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 משנהְ
 

The Similarity and Difference Between Yisrayalim and 

Kusim with Regard to Making a Neder from those Who 

Keep Shabbos, from those Who Eat Garlic, and from those 

Who Go Up to Yerusalayim 

ְנּוֹדֵרְהְַ

תֵיְשַׁבָּתְ ְמִשּׁוֹב 

רָאֵלְאָסוּרְ יִשׂ  ְבּ 

אָסוּרְבַּכּוּתִיםְ ְו 

לֵי ְשׁוּםְמֵאוֹכ 

רָאֵלְ יִשׂ  ְאָסוּרְבּ 

אָסוּרְבַּכּוּתִיםְ ְו 

מֵעוֹלֵיְ

רוּשָׁלַיִםְ ְי 

רָאֵלְ יִשׂ  ְאָסוּרְבּ 

ְוּמוּתָּרְבַּכּוּתִים

 

 

עולה רגל 

 

 
15 Who Are the Kusim? 

Kusim are people who descend from the nation of Kusa. They were brought 
to Eretz Yisroel by Melech Assur to settle the land after he sent the Aseres 
HaShevatim into golus. At one point they were attached by lions and as a result 
they all converted. Although they accepted to become Jews and to do the 
mitzvohs, they still served avodah zorah. Throughout Shas, we find that Tannaim 
and Amoraim argue if they are considered what are called (“converts of lions”) 
אריות אמת or (“true converts) גירי   That is, do we say that since the only . גירי 

 גמרא
 

Who Are Considered the תֵיְשַׁבָּת  ?שׁוֹב 

איְמְַ

תֵיְשַׁבָּתְְ שׁוֹב 

אִילֵּימָאְ

ימֵיְשַׁבָּתְ קַיּ  מִמּ 

יָאְבַּכּוּתִיםְ מַאיְאִיר 

אֲפִילּוְּגּוֹיִםְנָמֵיְ

אֶלָּאְ

צֻוִּויםְ מִמּ 

עַלְהַשַּׁבָּתְ

הָכִיְְאִי

אֵימָאְסֵיפָאְ

רוּשָׁלַיִםְ מֵעוֹלֵיְי 

אָסוּרְ

רָאֵלְְ יִשׂ  בּ 

וּמוּתָּרְבַּכּוּתִיםְ

אַמַּאיְ

הוּ צֻוִּויםְנִינ  הָאְמ  ו 

אָמַרְאַבָּיֵיְ

עוֹשֶׂהְקָתָנֵיְְ צֻוֶּוהְו  מ 

תֵּיְְ תַר  בּ 

reason they converted was to save themselves from the lions, their conversion 
was not valid and they still have the status of non-Jews. Or do we say that even 
though the reason why they converted was in order to save themselves, they 
have the status of Jews. 

 



בָּבֵיְקַמָּיָיתָאְ

כוּתִיםְ רָאֵלְו  יִשׂ 

עוֹשִׂיןְ צֻוִּויןְו  מ 

גּוֹיִםְ

דִיְְ עָב  הָהוּאְדּ 

עוֹשִׂיןְְ

צֻוִּויןְ אֵינָםְמ  ו 

רוּשָׁלַיִםְ עוֹלֵיְי  בּ 

עוֹשִׂיןְ צֻוִּויןְו  רָאֵלְמ  יִשׂ 

כּוּתִיםְ

צֻוִּויןְְ מ 

אֵינָםְעוֹשִׂין ו 

משנה
 

Defining the ‘Bnei Noach’ 

