Your life you saved”

DRIENRS Rl
M2 MN
NYYN 799
Ullah was concerned that perhaps by his telling the murderer
that he did the right thing, he was in effect helping to strengthen
the hand of this murderer. To which R' Yochanan responded and
told Ullah that he had no choice. That by saying what he did,
Ullah saved his own life. If Ullah would have said anything else,
the murderer would have killed him as well.

In light of this story, the Gemara tells us that:
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R' Yochanan was baffled (and asked)

but it is written

NNY 229 "D NP
119 719m

“And Hashem gave to you there UK P RO RYH
an angry heart” 3y
(and) it is written with regard to Bavel 299 Y333
This posuk describes how when Klal Yisroel will be there, that

is, when they will be there in golus (i.e., Bavel), they will have an

angry heart. But R' Yochanan was under the impression that this

story happened in Eretz Yisroel. And this is what R' Yochanan
could not understand. How could a person in Eretz Yisroel get so
angry that he will kill his friend? According to the posuk, this
level of anger is only found in Bavel and not in Eretz Yisroel.
The Gemara answers:
He answered him %9 N

at that time NPYY NIND
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Nedarim 22b

We had not yet crossed the Yardain NITY? 12293Y NY

The Ran explains that although the area on the other side of
the Yardain (i.e., 17770 72y) has kedusha with regard to many
halachos, with regard to bringing the omer and other halachos, it
does not have the status of Eretz Yisroel. Therefore, this area in
not considered a bone-fide area of Eretz Yisroel, and that is why
the person was able to get so angry there.
Rabbah bar Rav Huna said

anyone who gets angry

N1 2992 137 !N
o v
even the Shechinah (Heavenly presence) 1999 199N

is not considered important to him 1039 NIVN NN

as it says (Tehillim 10:4) MmN
“A rasha at the height of his anger (says) an NAND YYI
He (i.e., Hashem) will not search (avenge) vhT o2
YN PN
Hashem is not

in any of his thoughts” PN 52

The rasha when he is angry says that Hashem will not search
him out to punish him, and the posuk continues and says that
Hashem is not in any of the rasha’s thoughts. That is, the rasha
does whatever he wants without taking Hashem into
consideration.

R' Yirmiyah M'Difti said

he will forget his learning

3% SN N3 239
¥INYD Navn

and he will increase in silliness

as it says (Koheles 7:9)

“For anger lies in the lap of the fools”

and it is written (Mishlei 13:16)

MYV PO

MY

M P03 PN OYI %)
99

“And a fool expresses his foolishness” NAN UH9 YoM

Rav Nachman bar Yitzchok said DN PNYY 92 99N 29

Itis known WA
that his avayros 9PINNYY
are more than his z’chusim (merits) 1017319 129
as it says (Mishlei 29:22) 1N
“And a man of anger N Yy
has many avayros” y¥9 29

If not for the fact NIRIN

that Klal Yisroel sinned I INDLN (NY)
it would not have been given to them 019 199 NY
only the NON
Chamisa Chumshei Torah
and Sefer Yehoshua

for the order (of the portions)

DRI ’Y)pﬂﬂ ﬂ\?’:t\
7373 YN} 9999
YWY
of Eretz Yisroel is in it NN IR NN DY
(And) what is the reason (the others were given) NYV KNI
The Gemara answers that the reason why the other seforim
were given to Klal Yisroel is based on the posuk in Koheles (1:18)
that says:
“For with great wisdom AN 293
is much anger” oy 29

The Ran explains that in reality all Klal Yisroel needed was
the five books of the Torah. This is because the vast majority of
the rest of Tanach is filled with the Neviim giving Klal Yisroel
mussur (rebuke) for their various avayros. This is seen from the
posuk. The posuk says much of the wisdom of Neviim and
Kesuvim is related to the anger that Klal Yisroel caused to
Hashem. That being the case, if Klal Yisroel would not have done
avayros, all of that would not have been necessary.

However, although they would not have needed the rest of
Tanach, they still would have needed Sefer Yehoshua, as this sefer
contains the boundaries of the various portions that Eretz Yisroel
was divided into (in addition to the many cities that are listed in
it). Therefore, even if Klal Yisroel would never have done any

avayra, they still would have needed this sefer.

