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  וַהֲווֹ מִצְטַעֲרִי רַבָּנַן  

 מִשִּׁימְשָׁא  

 לְטוּלָּא 

  וּמִטּוּלָּא לְשִׁימְשָׁא 

 

אַדַעְתָּא  ) אַחֲרָא  רַבָּנַן  לִישָּׁנָא  מִצְטַעֲרִי  וַהֲווֹ  זִימְנִין  כַמָה  אִין  דְהָכִי 

 (מִשִּׁימְשָׁא לְטוּלָּא וּמִטּוּלָּא לְשִׁימְשָׁא 

  אֲמַר לֵיהּ  

  בָּטְנִית בְּרֵיהּ דְּאַבָּא שָׁאוּל  

  בֶּן בָּטְנִית  

  מִי נְדַרְתְּ  

 אַדַּעְתָּא  

  דְּמִצְטַעֲרִי רַבָּנַן  

  מִטּוּלָּא לְשִׁימְשָׁא  

  וּמִשִּׁימְשָׁא לְטוּלָּא  

  אֲמַר  

  לָא 

  וְשַׁרְיוּהּ 

 
118 Did the Rabbanan Purposely Cause Themselves Pain? 

The Shita M’kubetzes brings from the Rit”z, that the Chachamim did this 
purposely in order to give themselves pain, and by giving themselves pain, Reb 
Shimon bar Rebbi would now have a pesach.  

Seemingly, this would still need explanation as to why it is considered that 
R' Shimon bar Rebbi’s neder caused them the pain,  and it is not considered that 

  רַבִּי יִשְׁמָעֵאל בַּר רַבִּי יוֹסֵי  

 הֲוָה לֵיהּ נִדְרָא  

  לְמִישְׁרֵא  

 אֲתָא  

  לְקַמַּיְיהוּ דְּרַבָּנַן  

  אָמְרוּ לֵיהּ  

 נְדַרְתְּ  

  אַדַּעְתָּא דְּהָכִי  

  אֲמַר לְהוּ  

  אִין 

 נְדַרְתָּא  

  אַדַּעְתָּא דְּהָכִי  

  אֲמַר לְהוּ  

  אִין 

  כַּמָּה זִימְנִין  

 כֵּיוָן 

  דַּחֲזָא הָהוּא קַצָּרָא  

  דְּמִצְטַעֲרִי רַבָּנַן  

 מַחְיֵיהּ  

 בְּאוּכְלָא דְקַצָּרֵי  

 

  אֲמַר  

  אַדַּעְתָּא  

  רָא  דְּמָחֵי לִי קַצָּ 

  לָא נְדַרִי  

  וְשַׁרְיֵהּ לְנַפְשֵׁיהּ 

 

they caused it to themselves. That is, the Rit”z says that the reason why they 
went back and forth was not just as a result of them trying to find a pesach, but 
rather they did it on purpose, in order to give R' Shimon bar Rebbi a pesach. But 
if it is really true, that they did not have to do this, why is their pain considered 
a pesach, ויש לישב ואכמ''ל. 
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What is and What is not Considered Nolad with Regard to 

Finding a Pesach for a Neder 

 

  He said to him                                                                            אֲמַר לֵיהּ

  Rav Acha M’Difti                                                            רַב אַחָא מִדִּיפְתִּי

                                                                                         to Ravinaלְרָבִינָא 

                                                                   but this is noladהַאי נוֹלָד הוּא 

                                                   for he did not thinkדְּלָא מַסֵּיק אַדַּעְתָּא 

                         that the clothes-washer would it him קַצָּרָא  דְּמָחֵי לֵיהּ

                                                            and we learn in the Mishnaוּתְנֵינָא  

 אֵין פּוֹתְחִין לוֹ  

 בַּנּוֹלָד 

119

 אֲמַר לֵיהּ  

 הַאי לָאו נוֹלָד הוּא  

120 דִּשְׁכִיחִי אַפִּיקוֹרֵי  

 דִּמְצַעֲרִי רַבָּנַן

 
119 Understanding the Two Types of Nolad that Do Not Work as a Pesach? 

Nolad is defined as something that happens later (after the fact), or as 
something that cannot be expected   to happen. The literal translation of the 
word nolad is something that is born, and the connotation is that this thing was 
born, i.e., came into existence after the fact.  

