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 Nedarim 25A 

 אֲמַר לֵיהּ  

 כִּי מִשְׁתְּבַע  

 אַדַּעְתָּא דִידַן  

 מִשְׁתְּבַע  

 וַאֲנַן 

 לָא מַסְּקִינַן נַפְשִׁין  

 אַשּׁוּמְשְׁמָנֵי 

 

Does a Person Make a Shevuah According to His Own 

Mindset or According to Our Mindset? 

 

 תָּא  וְעַל דַּעְ 

 דְנַפְשֵׁיהּ  

 לָא עֲבִיד אִינִישׁ דְּמִשְׁתְּבַע  

 וְהָתַנְיָא  

 כְּשֶׁהֵן מַשְׁבִּיעִין אוֹתוֹ  

 אוֹמְרִים לוֹ  

 הֱוֵי יוֹדֵעַ  

 שֶׁלּאֹ עַל תְּנַאי  

 שֶׁבְּלִבְּך  

 אָנוּ מַשְׁבִּיעִין אוֹתְך  

 אֶלָּא  

 עַל דַּעְתֵּינוּ  

 וְעַל דַּעַת  

 בֵּית דִּין  

 לְאַפּוֹקֵי מַאי  

 לָאו לְאַפּוֹקֵי  

 דְּאַסֵּיק לְהוּ לְאִיסְקוּנְדְּרֵי  

 וְאַסֵּיק לְהוֹן  

 שְׁמָא זוּזֵי

 וּמִדְּקָאָמַר  

 עַל דַּעְתֵּינוּ  

 מִכְּלָל  

 דַּעֲבִיד אִינָשׁ  

 דְּמִשְׁתְּבַע  

 אַדַּעְתָּא דְנַפְשֵׁיהּ 

 לָא 

 לְאַפּוֹקֵי  

 מִקַּנְיָא דְרָבָא  

 דְּהָהוּא גַּבְרָא  

 דַּהֲוָה  

 מַסֵּיק בְּחַבְרֵיהּ זוּזֵי 
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 אֲתָא לְקַמֵּיהּ דְּרָבָא  

 אֲמַר לֵיהּ  

 לְלוֶֹה  

 זִיל פְּרַע לִי  

 אֲמַר לֵיהּ  

 פְּרַעְתִּיך  

 אֲמַר לֵיהּ רָבָא  

 אִם כֵּן  

 זִיל אִישְׁתְּבַע לֵיהּ  

 דִּפְרַעְתֵּיהּ 

 אֲזַל 

 וְאַיְיתִי קַנְיָא 

 וְיָהֵיב זוּזֵי בְּגַוֵּיהּ  

 וַהֲוָה מִסְתְּמִיךְ וְאָזֵיל  

 וְאָתֵי עֲלֵיהּ לְבֵי דִּינָא  

 אֲמַר לֵיהּ לְמַלְוֶה  

 נְקוֹט הַאי קַנְיָא בִּידָךְ  

 נְסַב סֵפֶר תּוֹרָה  

 וְאִישְׁתְּבַע דְּפַרְעֵיהּ  

 כֹּל מָה דַּהֲוָה לֵיהּ בִּידֵיהּ 

 הָהוּא מַלְוֶה  

 רְגַז 

 וְתַבְרֵהּ לְהָהוּא קַנְיָא 

 וְאִישְׁתְּפֻךְ הָנְהוּ זוּזֵי  

 לְאַרְעָא  

 וְאִישְׁתְּכַח  

 דְּקוּשְׁטָא אִישְׁתְּבַע 

 וְאַכַּתִּי  

 לָא עֲבִיד  

 דְּמִישְׁתְּבַע  

 אַדַּעְתָּא דְנַפְשֵׁיהּ  

The Reasons Why Moshe Had to Make Klal Yisroel Swear in 

a Particular Manner 

 

 וְהָתַנְיָא  

 וְכֵן מָצִינוּ  

 בְּמֹשֶׁה רַבֵּינוּ 

 כְּשֶׁהִשְׁבִּיעַ אֶת יִשְׂרָאֵל  

 בְּעַרְבוֹת מוֹאָב  

 אָמַר לָהֶם  

 הֱווּ יוֹדְעִים  

 שֶׁלּאֹ  

 עַל דַּעְתְּכֶם  

 אֲנִי מַשְׁבִּיעַ אֶתְכֶם  

 אֶלָּא עַל דַּעְתִּי  

 וְעַל דַּעַת  

 הַמָּקוֹם  

 שֶׁנֶּאֱמַר  

 אִתְּכֶם לְבַדְּכֶם וְג וְלאֹ 

ת הַבְּרִית   ם אָנֹכִי כֹרֵת אֶׁ ם לְבַדְכֶׁ וְלאֹ אִתְּכֶׁ

הַזּאֹת. הָאָלָה  ת  וְאֶׁ ה'   הַזּאֹת  לִפְנֵי  הַיוֹם  עֹמֵד  עִמָנוּ  פֹּה  שְׁנוֹ  יֶׁ ר  ת־אֲשֶׁׁ אֶׁ כִי 