וּנָּםְק

שֶׁאֵינִיְנֶהֱנֶהְ

נֵיְנֹחְַ לִב 

רָאֵלְ יִשׂ  מוּתָּרְבּ 

אָסוּרְ ו 

אוּמּוֹתְ בּ 

ְהָעוֹלָם

 גמראְ

רָאֵלְ יִשׂ  ו 

מִיְנָפֵיקְ

נֵיְנֹחְַ לָלְבּ  מִכּ 

אִיקַּדַּשְׁאְַ רָהָםְכֵּיוָןְדּ  ב 

רוְְֹ ק  אִית 

מֵיהּ ְעַלְשׁ 

 משנהְ
 

Defining the Zerah (descendants) of Avrohom 

שֶׁאֵינִיְנֶהֱנֶהְ

רָהָםְְ זֶרַעְאַב  ל 

רָאֵלְ יִשׂ  אָסוּרְבּ 

וּמוּתָּרְ

אוּמּוֹתְהָעוֹלָםְ ְבּ 

 גמרא

מָעֵאלְְ הָאִיכָּאְיִשׁ  ו 

חָקְ יִצ  כִּיְב 

רֵאְיִקְָּ

ךְזָרַעְְ ל 

תִיבְ כּ 

הָאִיכָּאְעֵשָׂוְְ ו 

חָקְ יִצ  בּ 

לאְֹ ו 

חָק לְיִצ  ְְְכׇּּ

בְּיִצְחָק כִי

בְּיִצְחָק



שנהמ  
 

Selling and Buying from those who are Assur to Benefit from 

You and from those Whom You are Assur to Benefit from 

שֶׁאֵינִיְנֶהֱנֶהְ

רָאֵלְְ מִיִּשׂ 

לוֹקֵחְַ

יוֹתֵרְ בּ 

פָחוֹתְ וּמוֹכֵרְבּ 

רָאֵלְ שֶׁיִּשׂ 

נֶהֱנִיןְלִיְ

פָחוֹתְ לוֹקֵחְַבּ 

יוֹתֵרְ וּמוֹכֵרְבּ 

עִיןְלוְֹ אֵיןְשׁוֹמ  ו 

שֶׁאֵינִיְנֶהֱנֶהְלָהֶןְ

הֵןְלִיְ ו 

יֵהָנֶהְ

אוּמּוֹתְהָעוֹלָם ְל 

 גמרא
 

Who Benefits from a Business Deal that is Done at Market 

Value – The Seller or the Buyer? 

מוּאֵלְאְָ מַרְשׁ 

לִיְ הַלּוֹקֵחְַכּ 

רוְֹ בַקּ  מִןְהָאוּמָּןְל 

נֶאֱנַסְ ו 

יָדוְֹ בּ 

חַיָּיבְ

מָאְ אַל 

קָסָבַרְְ

ְלוֹקֵחְַהִיאְְהֲנָאַת

שומר חנם 

שומר שכר  

אונס 

שואל 

אונס 



אונס

שואל 

נַןְ תּ 

שֶׁאֵינִיְנֶהֱנֶהְ

רָאֵלְְ מִיִּשׂ 

פָחוֹתְ מוֹכֵרְבּ 

שָׁוֶהְאֲבָלְ שָׁוֶהְבּ 

לָאְ

אִי ְו 

הֲנָאַתְלוֹקֵחְַהִיאְ

אֲפִילּוְּ

שָׁוֶהְ שָׁוֶהְבּ 

נִיתִי ןְמַת 

מֵיְעַלְאַפֵּיהְּ בִינָאְדִּר  בִּז 

אִםְכֵּןְ

אֵימָאְרֵישָׁאְ

 
16 Does the Person Actually Have to Buy the Item in Order to be Chayiv for an 
 ?אונס

The Ran explains that although this person did yet buy the object, since the 
price has already been set, and now at this point he has the ability to buy it, he 

יוֹתֵרְ לוֹקֵחְַבּ 

עוֹדְ ו 

אֵימָאְסֵיפָאְ

רָאֵלְ שֶׁיִּשׂ 

נֶהֱנִיןְלִיְ

פָחוֹת[ְְ ]לוֹקֵחְַבּ 

יוֹתֵרְ וּמוֹכֵרְבּ 

אִיְ ו 

בִינָא מֵיְעַלְאַפֵּיהְּבִּז  דִּר 

שָׁוֶהשָׁוְֶאֲפִילּוְּ הְבּ 

סֵיפָאְ

בִינָאְחֲרִיפָאְ בִּז 

אִיְהָכִיְ

is already considered like a ‘buyer’, and as such, he is already chayiv if the object 
gets damaged, even if the reason why it got damaged was out of his control. 