The Halachos of Being Matir a Shevuah that Was Made
with the Name of Hashem

The Reason that Klal Yisroel Received All Twenty-Four
Books of Tanach

Rav Ada bar R' Chanina said NI 2293 NN 29 M

R' Asi said YON 7249 MN
we do not get involved PPN PN
(with a shevuah that was made with) the G-d NG
of Yisroel NV
except (for the case) NN
(that a person says) “Konam my wife YN ONPN
from getting benefit from me 9 1931
for she stole my cup Y959 NN NANY
and hit my son” 3 NN NNINYY
and it is then known Y1

that she did not steal (it) 1123) NoY
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and she did not hit him113

Many Rishonim explain the Gemara to mean that since this

INDN NHY)

person had the chutzpah to make a shevuah with the name of
Hashem (i.e., he used the name of Hashem for his own purposes),
we do not allow him to be matir the shevuah. The one exception
is the case in which a husband makes a shevuah against his wife.
In this case, we will be matir the shevuah in order to preserve their
shalom bayis.

The Gemara will now bring a story to prove this halacha, that
when one makes a shevuah with the name of Hashem, a
Chacham cannot be matir it.

There was a certain woman NN

that came before MHPY INDNT

Rav Asi (to be matir her shevuah) YON 247
He said to her nY MmN
“What did you make a neder (i.e., a shevuah) with” 597 'nn02
(she answered him) “With the G-d YFIND
of Yisroel” NI
(as such) he said (back) to her "9 MmN

“If you would have made a neder (with) Mohi NI NI N

that this is (just) a general ‘nickname’ NYY2 "I NINY
we would get involved with you (i.e., help you) 9 3PP P TIN
(but) now NOYD
that you did not make a neder with Mohi I3 N1 NYT

113 |f We Find Out that Indeed She Did Not Steal the Cup or Hit the Child, Why
Would She Need hoxy?

Many Rishonim (those quoted in the Ran, Rosh, Tosefos) hold that the
correct girsa (of the Gemara) is not to include the words “and it was it was found
to be that she did not steal the cup and she did not hit the child”. They hold that
it cannot be that this happened, because if it was really discovered that the
husband’s accusations were not true, then this should be similar to niaag mm

-mistaken nedarim. If a person makes a neder mistakenly, then the neder is not
chal. If so, in this case as well we should say that since the neder was made under
a mistaken assumption, the shevuah should not be chal and all and there should
be no need for the Chacham to be matir it.

The Ran quotes the Rashba who defends this girsa. The Rashba explains, that
the Mishna with regard to mistaken nedarim is dealing with a case in which the
person says that now that he knows that the neder was made under a mistaken
assumption, he regrets making the neder. However, in our case, even after the
person is informed that his wife did not steal the cup or hit his child, the person
says that at the time that he made the shevuah, he had in mind to make the
shevuah, even if what he was accusing his wife of doing is not true.

However, although he tells us this, the fact that the shevuah was made
under a mistaken assumption still plays a role in why we allow the Chacham to
be matir the shevuah. That is, according to this, the reason why R' Asi allows the
Chacham to be matir the shevuah in this case is because there are two factors
why we should be matir this shevuah as opposed to all others. The first factor is
that we want to preserve the shalom bayis of this couple, and the second the
factor is that this shevuah is similar to a mistaken neder.

Why Does the Need to Preserve Shalom Bais Allow Us to be Matir A Shevuah
Made with the Name of Hashem?

(but) rather (you made a shevuah) with the G- Sx9¥? s7oNa NYN
d of Yisroel
we do not get involved with you 19 NI PN NY
This woman made a shevuah and she wanted R' Asi to be
matir it (although the Gemara uses an expression of making a
neder, the Mefarshim explain that this refers to making a
shevuah). R' Asi told her that if she would have just made a
regular shevuah, that is without the name of Hashem, then he
would have been matir her neder. But since she used the name of
Hashem, he cannot do so0.114

(The term ‘Mohi’ is a kinui for a shevuah, that is, it is another
way of saying shevuah. The Ran earlier on explained that in
reality the “Mohi’ refers to Moshe Rabbinu, and the connotation
of one who uses this word is to say that he wants to make a
shevuah the same way ‘Mohi’ did).

The Gemara brings another story with regard to R' Asi’s shita
that a Chacham cannot be matir a shevuah that was made with
the name of Hashem.

Rav Kahana
visited the house of Rav Yosef
He said to him (Rav Yosef to Rav Kahana)

“Let Mar taste something”

N)D2 2

9E1 2129 ¥opN
99 MmN

PR 1 DYDY

he said (responded) to him Y MmN
“No! NY

(by) the Master of everything N9 Y91

The Gemara tells us that the only circumstance that we allow a Chacham to
be matir a shevuah made with the name of Hashem is when being matir the
shevuah will preserve a couple’s shalom bayis. But why is this? Although
preserving shalom bayis is certainly a great thing, what is so special about it that
allows us to be matir this shevuah?

