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שׁוֹטְתְִּ פ 

יָאְְ בָעֵיְרַבְהוֹשַׁע  דּ 

אִשָּׁהְְ רוּטוֹתְל  תֵּיְפ  הַנּוֹתֵןְשׁ 

אָמַרְלָהְּ ו 

אַחַתְ בּ 

שִׁיְלִיְהַיּוֹםְ קַדּ  הִת 

אַחַתְ וּב 

שִׁיְלִיְ קַדּ  הִת 

שֵׁיךְְ אַחַרְשֶׁאֲגָר  ל 

הָכִיְנָמֵי

הָווְְּ דּ 

קִידּוּשֵׁי

The Difference Between When the Owner Redeems the 

Object and When Others Redeem it (with regard to an object 

automatically becoming hekdesh after it is redeemed) 

יָהְְ מ  הוְּרַבִּיְיִר  עַרְבּ  אִיתּ 

הוְּ אֲמַרְל 

דַּמֵּיתוּןְְ מַאיְקָאְמ 

דָאָןְהוּאְְ פּ 

דָאוּםְ לִפ 

אֲחֵרִיםְ

אָמַרְרַבִּיְיוֹחָנָןְְהָכִיְ

דָאָןְְ פּ 

רוֹתְְ הוּאְחוֹז 

דוֹשׁוֹתְ וּק 

דָאוּםְאֲחֵרִיםְְ פּ 

רוֹתְְאֵיןְחוֹזְ 

דוֹשׁוֹתְ וּק 

אִשָּׁהְ ו 

יָא דָאוּהְָאֲחֵרִיםְדָּמ  כִּפ 

מַרְנָמֵיְְ אִיתּ 

יְאַמֵּיְְאָמַרְרַבְִּ

אָמַרְרַבִּיְיוֹחָנָןְ

לאְֹשָׁנוְְּ

דָאָןְהוּאְ אֶלָּאְשֶׁפּ 

דָאוּםְאֲחֵרִיםְ אֲבָלְפּ 

רוֹתְְ אֵיןְחוֹז 

דוֹשׁוֹת וּק 



משנה
 

Defining a Sea Travers and Land Dwellers (with regard to 

nedarim) 

נּוֹדֵרְהְַ

דֵיְ ְהַיָּםְמִיּוֹר 

מוּתָּרְ

בֵיְהַיַּבָּשָׁהְ יוֹשׁ  ְבּ 

בֵיְהַיַּבָּשָׁהְ ְמִיּוֹשׁ 

אָסוּרְ

דֵיְהַיָּםְ ְמִיּוֹר 

דֵיְהַיָּםְ ְשֶׁיּוֹר 

לַלְ בִּכ 

בֵיְהַיַּבָּשָׁהְ ְיוֹשׁ 

 
12 Understanding the Comparison Between Kiddushin and When Others 
Redeem the Hekdesh (the woman’s non-action in the marriage process) 

The Gemara tells us that the case of kiddushin is similar to the case of others 
who redeem the hekdesh and that is why the man’s act of kiddushin will not 
work for the time after he divorces her.  

However, the Ran asks that seemingly the comparison should be to the case 
in which he redeems it. That is, the Ran understands that the reason when he 
redeems it, it becomes hekdesh again is because in this case the object never left 
his reshus or hekdesh’s reshus. And if so, since he made it hekdesh and it then 
went back to his reshus, the object will once again become hekdesh. But if so, 
this should be the exact same case as the man marrying the woman. When the 
man marries the woman, she leaves her own reshus and goes into his. And when 
he divorces her, she goes back to her reshus. In other words, she never goes to 
a different reshus, and if so, why can the original act of marriage not work again? 
That is, the same way with regard to making the object hekdesh, we say that it 
works because the object never left either his reshus or hekdesh’s reshus, so too 
with regard to the woman, we should say that she can be married for a second 
time as she never left either her reshus or his reshus. 