נּוּ פֹּה עִמָנוּ הַ  ר אֵינֶׁ .יוֹםאֱלֹקֵינוּ וְאֵת אֲשֶׁׁ  
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 מַאי אֲמַר לְהוּ  

 מֹשֶׁה לְיִשְׂרָאֵל  

 לָאו הָכִי קָאָמַר לְהוּ  

 דִּלְמָא 

 עָבֵידְתּוּן מִילֵּי   

 וְאָמְרִיתוּן  

 עַל דַּעְתֵּינוּ 

 מִשּׁוּם הָכִי  

 אֲמַר לְהוּ  

 עַל דַּעְתִּי  

 לְאַפּוֹקֵי מַאי  

 לָאו לְאַפּוֹקֵי  

 דְּאַסִּיקוּ  

 שְׁמָא לַעֲבוֹדָה זָרָה אֱלוֹהַּ  

 מִכְּלָל  

 דַּעֲבִיד אִינִישׁ דְּמִשְׁתְּבַע  

 אַדַּעְתָּא דְנַפְשֵׁיהּ 

 לָא 

 עֲבוֹדָה זָרָה  

 אִיקְּרִי אֱלוֹהַּ  

 דִּכְתִיב  

 וּבְכָל  

 אֱלֹהֵי מִצְרַיִם וְגוֹ 

 וְלַשְׁבַּע יָתְהוֹן  

 דִּמְקַיְּימִיתוּן מִצְוֹת  

 מַשְׁמַע  

 מִצְוֹת הַמֶּלֶךְ 
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ךְ לֶׁ מַדוּעַ אַתָּה עוֹבֵר אֵת מִצְוַת הַמֶׁ

 וְלַשְׁבַּע יָתְהוֹן  

 דִּמְקַיְּימִיתוּן  

 כֹּל מִצְוֹת  

 מַשְׁמַע  

 מִצְוַת צִיצִית  

 דְּאָמַר מָר  

 שְׁקוּלָה מִצְוַת צִיצִית  

 כְּנֶגֶד 

 כׇּל מִצְוֹת שֶׁבַּתּוֹרָה 

 וְלַשְׁבַּע יָתְהוֹן  

 דִּמְקַיְּימִיתוּן תּוֹרָה  

 מַשְׁמַע תּוֹרָה אַחַת  

 וְלַשְׁבַּע יָתְהוֹן  

 דִּמְקַיְּימִיתוּן תּוֹרוֹת  

 מַשְׁמַע  

 חָה  תּוֹרַת מִנְ 

 תּוֹרַת חַטָּאת  

 תּוֹרַת אָשָׁם  

 וְלַשְׁבַּע יָתְהוֹן  

 דִּמְקַיְּימִיתוּן  

 ]תּוֹרוֹת[ וּמִצְוֹת ]תּוֹרוֹת[  

 Implies                                                                                             מַשְׁמַע

                                                    the Torah of the Minchaתּוֹרַת הַמִּנְחָה  

                                                                 mitzvohs (and the word)מִצְוֹת  
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                                                                                              impliesמַשְׁמַע 

                                                         the mitzvohs of the kingמִצְוֹת הַמֶּלֶךְ

 וְלַישְׁבַּע יָתְהוֹן  

 דִּמְקַיְּימִיתוּן  

 תּוֹרָה כּוּלָּהּ  

 תּוֹרָה כּוּלָּהּ  

 מַשְׁמַע עֲבוֹדָה זָרָה  

 דְּתַנְיָא 

 חֲמוּרָה עֲבוֹדָה זָרָה 

 שֶׁכׇּל הַכּוֹפֵר בָּהּ  

 כְּאִילּוּ 

 מוֹדֶה בַּתּוֹרָה כּוּלָּהּ 

 וְלַישְׁבַּע יָתְהוֹן  

 דִּמְקַיְּימִיתוּן  

 עֲבוֹדָה זָרָה  

 וְתוֹרָה כּוּלָּהּ  

 
139 The Sugya in Meseches Shevuos 

The Ran points out that although the Gemara in meseches Shevuos has this 
same sugya, the sugya there concluded in a different fashion. At the end of the 
sugya there the Gemara asks that if it was really true that the reason Moshe said 
that the shevuos is being made with his mindset was to prevent Klal Yisroel from 
claiming that they had other intentions, why did he end of by saying “With my 
mindset and with the mindset of Hashem”? It should have been enough to just 

