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Can Kedusha Come Off By Itself? – The Question with 

Regard to ּדוּשַּׁתְהַג וּףק   and the Question with Regard to 

דוּשַּׁתְדָּמִיםְְ  ק 

נוּנָאְְאְֲ מַרְלֵיהְּרַבְהַמ 

דוּשָּׁהְשֶׁבָּהֶןְ ק 

כָהְְ הֵיכָןְהָל  ל 

וּמָהְְ

אִשָּׁהְ אִילּוְּאָמַרְל 

תִּיְ ְאִשׁ  הַיּוֹםְאַתּ 

מָחָרְ וּל 

תִּיְְ ְאִשׁ  אִיְאַתּ 

קָאְ מִיְנָפ 

לָאְגֵּט בּ 

אֲמַרְלֵיהְּרָבָאְ

דַמֵּיתְ מִיְקָאְמ 

דוּשַּׁתְדָּמִיםְ ק 

דוּשַּׁתְְ לִק 

הַגּוּףְְ

דוּשַּׁתְדָּמִיםְ ק 

דֵיְ עָהְבִּכ  פָּק 

דוּשַּׁתְהַגּוּףְְ ק 

דִי עָהְבִּכ  לָאְפָּק 

דָּמִים  קְדוּשַּׁת 

קְדוּשַּׁת הַגּוּף

קְדוּשַּׁת  

הַגּוּף

הַגּוּף קְדוּשַּׁת  דָּמִים קְדוּשַּׁת 

קְדוּשַּׁת הַגּוּף

קְדוּשַּׁת דָּמִים

קְדוּשַּׁת הַגּוּף

דָּמִים קְדוּשַּׁת 

הַגּוּף קְדוּשַּׁת 

קְדוּשַּׁת דָּמִים

דָּמִים קְדוּשַּׁת 

קְדוּשַּׁת הַגּוּף

הַגּוּף קְדוּשַּׁת 

אֲמַרְלֵיהְּאַבָּיֵיְ

דוּשַּׁתְהַגּוּףְְ ק 

דִיְ עָהְבִּכ  לָאְפָּק 

יָאְ הָתַנ  ו 

שׁוֹרְזֶהְעוֹלָהְ

לֹשִׁיםְיוֹםְ כּלְשׁ 

לֹשִׁיםְיוֹםְ אַחַרְשׁ  וּל 

לָמִיםְ שׁ 

לֹשִׁיםְיוֹםְכּלְ שׁ 

עוֹלָהְ

לֹשִׁיםְיוֹםְ אַחַרְשׁ  ל 

לָמִיםְ שׁ 

אַמַּאיְ

דוּשַּׁתְהַגּוּףְנִינְ  הוְְּק 



דִי עָהְבִּכ  וּפָק 

קִינַןְְ מַאיְעָס  הָכָאְבּ 

מֵי אָמַרְלִד  דּ 

קְדוּשַּׁת דָּמִי 

הַגּוּףקְדוּשַּׁת   דקיי''ל המתפיס  

תמימין לבדק הבית מידי מזבח לא יצאו 

דָּמִים קְדוּשַּׁת  הַגּוּף  קְדוּשַּׁת 

אִיְהָכִיְ

אֵימָאְסֵיפָאְ

אַחַרְ ל 

לֹשִׁיםְיוֹםְְ שׁ 

עוֹלָהְ

שָׁיוְ וּמֵעַכ 

לָמִיםְ שׁ 

קְדוּשַּׁת דָּמִים קְדוּשַּׁת הַגּוּף

לָמָאְ ְבִּשׁ  רַתּ  אִיְאָמ 

חֲדָאְ

דוּשַּׁתְהַגּוּףְ בִּק 

וַחֲדָאְ

דוּשַּׁתְדָּמִים בִּק 

  