The Ran answers that if we would understand that when a woman gets 
married, she is the one who does the act of getting married, then we would have 
the above question. However, as the Ran proves, this is not the case, the woman 
plays no ‘active’ role in the marriage process. What the woman does is to allow 
the man to marry her, i.e., it is as if she makes herself hefker (ownerless) and 
once she does that, the man can come and marry her, and if so, we understand 
the Gemara’s comparison very well. 

When the man married her, she was in his reshus, i.e., the only one involved 
in the act of acquiring her through marriage was him. If so, when he married her, 
she was in his reshus, but after he divorced her, she went to her reshus, i.e., she 
went to a reshus that she was not in before, and therefore, since she went to a 
different reshus, this case comparable to the case of hekdesh in which other 
people redeem the object. That just like in that case we say that once the object 
left his and hekdesh’s reshus, the original declaration is batul, so too with regard 
to this woman. Once she leaves his reshus and goes into her reshus, the original 
act of kiddushin is batul. 

אֵלּוְּ ְלאְֹכּ 

כִים יָפוְְְְֹשֶׁהוֹל  ְמֵעַכּוְֹל 

ְאֶלָּאְְ

פָרֵשׁ כּוְֹל  מִיְשֶׁדַּר  ְבּ 

 גמרא
 

Understanding the Halacha of the Sayfa (that those who 

travel from Akko to Yaffa are not considered ‘sea-travelers’) 

רַבְפָּפָּאְְ

 
 

13 According to the Gemara’s Final Answer, Do We Have an Answer to the 
Question with Regard to One Who Attempts to Marry His Wife After He 
Divorces Her? 

The Ran continues and says that although the Gemara now compares the 
case of kiddushin to the case in which others redeem the object, this does not 
mean that this is an absolute comparison. That is, if the Gemara thought that it 
was an absolute comparison, then we would have an answer to the question. 
The Gemara said that when others redeem the object, the object does not 
become hekdesh again. Therefore, if the case of kiddushin is compared to the 
case of others redeeming it, then the kiddushin would not be able to be chal 
again.  

But the Ran says that this is not the case. All the Gemara meant to say was 
that it is not completely comparable to a case in which he redeems it, and 
therefore we cannot say we have a proof that the marriage is chal after they get 
divorced.  

Although we are saying that kiddushin is not comparable to the case in 
which he redeems it, the Ran explains that it is not totally comparable to the case 
in which others redeem her as well. In the case of kiddushin, although she is not 
the one making the actual act of kiddushin, she does play a role as she allows the 
man to marry her. Therefore, when she goes back to her own reshus, this is not 
totally comparable to a case in which others redeemed the object, because in 
that case the object went to the reshus of someone who had no connection to 
the original declaration of kedusha at all. But in the case of kiddushin, we can’t 
say that the original act of kiddushin has to be batul as she is now in a reshus of 
a person that had no connection to the kiddushin (as she had a part in the 
kiddushin). 

Therefore, since the case of kiddushin is not completely comparable to a 
case in which the person redeems the object, and it is not completely 
comparable to a case in which others redeemed it, we are left with our question 
if the kiddushin works or not. 



רַבְאַחָאְ ו 

רַבְאִיקָאְ רֵיהְּדּ  בּ 

נֵיְאַרֵישָׁאְחְַ דְמַת 

נֵיְאַסֵּיפָאְ חַדְמַת  ו 

מַאןְ

תָנֵיְאַרֵישָׁאְ דּ 

נֵיְהָכִיְ מַת 

הַנּוֹדֵרְ

דֵיְהַיָּםְ מִיּוֹר 

בֵיְיַבָּשָׁהְ יוֹשׁ  מוּתָּרְבּ 

דֵיְהַיָּםְהָאְבְּ  יוֹר 

אָסוּרְ

לאְֹ ו 

אֵלּוּ כּ 
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יָפוְֹהְַ כִיםְמֵעַכּוְֹל  הוֹל 

