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Nedarim 3a 

 
The Order of Listing and Explaining the Cases of the Mishna 

 אֶלָּא

  לָאו דַּוְוקָא  

 זִימְנִין 

   מְפָרֵשׁ הָהוּא  

   דִּפְתַח  

   בְּרֵישָׁא  

   ן זִימְנִי

   הָהוּא  

 דְּסָלֵיק

   מְפָרֵשׁ בְּרֵישָׁא  

 וְאִיבָּעֵית אֵימָא 

 יָדוֹת

  דְּאָתְיָין מִדְּרָשָׁא  אַיְּידֵי

   מְפָרֵשׁ לְהוֹן בְּרֵישָׁא 

 
13 Why Does the Tanna Not Have a Standard Procedure for Explaining the Cases 
of the Mishna? 

The Gemara tells us that the Tanna does not have a specific order in which 
he explains the Mishna? But why not? Even if there is intrinsically no reason why 
he should do one way or the other, it would still seem that the Tanna should be 
consistent in what he does? The Ran answers that the Tanna specifically did not 
want to be consistent. The posuk in Iyov (15:5) says וּמִיםוְתִבְחַר לְשׁוֹן עֲר  – “And 

   וְלִיפְתַּח הָדֵין  

 בְּרֵישָׁא 

   מִיפְתָּח פָּתַח  

   בְּכִינּוּיִין 

   דְּאוֹרָיְיתָא  

   בְּרֵישָׁא  

 וַהֲדַר מְפָרֵשׁ יָדוֹת 

  דְּאָתְיָין לֵיהּ מִדְּרָשָׁא 

   הָנִיחָא 

   לְמַאן דְּאָמַר  

   כִּינּוּיִין  

   לְשׁוֹן  

   נָכְרִים הֵן  

 א לְמַאן דְּאָמַר אֶלָּ 

you should choose the language of the shrewd”. Therefore, if the Tanna would 
pick one way to always explain the cases of the Mishna, one could mistakenly 
think that he did so for a particular reason. Therefore, in order to avoid this 
mistake, and to make sure that no one ascribes a mistaken reason to why the 
Tanna always explains the cases in the Mishnayos in a particular order, the Tanna 
switches the order from Mishna to Mishna. 
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   לָשׁוֹן  

   שֶׁבָּדוּ לָהֶן חֲכָמִים  

   לִהְיוֹת נוֹדֵר בּוֹ  

   מַאי אִיכָּא לְמֵימַר 

 מִי קָתָנֵי יָדוֹת 

וְלָאו חַסּוֹרֵי קָא מְחַסְּרַתְּ לַהּ  

   אַקְדֵּים נָמֵי  

 וּתְנִי יָדוֹת 

   כָּל יְדוֹת נְדָרִים  

   כִּנְדָרִים 

   וְכׇל כִּינּוּיֵי נְדָרִים 

   כִּנְדָרִים 

 וְאֵלּוּ הֵן יָדוֹת 

   הָאוֹמֵר לַחֲבֵירוֹ  

   וְאֵלּוּ הֵן כִּינּוּיִין 

   קוּנָּם קוּנָּח קוּנָּס

 

The Two Ways to Understand How the Tanna Lists and 

Explains the Cases of the Mishna 

 

The Source for the Halacha of Yados 
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   וְיָדוֹת  

   הֵיכָא כְּתִיב  

   אִישׁ  

 כִּי יַפְלִא

   לִנְדֹּר נֶדֶר

 נָזִיר לְהַזִּיר לַה'

 וְתַנְיָא

 נָזִיר לְהַזִּיר

   לַעֲשׂוֹת  

 כִּינּוּיֵי נְזִירוּת

 כִּנְזִירוּת

 וּת וִידוֹת נְזִיר

   כִּנְזִירוּת

 אֵין לִי אֶלָּא

 בִּנְזִירוּת

   בִּנְדָרִים 

   מִנַּיִן 

 