לוֹקֵחְַ

פָחוֹתְ בּ 

אֲפִילּוְּ

שָׁוֶהְְ שָׁוֶהְבּ 

ְְאֶלָּא
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נִיתִיןְמְַ ת 

עָאְ בִינָאְמִיצ  בִּז 

מוּאֵלְ דִשׁ  ו 

בִינָאְחֲרִיפָא בִּז 

אונס

 

אונס

As Long is a Person Considered as a Buyer with Regard to 

Determining if He is a שואל or a שומרְשכר? 

יָאְתְַּ נ 

מוּאֵלְ וָתֵיהְּדִּשׁ  כּ 

הַלּוֹקֵחְַכֵּלִיםְ

 
17 Why is He Considered as a Paid Watchman on the Way Back? 

The Ran explains that the reason that he is considered as a paid watchman 
and not as someone who is watching the object for free (i.e., a חנם  is (שומר 
because this is similar to every time someone borrows something.  

מִןְהַתַּגָּרְְ

רָןְְ שַׁגּ  ל 

בֵיתְחָמִיוְְ ל 

אָמַרְלוְֹ ו 

לִיןְאוֹתָןְמִמֶּנִּיְ קַבּ  אִםְמ 

מֵיהֶםְ ךְדּ  אֲנִיְנוֹתֵןְל 

אִםְלָאוְ ו 

ךְ אֲנִיְנוֹתֵןְל 

פִיְ ל 

טוֹבַתְהֲנָאָהְשֶׁבָּהֶןְ

סוְּ נֶאֶנ 

בַּהֲלִיכָהְְ

חַיָּיב

בַּחֲזָרָהְ

פָּטוּרְ

נֵיְ מִפּ 

נוֹשֵׂאְשָׂכָרשֶׁהוּאְ כּ 

אונס

אונס

אונס 

The halacha is that a borrower is considers a borrower for the length of the 
time-period that he is allowed to borrow it, and afterwards he is considered as a 
paid watchman. For example, if the person borrows an object for thirty days, for 
the first thirty days he has the status of a borrower (who is chayiv for an אונס) 



סִירָאְ הָהוּאְסַפ 

זַבּוֹנֵיְ קַלְחֲמָרָאְל  דִּשׁ 

לָאְאִיזַבַּןְ ו 

בַּהֲדֵיְדַּהֲדַרְְ

רָאְ נִיסְחַמ  אִיתּ 

מָןְ יבֵיהְּרַבְנַח  חַיּ 

שַׁלּוֹמֵיְְ ל 

מָןְְ רַבְנַח  אֵיתִיבֵיהְּרָבָאְל 

סוְּ נֶאֶנ 

בַּהֲלִיכָהְְ

חַיָּיבְ

בַּחֲזָרָהְ

פָּטוּר

אונס

אונס 

אונס

אֲמַרְלֵיהְּ

סִירָאְְ סַפ  חֲזָרָהְד 

הוֹלָכָהְהִיאְְ

זַבּוֹנֵיְ כַּחְל  אִילּוְּמַשׁ  דּ 

בֵיתֵיהְּ אֲפִילּוְּאַבָּבָאְד 

זַבֵּיןְלֵיהְּמִיְלָאְ מ 

 
and after the thirty days, he has the status of a paid watchman. That is, he is not 
chayiv for an אונס but he is chayiv if the object is lost or stolen (this would not be 
the case if he had the status as an unpaid watchman, as an unpaid watchman is 
only chayiv for negligence). 

The Ran explains that the reason that the person is chayiv as a paid 
watchman after the thirty days even though he is not being paid at that point is 
because this is the deal that is made every time someone borrows something. 
Since this person is benefiting from the use of the object, he agrees to be 

אונס 

שנהמ  
ְ

Who is Considered an עָרָל and Who is Considered as a מַל? 