הָלֵיןְ דּ 

הוְּ בֵיְהַיַּבָּשָׁהְנִינ  יוֹשׁ 

אֶלָּאְמִמִּיְ

פָרֵשְׁ כָּןְל  שֶׁדַּר 

נֵיְ מַת  וּמַאןְדּ 

אַסֵּיפָאְ

נֵיְהָכִיְ מַת 

הַנּוֹדֵרְ

בֵיְיַבָּשָׁהְ מִיּוֹשׁ 

רְאָסוּ

דֵיְהַיָּםְ יוֹר  בּ 

אֵלּוְּ לאְֹבּ  ו 

כִיםְ הַהוֹל 

יָפוְֹ בַדְְמֵעַכּוְֹל  בִּל 

אֶלָּאְְ

אֲפִילּוְּ

מִיְ בּ 

פָרֵשְְׁ כּוְֹל  שֶׁדַּר 

הוֹאִילְ

סוֹפוְֹ ו 

יַבָּשָׁהְסָלֵיקְ ל 

 
14 What Type of Benefit Can One Get from Unborn Children? 

משנה
 

Making a Neder Not to Benefit from All those Creatures that 

See the Sun/The Sun Sees 

נּוֹדֵרְהְַ

מֵרוֹאֵיְהַחַמָּהְ

אָסוּרְ

אַףְבַּסּוֹמִיןְְ

כַּוֵּוןְזֶהְשֶׁלּאְֹנְִ ת 

אֶלָּאְ

מִיְ ל 

שֶׁהַחַמָּהְרוֹאָהְאוֹתָןְ

גמרא

מָאְ מַאיְטַע 

לָאְקָאָמַרְ מִדּ 

מִןְהָרוֹאִיןְ

אַפּוֹקֵיְ ל 

דָּגִיםְ

עוּבָּרִים ו 

The Achronim asks that seemingly there is no way to benefit from unborn 
children, and if so, what does the Gemara mean that one is allowed to benefit 



 משנה
 

Making a Neder with Regard to “Dark-Headed” People 

נּוֹדֵרְהְַ

חוֹרֵיְהָראֹשְְׁ מִשּׁ 

חִיןְ אָסוּרְבַּקֵּר 

וּבַעֲלִיְשֵׂיבוֹתְ

וּמוּתָּרְ

בַּנָּשִׁיםְ

טַנִּיםְ וּבַקּ 

הָראֹשְְׁשְֶׁ חוֹרֵיְ שׁ  רָאִיןְ נִק  אֵיןְ

אֶלָּאְאֲנָשִׁים

גמרא

מָאְ ְמַאיְטַע 

 
from them? There are those who answer that this refers to when these children 
will be born. That is, since they were mutur at the time that the neder was made, 
they stay mutur even after they are born and fit the criterion of the neder. See 
the Keren Orah where this question is discussed. Another answer given is based 
on the Gemara that says that if one wants to stop a bad smell from spreading, 
he can place a pregnant lady there and this will stop the smell (as a result of her 

לָאְקָאָמַרְ ְְְמִדּ 

לֵיְשֵׂעָרו ְמִבַּע 

מוּתָּרְ

טַנִּיםְ נָשִׁיםְוּבִק  ְבּ 

רָאִיןְ שֶׁאֵיןְנִק 

חוֹרֵיְהָראֹשְׁ ְשׁ 

ְאֶלָּאְאֲנָשִׁיםְ

מָאְ ְמַאיְטַע 

ְאֲנָשִׁיםְ

נִיןְ זִימ 

יהוְּ מִיכַּסּוְּרֵישַׁי  ְדּ 

נִיןְ זִימ  ו 

יהוְּ מִגַּלּוְּרֵישַׁי  ְדּ 

ְאֲבָלְנָשִׁיםְ

עוֹלָםְמִיכַּסּוְּ ְְְל 

טַנִּיםְ וּק 

עוֹלָםְמִיגַּלּוּ ל 

wide stomach). If a person does this, he will be benefiting from the baby inside 
the mother. 