The Gilyonei Hashas gives a brilliant answer. He explains that the reason we
do not want to be matir a shevuah that was made with the name of Hashem is
because if we are matir this shevuabh, it will come out that the name of Hashem
was used in vain (as the shevuah no longer exists).

And we know that with regard to a sotah, Hashem allows his name to
actually be erased. Therefore, if we see that Hashem allows His name to be
actually erased in order to preserve shalom bayis, then certainly He would allow
a Chacham to be matir a shevuah that contains Hashem’s name in order to
preserve shalom bayis.

114 The Shita that Holds that R' Asi is Referring to All Shevuos

Throughout this sugya, we have been explaining R' Asi’s shita as being that
in the case that a person makes a shevuah using the name of Hashem, we cannot
be matir the shevuah. But in the case that a person makes a regular shevuah, we
can be matir the shevuah.

However, the Ran in his first explanation holds that the shita of R' Asi applies
to all shevuos. That is, since shevuos are so chamor, R' Asi holds that a Chacham
cannot be matir it.

According to this, we have to read the Gemara as follows. R' Asi was saying
that if she would have made a shevuah with ‘Mohi’, i.e., if she would have made
a regular shevuah, R' Asi would not have been able to be matir it, but now that
she made a shevuah with the name of Hashem, he certainly would not be able
to be matir the shevuah.
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I will not taste it” 99 N3P N
he said to him (Rav Yosef responded) 57 MmN
“No! NY
(by) the Master of everything N9V Y9
you will not taste it” MY PNIYVO NY

On this back-and-forth between Rav Kahana and Rav Yosef,

the Gemara asks:

Itis good (understandable) NPIN
This that Rav Kahana said N7 N3N 299
“No! (by) the Master of everything N9V 91 NY
but Rav Yosef 9099 299 NoN
why did he say 29N SNIN

“No! (by) the Master of everything NI 9 NY

We understand very well why Rav Kahana made a shevuah,
after all he didn’t want to eat in Rav Yosef’s house, and therefore,
he made a shevuah to make sure that he would not eat.

But why did Rav Yosef make such a shevuah? Rav Yosef
wanted Rav Kahana to eat with him, and if so, why would he go
ahead and make a shevuah that Rav Kahana could not do so?

The Gemara answers:

This is what =1
he (Rav Yosef) said to him

“Did you not say (i.e., make a shevuah) 599877 80 8912 291 NY

Y7 MNTYT NI

with the Master of everything”
therefore 1999
you cannot taste it MY HNIYV NY
The Gemara explains that Rav Yosef was just repeating what
Rav Kahana said. That is, Rav Yosef said that now that Rav
Kahana had made a shevuah with the name of Hashem, a
Chacham will not be able to be matir this shevuah, and as such,
we can be assured that Rav Kahana will not be able to eat Rav
Yosef’s food.
The Gemara concludes this sugya by saying:
Rava said that Rav Nachman said

the halacha is

1203 29 MK N3 N
N3N

115 Why Was Rav Nachman Not Matir the Neder with nvIn?

The Ran asks that seemingly if Rav Nachman could not find a pesach for Rav
Sechora’s neder, why could he not be matir it with nYIN? The Gemara just told
us that Rav Nachman said that we are matir with n0. If so, why could he not
do so with regard to Rav Sechora’s neder.

The Ran answers that Rav Nachman recognized that Rav Sechora was
coming to him specifically in order to find a pesach for his neder. That is, even
though it is true that Rav Nachman held that one could be matir with npn, Rav
Nachman realized that Rav Sechora wanted to be machmir on himself.

The Ran continues and says that this neder was in relation to a mitzvah. For
example, it could be that Rav Sechora made a neder to fast for a certain amount

(that) we ‘open’ (are matir) with regret nVINA PHMD
and we get involved PPRMN
(with a shevuah that is made with) the G-of YIINY

Yisroel NI

Can the Aggravation of Not Being Able to Find a ‘Pesach’ be
Considered a Pesach?