וּנָּםְק

שֶׁאֲנִיְנֶהֱנֶהְְ

לָעֲרֵלִיםְ

מוּתָּרְ

רָאֵלְ לֵיְיִשׂ  עַר  בּ 

אָסוּרְ ו 

מוּלֵיְאוּמּוֹתְהָעוֹלָם בּ 

שֶׁאֲנִיְ

נֶהֱנֶהְלַמּוּלִיםְ

אָסוּרְ

רָאֵלְ לֵיְיִשׂ  עַר  בּ 

וּמוּתָּרְ

מוּלֵיְאוּמּוֹתְהָעוֹלָםְְ בּ 

לָהְ ר  שֶׁאֵיןְהָעׇּ

רוּיָהְ ק 

אֶלָּאְ

שֵׁםְ ל 

אוּמּוֹתְהָעוֹלָםְְ

שֶׁנֶּאֱמַרְ

לְהַגּוֹיִםְעֲרֵלִים ְְכִּיְכׇּ

רָאֵלְ לְבֵּיתְיִשׂ  כׇּ ו 

לֵיְ עַר 

לֵבְ

obligated as a paid watchman, even after he is no longer allowed to use the 
object. 

If so, in our case as well. Since this person has the status as a borrower on 
the way to his father-in-law’s house, he as the status of a paid watchman on the 
way back. 

 

 



אוֹמֵרְ ו 

תִּיְ לִשׁ  הָיָהְהַפּ  ו 

הֶעָרֵלְהַזֶהְְ

עָרֵל 

עָרֵל 

עָרֵל

אוֹמֵרְ ו 

נָהְ מַח  פֶּןְתִּשׂ 

תִּיםְְ לִשׁ  נוֹתְפּ  בּ 

נָה ְְפֶּןְתַּעֲלֹז 

נוֹתְהָעֲרֵלִים בּ 

עָרֵל

יָהְאוֹמֵר עָזָרְבֶּןְעֲזַר  ְְרַבִּיְאֶל 

אוּסָהְהִיאְ מ 

לָהְ ר  הָעׇּ

שָׁעִיםְְ ר  בָּהְּ גַּנּוְּ שֶׁנִּת 

שֶׁנֶּאֱמַרְ

לְהַגּוֹיִםְ כִּיְכׇּ

עֲרֵלִיםְ

 
18 Why Does the Mishna Need to Bring Three Separate Sources to Teach that 
the Goyim Can be Referred to as Araylim Even if they Are Not Technically 
Araylim? 

1) The Ran explains that the Mishna could not just bring the first posuk 
that it quoted because one could argue that when the posuk refers 
to the goyim as araylim, it just means that they are araylim of the 
heart (i.e., they have impure thoughts). And indeed, the end of the 
posuk describes Klal Yisroel as araylim. Not as actual araylim but 
rather as arayil of the heart. And if, it could be possible that when the 
posuk describes the goyim as araylim, this is its intent as well. 

עָרֵל

The Greatness of Milah 

מָעֵאלְאוֹמֵרְְרְַ בִּיְיִשׁ 

דוֹלָהְמִילָהְ גּ 

תוְּעָלֶיהְְָ ר  שֶׁנִּכ 

רִיתוֹת רֵהְבּ  לֹשְׁעֶשׂ  שׁ 

ברית

רַבִּיְיוֹסֵיְאוֹמֵרְְ

דוֹלָהְמִילָהְ גּ 

שֶׁדּוֹחָהְ

אֶתְהַשַּׁבָּתְחֲמוּרָהְ

חָה ר  הוֹשֻׁעְַבֶּןְקׇּ אוֹמֵרְרַבִּיְי 

דוֹלָהְמִילָהְ גּ 

ְְ עָלֶיהָ הַצַדִּיקְ מֹשֶׁהְ ל  לוְֹ לָהְ נִת  שֶׁלּאְֹ

לאְֹשָׁעָה מ 

יָהְאוֹמֵרְְ חֶמ  רַבִּיְנ 

דוֹלָהְמִילָהְ גּ 

גָעִים ְשֶׁדּוֹחָהְאֶתְהַנּ 

רַבִּיְאוֹמֵרְ

2) The Ran continues and says that the Gemara could not just bring the 
posuk with regard to Golias because it could be that the reason that 
Dovid called Golias an עָרֵל is because although it is possible for a 
person to be born as a non-עָרֵל, it is not common, and as such, this is 
why Dovid was able to describe golias as an עָרֵל, even if he was not 
totally sure that this was true. 