An example of nolad that is given by the Mishna is the case of a person who 
makes a neder not to benefit from a certain person, and that person then 
becomes a sofer. He then says that if he would have known that this person 
would become a sofer, he would not have made a neder against him. This is a 
classic example of nolad. This person was not a sofer at the time the neder was 
made, and therefore, the fact that he eventually became a sofer, cannot be used 
as a pesach.  

The basic explanation for why a person cannot use something that is nolad 
as a pesach is because the concept of a pesach is that the neder was made under 
false pretense, i.e., it is a mistaken neder. That is, the person says that if he would 
have  known all the information that he should of, he would not of made the 
neder. But in the case of nolad, this logic does not apply. The person did know 
everything that he could have known at the time of the neder, and as such, things 
that happen in the future cannot be considered a pesach. 

Our case is similar in this aspect as well. The classic case of a pesach is when 
the person says that he would not have made the neder if he would have known 

 

The Fulfillment of a Neder Acting as a Pesach 

 

 דְּבֵיתְהוּ דְּאַבָּיֵי  

הֲוָה לַהּ הָהִיא בְּרַתָּא  

 הוּא אָמַר  

 לְקָרִיבַאי  

 הִיא אָמְרָה  

 לְקָרִיבַהּ  

 אֲמַר לַהּ  

 תִי  תִּיתְּסַר הֲנָאָ 

 עֲלָךְ  

 אִי עָבְרַתְּ  

 אַדַּעְתַּאי  

 וּמַינְסְּבַת לַהּ  

 לְקָרִיבָךְ 

 אֲזַלַת  

וַעֲבַרַת עַל דַּעְתֵּיהּ

 וְאִינַּסְבָא

 לְקָרִיבַהּ  

 אֲתָא  

 לְקַמֵּיהּ דְּרַב יוֹסֵף  

 אֲמַר לֵיהּ  

 לּוּ הֲוָה יָדְעַתְּ  אִי

 דַּעֲבַרַת עַל דַּעְתָּךְ  

 וּמַנְסְבָא לַהּ  

that this would happen, that is, in a sense, at the time of the neder he goes 
through all the possibilities of what his neder could do and he accepts some of 
them. Therefore, if later on one of the possibilities that he was not willing to 
accept happens, the neder is considered as being made as a mistake. But if the 
event that happens later on is so outlandish that the person would never think 
of it at the time of the neder, this cannot be used as a pesach. He cannot say that 
he would not have made the neder if he would have known that this would 
happen. He cannot say this because this possibility never occurred to him. And 
therefore, he cannot say that it is as if he made the neder on condition that this 
would not happen, as this possibility never occurred to him in the first place. 
That is, it is considered that this possibility was ‘born’ later, and therefore, it 
cannot serve as a pesach ויש לפלפל הרבה בענין זהת ואכמ''ל יותר. 

 
120 The Meaning of the Word  אַפִיקוֹ רֵי 

The word  אַפִיקוֹרֵי comes from the word ר  .something that is ownerless – הֶפְקָׁ
The connotation being that this is a low-life person does not live by any rules or 
morals. 
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 לְקָרִיבַהּ  