The Hekesh Between Nezirus and Nedarim and the Halachos 

that Are Learned One from the Other 

 תַּלְמוּד לוֹמַר 

   אִישׁ כִּי יַפְלִא  

   לִנְדֹּר נֶדֶר  

   נָזִיר לְהַזִּיר לַה'  

  מַקִּישׁ נְזִירוּת  

   לִנְדָרִים 

 וּנְדָרִים לִנְזִירוּת

 
14 Do We Need a Posuk to Know that the Kinuyim of Nezirus Are Like Nezirus? 

The Gemara says that from this posuk we know that the kinuyim of nezirus 
are like nezirus and the yados of nezirus are like nezirus. However, the Ran says 
that it cannot be that this is the correct text as you do not need a posuk to teach 
us the halachos of kinuyim. As we previously said, kinuyim are either foreign 
words or they are words that were created by the Chachamim. Now, if they are 
foreign words, we do not need a posuk to teach that they are effective as all 

 מָה נְזִירוּת 

   עָשָׂה בּוֹ  

 יְדוֹת נְזִירוּת כִּנְזִירוּת 

   אַף נְדָרִים  

   עָשָׂה בָּהֶם  

   יְדוֹת נְדָרִים כִּנְדָרִים

 וּמָה נְדָרִים 

 עוֹבֵר 

 בְּבַל יַחֵל

 וּבְבַל תְּאַחֵר 

 אַף נְזִירוּת

   עוֹבֵר  

 בְּבַל יַחֵל

 וּבְבַל תְּאַחֵר 

   וּמָה נְדָרִים  

 הָאָב 

   מֵיפֵר  

   נִדְרֵי בִתּוֹ  

   וּבַעַל  

 מֵיפֵר 

   נִדְרֵי אִשְׁתּוֹ 

   אַף נְזִירוּת  

   הָאָב  

languages are effective. And if they are words that were created by the 
Chachamim, then certainly the posuk is not coming to include them. Therefore, 
the Ran says that you have to take out the word ‘and kinuyim of nezirus are like 
nezirus. The Rosh and Tosefos both bring this point of the Ran, that the posuk 
cannot be teaching us the halacha of kinuyim. However, they both keep the text 
the way it is and just say that kinuyim were just mentioned in passing. 
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 מֵיפֵר נְזִירוּת בִּתּוֹ 

 וּבַעַל

   מֵיפֵר נְזִירוּת אִשְׁתּוֹ 
 

The Difference Between the Wording that is Said in Context 

of Nezirus and the Wording that is Said in Context of 

Nedarim 

נָזִיר לְהַזִּיר

   מַאי שְׁנָא  

   ירוּת גַּבֵּי נְזִ 

 דִּכְתִיב נָזִיר לְהַזִּיר 

   נְדָרִים נָמֵי 

 הָא כְּתִיב לִנְדֹּר נֶדֶר 

   וְהֶיקֵּישָׁא  

   לְמָה לִי 

   אִי כְּתַב  

 נֶדֶר לִנְדֹּר

   כְּדִכְתַב נָזִיר לְהַזִּיר  

 כִּדְקָאָמְרַתְּ 

   לָא צָרִיךְ  

   הֶיקֵּישָׁא  

   הַשְׁתָּא  

 דִּכְתִיב לִנְדֹּר נֶדֶר 

   דִּבְּרָה תוֹרָה  

   כִלְשׁוֹן בְּנֵי אָדָם

נַפְשׁוֹ אִסָּר   עַל לֶאְסֹר   –

. In Sefer Rus (4:7) it says   לְקַיֵּם כָּל

 to establish any manner. In both these cases, the verb comes - דָּבָר

before the noun, yet with regard to nezirus, we find not that way. 

There, the posuk says נָזִיר לְהַזִּיר

Regarding

 

If You Hold that the Torah Does Not Talk כִּלְשׁוֹן בְּנֵי אָדָם , How 

Do You Learn the Drashos? 