3) The Ran concludes and says that from the last posuk we have a good 
proof. This posuk refers to the entire nation as araylim, even though 
there were certainly those among them that were not araylim. 



דוֹלָהְמִילָהְ גּ 

וֹתְ לְהַמִּצ  שֶׁכׇּּ

רָהָםְאָבִינוְּ שֶׁעָשָׂהְאַב 

רָאְשָׁלֵםְ לאְֹנִק 

עַדְשֶׁמָּלְ

שֶׁנֶּאֱמַרְ

פָנַי הַלֵּךְְל  ְהִת 

יֵהְתָמִים וֶה 

דָּבָרְאַחֵרְ

דוֹלָהְמִילָהְ גּ 

מָלֵאְהִיאְ שֶׁאִל 

לאְֹבָּרָאְהַקָּדוֹשְׁבָּרוּךְְהוּאְ

אֶתְעוֹלָמוְְֹ

שֶׁנֶּאֱמַרְ

כֹּהְאָמַרְה'ְ

רִיתִיְְ אִםְלאְֹב 

לָהְ יוֹמָםְוָלָי 

חֻקּוֹתְשָׁמַיִםְוָאָרֶץְְ

תִּי לאְֹשָׂמ 

 גמרא
 

Understanding the Complaint Against Moshe Rabbinu for 

Not Giving His Son a Bris 

יָאְתְַּ ְנ 

חָה ר  הוֹשֻׁעְַבֶּןְקׇּ ְְאוֹמֵרְרַבִּיְי 

דוֹלָהְמִילָהְ גּ 

כִיּוֹתְ לְז  שֶׁכׇּּ

שֶׁעשָׂהְמֹשֶׁהְרַבֵּינוְּ

דוְּלוְְֹ לאְֹעָמ 

רַשֵּׁלְְ שֶׁנִּת  כּ 

מִןְהַמִּילָהְ

שֶׁנֶּאֱמַרְ

שֵׁהוְּה'ְ גּ  וַיִּפ 

בַקֵּשְׁהֲמִיתוֹ וַי 

אָמַרְרַבִּיְ

שָׁלוֹםְ חַסְו 

שֶׁמּשֶׁהְרַבֵּינוְּ

רַשֵּׁלְמִןְהַמִּילָהְ נִת 

אְכָּךְְאָמַרְאֶלְָּ

ְאָמוּל

אֵצֵא ְו 

סַכָּנָהְהִיאְ

שֶׁנֶּאֱמַרְ

הִיְ וַי 

לִישִׁיְ בַיּוֹםְהַשּׁ 

גוֹ'ְְבְִּ יוֹתָםְכֹּאֲבִיםְו  ה 

אָמוּלְ

לֹשָׁהְיָמִיםְ הֶאְשׁ  אֶשׁ  ו 

הַקָּדוֹשְׁבָּרוּךְְהוּאְאָמַרְלִיְְ

רָיִםְ לֵךְְשֻׁבְמִצ 

אֶלָּאְ

נֵיְמָהְ מִפּ 

ְנֶעֱנַשְׁמֹשֶׁהְ

 

  

 
19 The Third Day After a Bris 

The posuk describes how Shimon and Lavi waited for three days after the 
people of Shechem gave themselves a bris before attacking. The Ran explains 
that this does not mean to say that the third day is the hardest after the bris but 

rather that they waited until then, as at that point they would be at their weakest 
from that fact that they had already gone through three days of pain. 

 