 
9 The Difference Between the Wording of the Raysha and the Wording of the 
Sayfa 

The Rosh points out that the wording of the raysha is different from the 
wording of the sayfa. In the raysha, the person first starts out with what he wants 
to be chal now, and only then does he say what he wants to be chal after thirty 
days. And in the sayfa he first says what he wants to be chal in thirty days and 
only then does he say what he wants to be chal now. The Rosh explains that the 

reason why there is a difference is because the Baraisa wants to stay consistent 
with regard to always starting with the korban olah. That is, in the raysha the 
person at first wants the animal to be a korban olah, and therefore that is why 
he first mentions what should be chal now. And in the sayfa the person only 
wants the animal to be an olah after thirty days, and that is why he first discuss 
what he wants to be chal in thirty days. But in reality, it does not make a 
difference with one he starts with. 
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ינוְּהְַ י 

תַנָּא רִיךְְלֵיהְּל  ט  אִיצ  נֵאְְְדּ  מִית  ל 

תֵּיְְ תַּר 

תָּךְְאָמֵינָאְ קָאְדַּע  סָל  דּ 

דוּשַּׁתְהַגּוּףְְ ק 

דִיְ עָהְבִּכ  לָאְפָּק 

דוּשַּׁתְדָּמִיםְ ק 

דִיְ עָהְבִּכ  פָּק 

הָכִיְ טוְּל  אַמּ 

תֵּי נָאְתַּר  תּ 

ְְאֶלָּאְ רַתּ  אִיְאָמ 

אִידֵּיְ אִידֵּיְו 

דוּשַּׁת ְדָּמִיםְק 

מָהְלִיְְ ל 

תֵּיְ נֵאְתַּר  מִית  ל 

דָּמִים קְדוּשַּׁת  הַגּוּף  קְדוּשַּׁת 

דָּמִים קְדוּשַּׁת 

תָּאְיֵשְׁלוֹמַרְ הַשׁ 

דוּשָּׁהְ מִקּ 

חֲמוּרָהְ

דוּשָּׁהְְ לִק 

קַלָּהְְ

דוּשָּׁהְ עָהְמִקּ  פָּק 

קַלָּהְְ

דוּשָּׁהְחֲמוּרָהְ לִק 

מֵימַרְ רִיכָאְל  צ 

דָּמִיםקְדוּשַּׁת  

קְדוּשַּׁת הַגּוּף

קְדוּשַּׁת הַגּוּף

תָּאְ יוּב  וֵיְתּ  לֵימָאְתֶּיה 

דָאְְ בַרְפּ  דּ 

אָמַרְְ דּ 

דִי דוּשָּׁהְבִּכ  עָהְק  לָאְפָּק 

Bar Padda’s Explanation of the Sayfa of the Baraisa – The 

Ability of an Olah to be Chal After Thirty Days  

מַרְרַבְפָּפָּאְאְָ

דָאְ אָמַרְלָךְְבַּרְפּ 

הָכִיְקָאָמַרְְ

ְאִםְלאְֹאָמַרְ

שָׁיוְמְֵ עַכ 

לָמִיםְ ְשׁ 

לֹשִׁיםְיוֹםְ אַחַרְשׁ  ְל 

עוֹלָהְהָוֵי

הָוֵהְ מִידֵּיְדּ 

אִשָּׁהְְ הָאוֹמֵרְל 

שִׁיְלִיְ קַדּ  הִת 

לֹשִׁיםְיוֹםְ אַחַרְשׁ  ל 



קוּדֶּשֶׁתְ דִּמ 

אַףְעַלְפִּיְ ו 

לוְּהַמָּעוֹתְ עַכּ  שֶׁנִּת 

קְדוּשַּׁת דָּמִים 

קְדוּשַּׁת הַגּוּף 

 
10 The Many Chiddushim of the Baraisa According to Bar Padda 

The Ran explains that this answer contains many Chiddushim, as follows: 
1. We see that a person can make an animal become a korban with a 

thirty-day delay. 
2. This that the animal will become a korban after thirty days is only if he 

did not make another korban before that. That is, if he says that it 
should be an olah after thirty days and it should be a shelamim from 
now, the animal will immediately become a shelamim and stay a 
shelamim even after thirty days. That is, once the animal is a shelamim, 
it will not become an olah after thirty days. 