   הָנִיחָא

 לְמַאן דְּאִית לֵיהּ 

   דִּבְּרָה תּוֹרָה  

 כִּלְשׁוֹן בְּנֵי אָדָם

   אֶלָּא לְמַאן  

   דְּלֵית לֵיהּ  

 דִּבְּרָה תּוֹרָה 

   כִּלְשׁוֹן בְּנֵי אָדָם  

 הַאי לִנְדֹּר נֶדֶר 

 מַאי עָבֵיד לֵיהּ 
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 דָּרֵישׁ לֵיהּ 

   לַעֲשׂוֹת  

  יְדוֹת נְדָרִים כִּנְדָרִים  

   וּמַקִּישׁ  

   נְזִירוּת לִנְדָרִים 

   נָזִיר לְהַזִּיר 

 דָּרֵישׁ לֵיהּ 

   מְלַמֵּד 
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Nedarim 3b 

  שֶׁהַנְּזִירוּת 

   חָל עַל הַנְּזִירוּת 

  וּלְמַאן דְּאָמַר 

  דִּבְּרָה תּוֹרָה 

    כִּלְשׁוֹן בְּנֵי אָדָם  

  וְנָזִיר לְהַזִּיר

   דָּרֵישׁ  

  לַעֲשׂוֹת יְדוֹת נְזִירוּת 

    כִּנְזִירוּת 

  שֶׁהַנְּזִירוּת 

  חָל עַל הַנְּזִירוּת 

 מְנָא לֵיהּ 

Regarding

    הָנִיחָא 

    אִי סְבִירָא לֵיהּ  

    כְּמַאן דְּאָמַר  

  אֵין נְזִירוּת חָל

  עַל נְזִירוּת

    אֶלָּא  

    אִי סְבִירָא לֵיהּ  

    כְּמַאן דְּאָמַר  

  נְזִירוּת חָל עַל נְזִירוּת 

   מְנָא לֵיהּ 

 
15 Is Nezirus ‘Chal’ on Nezirus? 

If one says that he is becoming a nazir and does not specify for how long, he 
is a nazir for thirty days. But what happens if a person says that he wants to be a 
nazir, and then again he says that he wants to be a nazir, that is, he says that he 
wants to be a nazir at a time that he is already a nazir? One shita holds that 

    נֵימָא קְרָא  

  לִיזּוֹר

  מַאי לְהַזִּיר 

   שָׁמְעַתְּ מִינַּהּ תַּרְתֵּי

 בְּמַעְרְבָא 

  אָמְרִי

  אִית תַּנָּא 

 that learns out yados דְּמַפֵּיק לֵיהּ לְיָדוֹת 

 ’from ‘lindor neder מִן לִנְדֹּר נֶדֶר 

  וְאִית תַּנָּא 

  דְּמַפֵּיק לֵיהּ 

 מִן

 כְּכׇל

   הַיֹּצֵא מִפִּיו  

   יַעֲשֶׂה 

nezirus is chal on nezirus. Therefore, even though the person is already a nazir, 
the second declaration of nezirus will be effective and he would therefore have 
to be a nazir for sixty days. However, there are those who hold that nezirus 
cannot be ‘chal’ on nezirus, and therefore if one declares that he wants to be a 
nazir at a time that he is already a nazir, this proclamation will have no effect. 
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ככל היוצא מפיו

ככל היוצא מפיו

 

The Issur of בל יחל  (do not desecrate your words) with 

Regard to Nedarim and With Regard to Nezirus 

  אָמַר מָר 

  וּמָה נְדָרִים 

 
16 Summary of the Different Sources for the Halachos of Yados of Nedarim 
 

1) If you hold that the Torah talks in the way of people than the yados of 
nezirus are learned from the words ‘nazir l’hazir’. That is, since the 
posuk changes from the typical fashion of putting the verb before the 
noun and instead the posuk put the noun before the verb, we learn 
out that the yados of nezirus are like nezirus. This shita holds that the 
double expression will not teach you anything as it is the way of people 
to use a double expression and the Torah talks in the way of people. 
Therefore, yados of nedarim cannot be learned out of the double 
expression of ‘lindor neder’ and instead yados of nedarim are learned 
out of a hekesh to nezirus. That is, just like the yados of nezirus are like 
nezirus, so too the yados of nedarim are like nedarim.  