Rav praised Rav Sechora to n9nD 292 y9n3 299 X319 M9 Nanvn

Rav Nachman

that he is a great man N DV O1NT
he said to him (Rav Nachman to Rava) 9 MmN
“When he comes to you 199 N2YWH
bring him to me” 1Y ANNAD
he (Rav Sechora) had %9 Mn
aneder that he wanted to be matir NIYOINY NI
(and therefore) he came NN

before Rav Nachman 103 397 PNRY

he said to him (Rav Nachman to Rav Sechora) Y MN
“Did you make the neder N

with this knowledge (i.e., under this circumstance?” 207 XOYIN

he said (back) to him Y MmN

“Yes” N
Rav Nachman asked him again:

“With this knowledge” 297 NOYIN

(once again, Rav Sechora answered) “Yes” PN

(This happen) many times 1939% 119

and Rav Nachman was upset 115903 21 19PN

Rav Nachman asked Rav Sechora many times if he would
have made his neder under a particular circumstance. Each time,
Rav Sechora answered that indeed he would have made the neder.
That is, Rav Nachman could not find a reason to say that the
neder was made under false pretense (i.e., there was nothing that
Rav Sechora could say, that if he would have known that thing,

he would not have made the neder). The Ran explains that Rav

of time, and now, during the fast, he wants to be matir it. But if Rav Sechora
would be matir his neder with npn, he would lose the reward for the amount
that he already fasted. The halacha is that if a person regrets the mitzvohs that
he has done, he loses the reward that he would have gotten for doing them.
Therefore, Rav Sechora specially did not want to use NN to be matir his neder
but rather he wanted to be matir the neder with a pesach.

However, what still needs explanation is what is the difference between
being matir the neder with NP0 or being matir the neder with a pesach. In both
cases, he is saying that he did not want this neder 7"naxi1 79797 w'I.
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Nachman got upset at this that Rav Sechora made such a strong
neder that a pesach could not be found. That is, Rav Sechora had
in mind that his neder should be chal under any circumstance,
and this is something that bothered R' Nachman.

The Gemara continues with the story:

He said to him (Rav Nachman to Rav Sechora) 57 MmN
“Go toyour!) Y999 9%
Rav Sechora left APNY 21 PO)
and ‘opened’ (i.e., found) N9
a pesach for himself (based on the following A*W9a1y NnNH*D

Mishna)

The Mishna in Pirkei Avos says:

Rebbi says 9N 24

what is the straight path 1992 797 NN APN
that a person should choose for himself

“All that is an honor

OIND V9 MY
NWON NODY 92

to the one who does it pR
and it (causes) him to be honored 9 nNom
by (his fellow) man” o N
“and now NPYM

that Rav Nachman is upset (because of me)
with the knowledge of this

103 21 19PONT
2307 NOYIN

116 How Was Rav Sechora Allowed to be Matir His Own Neder?

The Ran points out that when the Gemara says that Rav Sechora found a
neder for himself, it doesn’t mean that he was actually matir his own neder (as
the halacha is that one is not allowed to be matir his own neder). Rather, the
Gemara just means that he found a pesach for himself, and as such, he was now
able to go to a Chacham and to tell the Chacham this pesach in order that the
Chacham would be matir the neder.

117 Why Was Rav Sechora Allowed to be Matir the Neder with T2i3 — Something
that has not yet Happened?

The halacha is that one is not able to be matir a neder with what is referred
to as 1701 — something that has not yet happened. That is, if after a person makes

I would not have made the neder” "1 NY

and he was matir it for himself116 MYIY NI
The neder that Rav Sechora made caused Rav Nachman to be
upset (as Rav Nachman could not find a pesach for it). As such,
Rav Sechora now had his pesach. Rav Sechora would never have
made the neder if he would have known that this would happen,
and as such, we say that the neder was made under false
pretense
R' Shimon bar Rebbi

had a neder he wanted to be matir

*392 1INV 139
NIYIT NI DO2 M)

and (therefore) he came NN
before the Rabbanan 12297 ¥0RY
they said to him L RATA
“Did you make the neder N
with this knowledge” 9N NOYIN
he said MmN
“Yes” N
Again, they asked him:
“With this knowledge” 99707 NOYIN
“Yes” N

(this back-and-forth) happened many times 193198 119D

a neder, something is created (i.e., did not exist at the time of the neder), one
cannot be matir his neder with this. A person can only be matir his neder with
something or some circumstance that existed at the time of the neder.
Therefore, in our case, how can R' Nachman’s getting upset with Rav Sechora be
a reason to be matir Rav Sechora’s neder, if R' Nachman’s getting upset
happened after the neder was made?

The Ran answers that it was common for talmidei Chachamim to get upset
at those people who would make such nedarim, and as such, this that R'
Nachman got upset was not considered nolad