 

 



 

ְמשנה  

The Implication of the Word הַיִלוֹדִים and the word נוֹלָדִים 

ְ

ְנּוֹדֵרְהְַ

ְְהַיִלוֹדִיםמִןְ

נוֹלָדִיםְ ְמוּתָּרְבּ 

מִןְ

ְהַנּוֹלָדִיםְ

אָסוּרְ

ְְהַיִלוֹדִיםמִןְ

ְרַבִּיְמֵאִירְְ

מַתִּירְְ

לוּדִיםְ ְאַףְבַּיּ 

רִיםְ ְוַחֲכָמִיםְאוֹמ 

כַּוֵּוןְזֶהְְ ְלאְֹנִת 

אֶלָּאְ

מִיְ בּ 

הִוּוֹלֵדְ כּוְֹל  ְשֶׁדַּר 

 



 גמראְ
 

Understanding R' Meir’s Shita 

רַבִּיְמֵאִיר ל 

יָאוְ  ְְלָאְמִיבַּע 

נוֹלָדִיםְְ

ְ

אֶלָּאְמִמַּאןְאָסוּר

 

רָאְ ְחַסּוֹרֵיְמִיחַסּ 

הָכִיְקָתָנֵיְ ְו 

הַנּוֹדֵרְ

ְְהַיִלוֹדִיםמִןְ

מוּתָּרְ

ְבַּנּוֹלָדִיםְ

מִןְ

ְהַנּוֹלָדִיםְ

לוּדְִ ְיםְאָסוּרְבַּיּ 

ְרַבִּיְמֵאִירְאוֹמֵרְ

אַףְהַנּוֹדֵרְ

ְמִןְהַנּוֹלָדִיםְ

לוּדִיםְ ְְְמוּתָּרְבַּיּ 

ְכִּיְהֵיכִיְ

נוֹדֵרְ דּ 

ְְהַיִלוֹדִיםמִןְ

ְְְמוּתָּרְבַּנּוֹלָדִים

Understanding the Implication of the Word נוֹלָדִים 

אַבָּיֵיְְאְֲ ְמַרְלֵיהְּרַבְפָּפָּאְל 

רָאְ מֵימ  ְל 

נוֹלָדִיםְ ְדּ 

מַעְְ דָןְמַשׁ  יַילּ  מִת  דּ 

נוֹלָדִים

 

ְאֶלָּאְמֵעַתָּהְְ

נֵיְבָנֶיךְ שׁ 

ךְ הַנּוֹלָדִיםְל 

רַיִםְ אֶרֶץְמִצ  ְבּ 

ְְְהָכִיְנָמֵי

יַי אִית  דָןְהוּאד  ְל 

אֶלָּאְמַאי ְו 

מַע ְְְדִּיילִידוְּמַשׁ 

ְאֶלָּאְמֵעַתָּהְְ

תִיבְְ ְדִּכ 

הִנֵּהְ

בֵיתְדָּוִדְ ְבֵןְנוֹלָדְל 

מוְ ְיאֹשִׁיָּהוְּשׁ 

ְהָכִיְנָמֵיְ

ְְדַּהֲוָהְ

הָאְעֲדַיִיןְְ ו 

נַשֶּׁהְ מ 

ְלאְֹבָּאְְ



אֶלָּאְ

מַעְהָכִיְ ְמַשׁ 

מַעְהָכִיְ ְוּמַשׁ 

דָרִים ְְוּבִנ 

הַלֵּךְְאַחַרְ

נֵיְאָדָםְ שׁוֹןְבּ  ְל 

Understanding the Chachamim’s Shita that the Word 

‘Noladim’ Comes to Include those Whose Way is to be Born 

רִיםְ ְוַחֲכָמִיםְאוֹמ 

כַּוֵּיןְזֶהְ ְלאְֹנִת 

אֶלָּאְמִמִּיְ

הִוּוֹלֵדְ כּוְֹל  ְשֶׁדַּר 

אַפּוֹקֵיְמַאיְ ְל 

אַפּוֹקֵיְְ ל 

עוֹפוֹתְ דָּגִיםְו 