2) However, according to the one that holds that the Torah will not talk 
in the way of people, yados are learned from the double expression of 
‘lindor neder’. And according to this, the fact that there are yados 
nezirus is learned out of the hekesh, that is just like nedarim have 
yados, so does nezirus have yados.  

3) But if so, why do we need the double expression of ‘nazir lizar’? To 
which the Gemara answered that these words teach you that nezirus 
is ‘chal’ on nezirus.  

4) But according to the one who holds that the Torah does talk in the 
language of people, how does he know that nezirus is chal on nezirus? 
He cannot say that it is learned from the posuk of ‘nazir lizor’ because 
he already used the posuk to teach that nezirus has yados. The Gemara 
answers that one can learn two halacha from the word ‘nazir lizor’ as 
these words encompass two changes from the way they ‘should’ have 
been written. Firstly, the verb should have been before the noun. 
Secondly, the posuk should have said ‘nazir lizor’ in order to match the 
words that are written with regard to nedarim. Therefore, we can 

   עוֹבֵר  

  בַל תְּאַחֵר בְּבַל יַחֵל וּ

 בִּשְׁלָמָא 

    בַּל יַחֵל דִּנְדָרִים  

  מַשְׁכַּחַתְּ לַהּ 

   כְּגוֹן  

 דְּאָמַר 

  כִּכָּר זוֹ אוֹכַל

  וְלאֹ אֲכָלָהּ 

  עוֹבֵר 

  מִשּׁוּם 

  דְּבָרובַּל יַחֵל

  אֶלָּא בַּל יַחֵל דִּנְזִירוּת 

  הֵיכִי מַשְׁכַּחַתְּ לַהּ 

   כֵּיוָן דְּאָמַר  

  הֲרֵינִי נָזִיר 

learn two halachos from these words. The halacha of yados and the 
halacha of nezirus being ‘chal’ on nezirus.  

5) In Eretz Yisroel, they had a different version of the one who holds that 
the Torah talks in the language of people. They hold that this shita 
learns yados from the posuk of  מפיו היוצא   and the halacha of הכל 
nezirus being ‘chal’ on nezirus from the posuk of ‘nazir l’hazir’. 

 
17The Question of Rebbi Akiva Eiger 

The Gemara tells us that the case of ‘bal yachel’ with regard to nedarim is 
the case that the person makes a neder to eat a certain food and he doesn’t. But 
Rebbi Akiva Eiger asks that seemingly this is not a neder! A neder is on an object, 
not the person. And if so, how can a person make a neder to do something? 
Rebbi Akiva Eiger points out that if a person would make a neder not to eat a 
particular food, then this would work. Not as a neder but a as a yad to a neder. 
That is, although in this case as well he is referring to himself and not the object, 
we ‘interpret’ his words to mean that what he is really trying to do is to make 
the food assur.  

But as Rebbi Akiva points out, this would only work with regard to a person 
who says that he will not eat food, but this would not help with regard to a 
person who says that he is making a neder that he will eat a particular food. In 
this case there is no way to ‘interpret’ his words to be referring to an actual 
neder, and if so, it is hard to understand how this could be considered a neder. 
Rebbi Akiva Eiger leaves this as an open question. 