 מִי אַדַּרְתַּהּ  

 אֲמַר  

 לָא 

 וְשַׁרְיֵיהּ רַב יוֹסֵף 

 וּמִי שְׁרֵי  

 כִּי הַאי גַּוְונָא  

 אִין 

 וְהָתַנְיָא  

 מַעֲשֶׂה בְּאָדָם אֶחָד  

 שֶׁהִדִּיר  

אֶת אִשְׁתּוֹ 

  מִלַּעֲלוֹת לָרֶגֶל 

וְעָבְרָה עַל דַּעְתּוֹ 

וְעָלְתָה לָרֶגֶל 

 וּבָא  

 לִפְנֵי רַבִּי יוֹסֵי 

 אָמַר לוֹ  

 וְאִילּוּ הָיִיתָ יוֹדֵעַ  

 שֶׁעוֹבֶרֶת עַל דַּעְתְּך  

 וְעוֹלָה לָרֶגֶל  

 כְּלוּם הִדַּרְתָּהּ  

 אָמַר לוֹ  

 
121 Why is this Not Considered as רוּזִין י זֵּ  ?נִדְרֵּ

The Ran asks that seemingly even without finding a pesach this neder should 
not be chal. The Mishna previously told us that if one makes a neder solely in 
order to motivate his friend to do something, then this neder is considered as 
 and is not chal. If so, in this case as well we should say that since he , נִדְרֵי זֵרוּזִין 
only made the neder in order to motivate his wife to do something, it should be 
considered as being from the  נִדְרֵי זֵרוּזִין .  

The Ran says that one could answer that there is no comparison between 
the Mishna and our case. In the Mishna, the people did not mean what they said. 
Although they both said that they only want the sale at a certain price, the reality 
is that they were agreeable to a different price. This is not true in our case. In our 
case, the husband in actuality did not want his wife to be oleh regel, and if so, 
how can we say that the fact that she actually did what he did not want her to 
do serve as a reason that the neder should not be chal. 

However, the Ran continues and brings that one could still ask from the next 
Mishna. In the next Mishna, the person makes a neder, and yet the Mishna says 
that the person does not have to be matir this neder as the neder was only made 

 לאֹ

 וְהִתִּירוֹ רַבִּי יוֹסֵי

 משנה

  

What To Do if One Does Not Want Any of His Nedarim to be 

Chal? 

  

 רַבִּי אֱלִיעֶזֶר בֶּן יַעֲקֹב אוֹמֵר 

 אַף הָרוֹצֶה  

 לְהַדִּיר אֶת חֲבֵירוֹ  

 שֶׁיּאֹכַל אֶצְלוֹ  

 יאֹמַר לוֹ 

 כׇּל נֶדֶר  

 שֶׁאֲנִי עָתִיד לִידּוֹר  

 הוּא בָּטֵל  

 וּבִלְבַד  

 שֶׁיְּהֵא זָכוּר  

 בִּשְׁעַת הַנֶּדֶר 

 גמרא

  

in order to pressure his friend to do something. But in that case, the person 
wants what he said! And yet the Mishna still says that he does not need to be 
matir it as it is considered  נִדְרֵי זֵרוּזִין . If so, in our case as well. Since we know 
that the husband only made the neder in order to pressure his wife, it should be 
considered as  נִדְרֵי זֵרוּזִין , and as such, it should not need a pesach in order for 
the neder to be mutur. 

The Ran answers, that in the Mishna’s case it is obvious to all that the person 
does not really mean what he says. The person made a neder that all of his 
property should be assur to this person if he does not eat from him. But this is 
something that seems outlandish. No one desires his friend to eat with him so 
badly that he is willing to assur all of his property to him if he does not come. 
And if the person does make such a neder, everyone understands that it was 
done only to pressure the person but not that he really means to make such a 
neder. 

However, in our case it is perfectly reasonable that the husband would make 
such a neder, and as such, it cannot be considered as  נִדְרֵי זֵרוּזִין , and that is why 
the person needs a pesach in order to be matir the neder. 
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 וְכֵיוָן דְּאָמַר  

 כׇּל נֶדֶר  

 שֶׁאֲנִי עָתִיד לִידּוֹר  

 יְהֵא בָּטֵל  

 לָא שָׁמַע לֵיהּ 

 וְלָא אָתֵי בַּהֲדֵיהּ 

 

 

  



TALMID BAVLI – GEVURAS AKIVA 
 

 

 Nedarim 23B 

 חַסּוֹרֵי מִיחַסְּרָא  

 וְהָכִי קָתָנֵי 

 הָרוֹצֶה  

 שֶׁיּאֹכַל אֶצְלוֹ חֲבֵירוֹ  

 וּמְסָרֵב בּוֹ  

 וּמַדִּירוֹ  

 נִדְרֵי זֵירוּזִין הוּא  

נִדְרֵי זֵרוּזִין  

 

Declaring All of One’s Future Nedarim Null and Void 

(does one have to remember this declaration at the time that 

he makes his future nedarim?) 