 אִי נָמֵי 

 שֵׁשׁ מֵאוֹת וּשְׁלֹשׁ עֶשְׂרֵה מִצְוֹת  

 אֶלָּא מֹשֶׁה רַבֵּינוּ  

 מִילְּתָא דְּלָא טְרִיחָא נְקַט 

 

What is the Case in Which One Claims to Have Seen a Snake 

that is Similar to the Beam of a Wine Press? 

 

 אִם לאֹ רָאִיתִי  

 נָחָשׁ כְּקוֹרַת בֵּית הַבַּד  

 וְלָא  

 וְהָא הָהוּא חִוְיָא  

 דַּהֲוָה בִּשְׁנֵי  

 שַׁבּוּר מַלְכָּא  

 רְמוֹ לֵיהּ  

 תְּלֵיסַר אוּרָווֹתָא דְתִיבְנָא  

 וּבְלַע יָתְהוֹן  

say that the shevuah was being made with Moshe’s mindset and why was there 
a need to mention the mindset of Hashem? 

The Gemara there answers that the reason why Moshe added the words 
“and with the mindset of Hashem” was in order that they would not be able to 
be mayfer (undo) the neder at a later date. Rashi explains that a neder that is 
made  על דעת אחרים is considered a neder that is made  על דעת הרבים that does 
not have hafarah (i.e., a Chacham cannot be matir such a neder). 
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 אָמַר שְׁמוּאֵל  

 בְּטָרוּף  

 כּוּלְּהוּ נַחֲשֵׁי  

 מִיטְרָף טְרִפִי  

אַגַּבּוֹ טָרוּף קָאָמְרִינַן

 

The Accepted Definition of an Olive Press Beam (with regard 

to selling and buying) 

 

 וְלִתְנֵי טָרוּף  

 מִילְּתָא  

 אַגַּב אוֹרְחֵיהּ  

 קָא מַשְׁמַע לַן  

 דְּקוֹרַת בֵּית הַבַּד  

 גַּבּוֹ טָרוּף  

 לְמַאי נָפְקָא מִינַּהּ  

 לְמִקָּח וּמִמְכָּר  

 לוֹמַר לָךְ  

 הַמּוֹכֵר  

 קוֹרַת בֵּית הַבַּד  

 לַחֲבֵירוֹ  

 אִי גַּבּוֹ טָרוּף  

 אִין 

 וְאִי לָא  

 לָא
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Nedarim 25B 

 משנה

 

 The Cases of נִדְרֵי שְׁגָגוֹת   - Mistaken Nedarim 

  

 נִדְרֵי שְׁגָגוֹת

אִם אָכַלְתִּי 

 

וְאִם שָׁתִיתִי

 

 וְנִזְכַּר 

  שֶׁאָכַל וְשָׁתָה 

 

  שֶׁאֲנִי אוֹכֵל  

  וְשֶׁאֲנִי שׁוֹתֶה  

 וְשָׁכַח  

  וְאָכַל וְשָׁתָה  

 
140 Why Does the Mishna Not Say a Simple Case of A Mistaken Neder? 

Seemingly the Mishna leaves out what would seem to be a basic case of a 
mistaken neder. And that is the case in which one made a simple neder to assur 
a certain food on himself, and subsequently he forgets that he made that neder 
and he eats that food. 

Rashi in meseches Shevuos (28b) explains that this case would not fit the 
Mishna. Because in this case the Mishna would not be able to say that it is mutur 
but rather the Mishna would have to say that he is patur.  

That is, the Mishna is listing different cases of nedarim that are mutur, that 
is, the nedarim are not chal. But this is not true in this case. In the case in which 
the person simply mistakenly violated his neder, the neder is not mutur (i.e., 
there was nothing wrong with the neder). Rather it was a good neder that he 
transgressed by mistake. And since he only transgressed the neder by mistake 
he will be patur from malkus. 