The Rashash answers that the Gemara could be referring to the case in 
which the person said that that this loaf of bread should be assur to him if he 
doesn’t eat a different loaf, and the person goes ahead and eats the first loaf. 
Now if the person does not eat the second loaf, the first loaf will be determined 
to have been assur which means this person would have transgressed ‘bal ochel’ 
as a result of a lack of an action. That is, because he did not do something (i.e., 
because he did not eat the second loaf), he transgresses the lav of ‘bal ochel’. 
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  הָוֵה לֵיהּ נָזִיר

    אֲכַל  

 קָם לֵיהּ 

    בְּבַל יאֹכַל 

  שְׁתָה 

 קָם לֵיהּ 

 בְּבַל יִשְׁתֶּה 

 

  אָמַר רָבָא 

 לַעֲבוֹר עָלָיו 

   בִּשְׁנַיִם

 
18 Why is there No Issur of ‘Bal Yachel’ with regard to Nedarim? 

The Ran asks that once there is a hekesh between nedarim and nezirus, and 
this is why the lav that is said with regard to nedarim ‘bal yachel’ applies to 
nezirus as well, why do we not say that hekesh in the reverse? That is, we should 
say that the same way that that there is a lav of ‘bal ochel’ – ‘do not eat’ with 
regard to nezirus, there should be this lav with regard to nedarim as swell. And 
if so, if someone breaks his neder, not only should he transgress the lav of ‘bal 
yachel’, but he should also transgress the lav of ‘bal ochel’ as well. 

 

 בַּל תְּאַחֵר 

  דִּנְזִירוּת

  הֵיכִי מַשְׁכַּחַתְּ לַהּ 

  כֵּיוָן דְּאָמַר 

  הֲרֵינִי נָזִיר 

  הָוֵי לֵיהּ נָזִיר

  אֲכַל

   קָם לֵיהּ  

  בְּבַל יאֹכַל 

    בְּאוֹמֵר  

 לִכְשֶׁאֶרְצֶה אֱהֵא נָזִיר

  וְאִי אָמַר כְּשֶׁאֶרְצֶה 

   לֵיכָּא בַּל תְּאַחֵר 

The Ran answers that we cannot say this way because the lav of ‘bal ochel’ 
with regard to nezirus just says that he cannot eat products from the grapevine, 
and if so, this lav is not applicable to nedarim. A person can make a neder on all 
foods and not just on grapevine products.  

As opposed to the lav of ‘bal yachel. This lav just says not to disgrace your 
word, i.e., do not go against what you said. This lav can apply to both nedarim 
and nezirus and this is why the hekesh can tell us that indeed this is true. That 
the same way we have this lav with regard to nedarim, it applies to nezirus as 
well. 
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  אָמַר רָבָא 

    כְּגוֹן  

    דְּאָמַר לאֹ אִיפָּטֵר  

  מִן הָעוֹלָם

  שֶׁאֱהֵא נָזִיר 

  דְּמִן הָהִיא שַׁעְתָּא 

  הָוֵה לֵיהּ נָזִיר

    מִידֵּי דְּהָוֵה  

  הָאוֹמֵר לְאִשְׁתּוֹ 

   הֲרֵי זוֹ  

  גִּיטֵּיךְ 

    שָׁעָה אַחַת  

  קוֹדֶם מִיתָתִי

 אֲסוּרָה 

 לֶאֱכוֹל בִּתְרוּמָה 

  מִיָּד

  אַלְמָא 

   אָמְרִינַן  

  כֹּל שַׁעְתָּא וְשַׁעְתָּא 

  דִּילְמָא מָיֵית 

    הָכָא נָמֵי  

  ר לְאַלְתַּ 

  הָוֵי נָזִיר

    דְּאָמְרִינַן  

   דִּילְמָא הַשְׁתָּא מָיֵית 

 

  

 
19 Why Would a Person Give Such a Get? 

The reason a person would give his wife a get to take effect an hour before 
he dies is in order to avoid his wife falling to yibum. If a man dies without any 
children, there is a mitzvah for the man’s brother to either do yibum (‘marry’ her 
or to give her chalitzah). Until one of these two things happens, the woman is 

assur to marry anyone else. Therefore, in the case that we do not know where 
the husband’s brother is, it would be advantageous for the husband to give his 
wife such a get. Only a widow falls to yibum and not a divorcee. Therefore, by 
giving his wife such a get, he will be able to stay married to her for as long as 
possible and he will also be able to ensure that she does not fall to yibum. 