3. We see that not only a kedusha that is chamur, i.e., the kedusha of a 
korban olah, cannot come off by itself, but even if it only has the 
kedusha of a korban olah (a less chamur form of kedusha) this kedusha 
will not come off by itself either. The Ran explains that this is why the 
case of the sayfa is that he first says it should be a shelamim and then 
an olah, to teach us that once it has the kedusha of even a kedusha 
that is kal, it will not come off by itself. 

4. We see that the kedusha of the korban shelamim cannot come off by 
itself, even if it will be replaced by the more chamur kedusha of a 
korban olah. That is, one could have thought that this that a kedusha 
cannot come off by itself is only if it is not going to have kedusha 
afterwards, but in a case that there will be kedusha, i.e., the kedusha 
of the korban olah, if the kedusha of the shelamim would come off, it 
would not be considered a case of kedusha coming off by itself. The 
Baraisa comes to teach us otherwise, that even if the kedusha is going 
to be replaced with a different kedusha, and even if this new kedusha 
will be more chamur, it will not make a difference and we will still say 
that the ‘old’ kedusha of the korban shelamim cannot come off by 
itself. 

5. One could have thought that in our case, since at the time that the 
animal acquired the kedusha of a korban shelamim the person had 
already said that it should be an olah for after thirty days, the kedusha 
of the olah that will be chal after thirty days should prevent the 
kedusha of the shelamim from being chal for after thirty days. 
Therefore, one could have through that the kedusha of the shelamim 
could come off to make room for the kedusha of the olah, as the 
‘mechanism’ that would cause the kedusha of the shelamim to go off 
was already in place from the beginning. The Baraisa teaches us 

otherwise. That since at the end of the day, at the time that the person 
declared the animal hekdesh the kedusha of a shelamim was chal and 
the kedusha of the olah was not chal, the kedusha of the shelamim 
cannot come off by itself, and therefore, the kedusha of the shelamim 
will prevent the kedusha of the olah from being chal in the animal. 

6. One could have though that all this is true only if the person first says 
that the animal should be a shelamim from now and an olah after 
thirty days. But if the person first says that the animal should be an 
olah after thirty days and a shelamim from now, perhaps in this case, 
since he at first mentioned that the olah should become an olah in 
thirty days, this is chal in the animal, and therefore, even if afterward 
he says that it should be a shelamim from now, it will be able to 
become an olah after thirty days, as the ‘power’ to do that is ‘already 
in the animal’. The Baraisa therefore comes to teach us not that way, 
that since at the end of the day the animal becomes a shelamim before 
it becomes an olah, the kedusha of a shelamim cannot come off by 
itself and that kedusha will prevent the animal from becoming an olah. 
[The Ran does say that the reason the fact that the chalos of becoming 
an olah after thirty days does not prevent the animal from becoming a 
shelamim for even after thirty days, is because immediately (  תוך כדי  
 of him saying that it should be an olah after thirty days, he says (דיבור
that it should be a shelamim now. This would seem to imply that if he 
says that it should be an olah after thirty days, and then after a little 
time he says that it should be a shelamim from today, in this case, it 
will only be a shelamim for thirty days and afterwards it will be a 
korban olah. That is, once he says that it should be an olah after thirty 
days, if he doesn’t immediately qualify it, the chalos of it becoming an 
olah after thirty days will be chal, and this will prevent a person from 
making it a shelamim from now and forever. That is, if he waits to make 
it a shelamim, he will only be able to make it a shelamim for those 
thirty days but not for more. Seemingly the way to understand this is 
to say that once the chalos of it becoming an olah after thirty days is 
chal in the animal, he can no longer make it a shelamim for more than 
thirty days. What one still has to clarify is why do we not say that once 
the kedusha of the shelamim is chal in the animal, it cannot come off 
by itself, and therefore, even after thirty days it should not come off 
and this kedusha should prevent the kedusha of an olah from being 
chal. Seemingly, one has to say that the kedusha from the beginning 



שִׁיטָאְ פּ 

If a Person Makes a ‘Delayed Chalos’, Can He Retract His 

Words Before the Chalos is to be Chal (the difference 

between marrying a woman and making an animal a 

korban)? 