  אָמַר  

  קוֹנָם אִשְׁתִּי  

  נֶהֱנֵית לִי 

  שֶׁגָּנְבָה אֶת כִּיסִי

  וְשֶׁהִכְּתָה אֶת בְּנִי  

  וְנוֹדַע  

  שֶׁלּאֹ הִכַּתּוּ  

 וְנוֹדַע  

  שֶׁלּאֹ גָּנְבָה 
  

A Neder that Becomes Partially Mutur (the machlokes Bais 

Shammai and Bais Hillel  

 

 

  רָאָה אוֹתָן  

  אוֹכְלִין תְּאֵנִים  

  וְאָמַר  

  הֲרֵי עֲלֵיכֶם קׇרְבָּן  

Rashi continues and says that one cannot learn that this is the case of the 
Mishna by saying that when the Mishna says that it is mutur this meant he is 
‘mutur’ from malkus. This is because the Mishna would not need to tell us that 
he is patur from malkus as this is obvious. Of course he would be patur from 
malkus. In order to receive malkus one needs to be warned beforehand. And this 
person obviously never received any warning as the case is one in which he 
forgot that he made the neder.  

Rashi continues and says that one cannot learn that when the Mishna says 
the neder is mutur, it means to say that he is patur from malkus, because the 
term ‘mutur’ and the term ‘patur’ are not interchangeable. The term ‘patur’ 
means he is exempt, and the term ‘mutur’ means that it is permitted. If so, one 
cannot say that the person is ‘mutur’ from malkus. 
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  וְנִמְצְאוּ  

 אָבִיו 

  וְאָחִיו 

 וְהָיוּ  

  עִמָּהֶן אֲחֵרִים  

  בֵּית שַׁמַּאי אוֹמְרִים  

 הֵן  

  מוּתָּרִים 

  וּמַה שֶּׁעִמָּהֶם אֲסוּרִים  

  וּבֵית הִלֵּל אוֹמְרִים  

 אֵלּוּ  

 וָאֵלּוּ  

 מוּתָּרִין 

 
 

 גמרא

 

 
141 Why in this Case is the Neder Not Chal Even though He Did Not Say Explicitly 
that the Neder is Not Intended to Include His Father and in the Previous Case 
the Neder is Only Batul if He Says that the Neder is Being Made Because His 
Wife Stole His Wallet? 

In this case, the Mishna said that with regard to the father and brother the 
neder is not chal as he never intended to include them in the neder. This is true 
even though he never said to whom the neder is directed towards.  

And yet in the previous case of the Mishna, the reason that the neder is not 
chal is because he explicitly said that the neder is being made because his wife 
stole his wallet, and it turns out that she did not steal it.  

In that case, if he would have made the neder without stating the reason, 
the neder will be chal, even if he claims that it was made under false pretense 
(and the only way the neder will become mutur is if he goes to a Chacham to 
matir it).  

 The Case and Halacha of Mistaken Shevuos 

 

  תָּנָא  

  כְּשֵׁם  

 שֶׁנִּדְרֵי שְׁגָגוֹת  

  מוּתָּרִין  

 כָּךְ  

 שְׁבוּעוֹת שְׁגָגוֹת  

 מוּתָּרוֹת 

 

 הֵיכִי דָּמֵי  

  שְׁבוּעוֹת שְׁגָגוֹת  

 כְּגוֹן  

 רַב כָּהֲנָא וְרַב אַסִּי 

 הָדֵין אָמַר  

 שְׁבוּעֲתָא  

 דְּהָכִי אָמַר רַב  

 ין אָמַר  וְהָדֵ 

 שְׁבוּעֲתָא  

 דְּהָכִי אָמַר רַב  

 דְּכֹל חַד וְחַד  

 אַדַּעְתָּא דְנַפְשֵׁיהּ  

 שַׁפִּיר קָמִישְׁתְּבַע 

But why don’t we say that once the neder was made under false pretense, 
the neder should be batul without the need for a Chacham to be matir it? What 
is the difference between these two cases? 

The Ran answers that there is a fundamental difference between these two 
cases. In the last case of the Mishna, there is a mistake in the actual neder itself. 
That is, he made a neder against these people without realizing that his father 
was among them. Therefore, since he never had any intention to assur his father, 
the neder is not chal at all. However, in the case of the wife, he had intention to 
make her assur, although his intention was for a mistaken reason (he thought 
she stole when she really had not).  

Therefore, since he meant to make the neder, the only way he can then be 
matir it, is if he goes to a Chacham and the Chacham uses this mistake as a pesach 
(or if he does as the person did in the Mishna and says the reason for the neder 
at the time that he made the neder). 
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. 