 

נִדְרֵי זֵרוּזִין 

 וְהָרוֹצֶה  

 נְדָרָיו  שֶׁלּאֹ יִתְקַיְּימוּ 

 כׇּל הַשָּׁנָה  

 יַעֲמוֹד בְּראֹשׁ הַשָּׁנָה  

 וְיאֹמַר  

 כׇּל נֶדֶר  

 שֶׁאֲנִי  

 עָתִיד לִידּוֹר  

 יְהֵא בָּטֵל  

 וּבִלְבַד  

 שֶׁיְּהֵא זָכוּר  

 בִּשְׁעַת הַנֶּדֶר 

 אִי זָכוּר  

 עַקְרֵיהּ  

 לִתְנָאֵיהּ  

 וְקַיֵּים לֵיהּ לְנִדְרֵיהּ  

 אָמַר אַבָּיֵי  

 תָּנֵי 

 וּבִלְבַד  

 שֶׁלּאֹ יְהֵא זָכוּר  

 בִּשְׁעַת הַנֶּדֶר 

 רָבָא אָמַר  

 לְעוֹלָם 

 כִּדְאָמְרִינַן מֵעִיקָּרָא  

 הָכָא בְּמַאי עָסְקִינַן  

 כְּגוֹן  

 שֶׁהִתְנָה  

 בְּראֹשׁ הַשָּׁנָה  

 וְלאֹ יָדַע  

 בַּמֶּה הִתְנָה  

 וְהַשְׁתָּא קָא נָדַר  

 אִי זָכוּר  

 בִּשְׁעַת הַנֶּדֶר  

 וְאָמַר  

 עַל דַּעַת הָרִאשׁוֹנָה  

 אֲנִי נוֹדֵר 

 נִדְרֵיהּ  

 לֵית בֵּיהּ מַמָּשָׁא  

 לאֹ אָמַר  

 עַל דַּעַת הָרִאשׁוֹנָה  

 אֲנִי נוֹדֵר 

 עַקְרֵיהּ  

 לִתְנָאֵיהּ  
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 וְקַיֵּים לְנִדְרֵיהּ

 
122 Is Rava Arguing on the Halacha of Abaye? 

Although Rava explains the Mishna differently than Abaye, the Ran explains 
that there is no machlokes in halacha. Rava’s difficulty with Abaya’s explanation 
is that it doesn’t fit the words of the Mishna. The Mishna said that it works as 
long as he remembers it and Abaye interprets this to mean as long as he does 
not remember. This is what Rava was not willing to say; that you can interpret 
the Mishna in such a manner. But with regard to what Abaye said, that if the 
person completely forgets the declaration at the time of his new neder, the 
declaration works to stop the neder, this is something that Rava does agree to. 
Although this is the shita of the Ran, other Rishonim argue and they hold that 
Rava does argue on Abaye, and according to these Rishonim, Rava’s shita is that 
the person’s declaration will never work unless he remembers it at the time, he 
makes his neder (i.e., he remembers it as Rava explained), ואכמ''ל  בזה. 
123 Which Nedarim Are We Trying to be Matir When We Say Kol Nedrei? 

The Ran brings what he calls the minhag of a minority of kehillos that say kol 
nedrei on the night of Yom Kippur. The Ran explains that the point of this tefillah 

 

The Reason the Mishna ‘Hid’ this Halacha? 