רִיכָאְְ לָאְצ 

בֵּיהּ דַּהֲדַרְ

הָנִיחָאְ

אָמַרְְ מַאןְדּ  ל 

אֵינָהְּחוֹזֶרֶתְְ

אָמַרְ מַאןְדּ  אֶלָּאְל 

 
was never chal for more than thirty days as the with regard the time 
after the thirty-day time period as the time period for after thirty days 
was already reserved for the olah, ויש לפלפל ואכמ''ל יותר. 

11 How Can the Gemara Compare the Act of Making an Animal a Korban to 
Giving Money for Kiddushin? 

The Gemara assumes that if a person can make a ‘delayed’ kiddushin then 
certainly he can make a ‘delayed’ act of making an animal a korban. But the Ran 
asks that seemingly there is a tremendous difference between these two cases. 
In the case of kiddushin the reason why he can make the kiddushin can be chal 
after thirty days is because when he gave her the money, the is created a  שיעבוד, 
that is, once he gave her the money this caused that she ‘owes’ him something 
and the way she ‘pays’ this back is by marring him. Therefore, we understand 
very well why the kiddushin could be chal at a later time, even if at that time the 
money is no longer here. This is true because even if the money is no longer here, 
the ‘debt’ that she owes him is here, and therefore since that ‘debt’ is still in 
existence after thirty days, this is why the kiddushin can be chal then.  

But by the case of the korban this is not true. What makes the animal into a 
korban is his declaration, and his declaration is not in existence thirty days later, 
and if so, how can the kedusha of the korban be chal then? 

חוֹזֶרֶתְ

מֵימַר מַאיְאִיכָּאְל 

The Ran compares this to a man who marries a woman, not with money but 
with a shtar (marriage contract). If a man gives a shtar kiddushin to a woman and 
says that this shtar should affect a marriage in thirty days, if at the end of the 
thirty days the shtar is no longer in existence, the kiddushin will not be chal. This 
would be true for the simple reason that the kiddushin cannot be chal then, as 
there is nothing with which to make it chal. 

If so, the case of making an animal into a korban should be the same, and 
since his declaration does not exist in thirty days, there should be no way for the 
kedushas hakorban to be chal then. 

The Ran answers that the Gemara is relying on what it will say at the end of 
the sugya, that when one says something with regard to hekdesh, it has the 
status of something that was given, and if so, the act of saying that this should 
be hekdesh should not be worse than giving money to a woman for kiddushin 
and that is why the Gemara assumes that there is a comparison between them 
(and the same way that a ‘delayed kiddushin’ works, so too a delayed korban 
should work as well. 



אָמַרְ מַאןְדּ  אֲפִילּוְּל 

הָתָםְְ

חוֹזֶרֶתְ

הָכָאְשָׁאנֵיְ

גָבוֹהְַּ דַּאֲמִירָתוְֹל 

סִירָתוְְֹ כִּמ 

יוֹט הֶד  ל 

דַּאֲמִירָתוֹ לְגָבוֹהַ כִמְסִירָתוֹ לְהֶדְיוֹט

A Man Who Gives a Woman Two Perutos and Says that One 

Should be for Now and One Should be for After I Divorce 

You 

רַבִּיְְ חָקְבּ  רַבְיִצ  תֵיבְרַבִּיְאָבִיןְו  י 

יָהְ מ  רַבִּיְיִר  קַמֵּיהְּדּ 

קָאְמ ְ יָהְו  מ  נֵםְרַבִּיְיִר  נַמ 

רִיְ קָאָמ  בִיְו  יָת 

דָאְ בַרְפּ  ל 

אָמַרְְ דּ 

דָאָןְְ פּ 

רוֹתְְ חוֹז 

שׁוֹת קוֹד  ו 

  