Another Machlokes Tannaim if We Say that Once Part of a 

Neder is Batul the Entire Neder is Batul (someone makes a 

neder not to eat for thirty days and forgets that it is assur to 

fast on Shabbos) 

 

 רָאָה אוֹתָן אוֹכְלִין  

 תְּנַן הָתָם  

 פּוֹתְחִין  

 בְּשַׁבָּתוֹת  

 וּבְיָמִים טוֹבִים 

 
142 Why Did the Gemara Not Pick a Simple Case to Illustrate the Halacha of a 
Mistaken Shevuah? 

Seemingly if the Gemara wants to know a case of a mistaken shevuah, it 
could have said a simpler case, similar to the case that it said for nedarim. That 
is, the case could have been simply that the person said I am making a shevuah 
if I ate yesterday, and it turns out that indeed he did eat yesterday but he forgot 
this at the time that he made his shevuah. This would be a classic case of a 
mistaken shevuah, and if so, why does the Gemara have to quote the story with 
Rav Kahana and Rav Asi to find a case 

The Ran answers that it is true that the Gemara could have found a simpler 
case, however, the Gemara specifically choose this case in order to teach us a 
chiddush. In this case, at the time each one of them made their shevuah, they 
knew that their friend adamantly disagreed with them. As such, one could have 
thought that this case could no longer be considered as a case of a mistaken 
shevuah. That is, how can each one of them claim to have made the shevuah as 
a mistake if their friend was saying not like them. They knew that they could be 
wrong  and yet they made their shevuah anyway. If so, one could have thought 
that this should not be considered as a mistaken shevuah. The Gemara therefore 
teaches us otherwise. That even in this case it is considered as a mistaken 
shevuah since at the end of the day, each one only made their shevuah because 

 בָּרִאשׁוֹנָה  

 מְרִים  הָיוּ אוֹ

 אוֹתָן הַיָּמִים 

 מוּתָּרִים  

 וּשְׁאָר כׇּל הַיָּמִים 

 אֲסוּרִים 

 עַד שֶׁבָּא רַבִּי עֲקִיבָא  

 וְלִימֵּד  

 נֶדֶר 

 שֶׁהוּתַּר מִקְצָתוֹ  

 הוּתַּר כֻּלּוֹ 

 

When Do Bais Shammai and Bais Hillel Argue with Regard 

to a Neder that Became Partially Mutur? 

 

The Gemara will now define when Bais Shammai and Bais 

Hillel have their machlokes 

they thought that they were the correct one in this disagreement (as to what Rav 
really said). 

 
143 The Difference Between the Our Case and the Case of that Mishna 

The Ran points out that although our Mishna and that Mishna are similar in 
the respect that they both revolve around the question of what happens when 
part of a neder becomes mutur, there is a difference between them. In our 
Mishna, the part of the neder that affects the father and brother become mutur 
automatically without the need to go to a Chacham. However, in the case of the 
Mishna that the Gemara is now bringing, the part of the neder regarding Shabbos 
and Yom Tov only becomes mutur once the Chacham verifies with the person 
that he would not have made the neder had he known that it is assur to give 
oneself pain on Shabbos and Yom Tov.  

The Ran explains the reason why in our Mishna’s case there is no need to 
find a pesach, is because is it obvious to all that the neder was never meant to 
include his relatives. As opposed to the one who made a neder not to eat meat 
or drink wine the entire year. Even at the time of the neder, he knew that his 
neder would include Shabbos and Yom Tov, he just didn’t know that he was not 
allowed to forbid meat and wine on those days. Therefore, since originally when 
he made the neder, he had in mind to include these days, the only way  his neder 
can become mutur is by going to a Chacham and to find a pesach. 
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 אָמַר רַבָּה  

 דְּכוּלֵּי עָלְמָא  

 כֹּל הֵיכָא  

 דְּאָמַר  

 אִילּוּ הָיִיתִי יוֹדֵעַ  

 שֶׁאַבָּא בֵּינֵיכֶם 

 הָיִיתִי אוֹמֵר  

 כּוּלְּכֶם אֲסוּרִין  

 חוּץ מֵאַבָּא  

 דְּכוּלְּהוֹן אֲסוּרִין  

 וְאָבִיו מוּתָּר  

 לאֹ נֶחְלְקוּ  

 אֶלָּא  

 בְּאוֹמֵר  

 י יוֹדֵעַ  אִילּוּ הָיִיתִ 

 שֶׁאַבָּא בֵּינֵיכֶם 

 הָיִיתִי אוֹמֵר  

 פְּלוֹנִי וּפְלוֹנִי  

 אֲסוּרִין 

 וְאַבָּא מוּתָּר 

 

 

 

 

  