 

 רַב הוּנָא בַּר חִינָּנָא  

 סָבַר  

 לְמִידְרְשֵׁיהּ  

 בְּפִירְקָא  

 אֲמַר לֵיהּ רָבָא  

 תַּנָּא  

 קָא מְסַתֵּים לַהּ סַתּוֹמֵי  

 כְּדֵי 

 שֶׁלּאֹ יִנְהֲגוּ  

 קַלּוּת ראֹשׁ  

 בִּנְדָרִים 

   וְאַתְּ 

 דָּרְשַׁתְּ לֵיהּ  

 123בְּפִירְקָא 

is to accomplish what our Gemara describes. They say kol nedrei in order to be 
mevatal any future nedarim that a person might make. The Ran points out that 
if this is really true, then the wording that is used is incorrect. The wording of kol 
nedrei seems to indicate that we are also referring to past nedarim, and the Ran 
says that this is impossible as this declaration can only work for future nedarim 
but not past ones. The Ran brings that indeed Rabbinu Yaakov changed the 
wording to indicate that we are just discussing future nedarim and not past 
ones). The nusach of the exact wording of kol nedrei is a discussion in the 
Rishonim and is beyond the scope of this word. However, in regard to this 
discussion if kol nedrei is also said with regard to past nedarim, we do not hold 
like the Ran and Rabbinu Yaakov as we say explicitly that we are trying to be 
mevatal those nedarim that we made from last Yom Kippur to this Yom Kippur 
and those nedarim that will be made from this Yom Kippur until the next Yom 
Kippur. 
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Do the Rabbanan Argue on R' Eliezer ben Yaakov? 

 

 אִיבַּעְיָא לְהוּ  

 פְּלִיגִי רַבָּנַן  

 עֲלֵיהּ דְּרַבִּי אֱלִיעֶזֶר בֶּן יַעֲקֹב  

 אוֹ לָא  

 וְאִם תִּמְצָא לוֹמַר  

 פְּלִיגִי 

 הִלְכְתָא כְּוָתֵיהּ 

 אוֹ לָא  

נִדְרֵי זֵרוּזִין

נִדְרֵי זֵרוּזִין

 

The Case in which a Person  Can Say that He Does Not Want 

to Appear as a Dog 

 

 תָּא שְׁמַע  

 דִּתְנַן  

 הָאוֹמֵר לַחֲבֵירוֹ 
 

 

   

 
124 How Are We Allowed to Say Kol Nedrei Publicly if Our Gemara Says Not to? 

Our Gemara brings what Rava said with regard to teaching the halacha of 
being mevatal future nedarim. Rava said that from this  that the  Mishna did not 
say it explicitly, tells us that this halacha was not meant to be known to the 
masses (as knowing this halacha would cause people to not take nedarim 
seriously). If so, how can we get up on the night of Yom Kippur and say kol 
nedrei? If everyone knows that you can just declare all future neder to be batul, 
this will lead to people not taking nedarim seriously. And this is actually the 
conclusion of the Ran, that it is not proper to say kol nedrei in light of our 
Gemara’s concern. 

Although the Ran says that it is not proper to say kol nedrei, our minhag is 
to say it and the Mefarshim give various explanation has to why the Gemara’s 
concern does not apply to what we do. 

The Ritva explains that it was only in that time that nedarim were chamor 
(stringent) in the eyes of the amie ha’aretz that we did not to tell them the 

halacha. That is, if they would not tell them the halacha, they would make sure 
not to make nedarim. However, in our time, when there are so many amie 
ha’aretz who do not take nedarim seriously at all and make many nedarim, we 
have everyone say kol nedrei in order that they should not transgress the 
nedarim that they have made. 

The Meiri explains that the reason why they said to ‘hide’ this halacha was 
because there were so many Ami ha’ eretz at that time. However, in our time 
where there are not so many amei ha’aretz, there is no need to hide the halacha. 

Tosefos explains that the only problem is to give a shiur (lecture) explaining 
this halacha. Since the shiur would be in the language of the people, everyone 
would understand this halacha and that would lead to people not taking nedarim 
seriously. But what we do is not a problem. We say kol nedrei in Aramaic, and as 
such, the ignorant people do not understand it and the Gemara’s concern is not 
applicable. 


