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Because 91

he was ‘busy with’ the inn first h9nn 1913 pPoymY
as it says (Shemos 4:24) 9nxyy

“And he was on the way at the inn” Y213 7973 >0

The posuk describes how when Moshe was on the way to
Mitzrayim, he stopped at an inn in order to spend the night there
and it was at this point that there was a complaint against him.

As the Ran explains, at that point he was close to Mitzrayim
and if he would have given his son a bris at that point, it would
not have been considered a danger to then continue to Mitzrayim
with the baby, as the distance from that inn to Mitzrayim was
very short.

And yet, the first thing that Moshe did when he arrived at the
inn was not to give his son a bris but rather he arranged his
lodgings for the night. And this was something wrong. Moshe
should have first given his son a bris and only then should he have
planned for his night stay, and it is for this reason that the malach
came to kill him.

Rabban Shimon yynv 249

ben Gamliel says 999N Y8091 12

it was not Moshe Rabbinu 1934 hynb N
that the Satan wanted to kill ¥90% Yo ¥pa
rather it was that child P399 95MNY XHN

as it says (Shemos 4:25) 9nx3¥

“For a ‘chosson’ of blood’ 047 y9n 5

you are to me” *9 AN

Go out and see Ny Ny

who is called a chosson (bridegroom) 100 %97 '

this is the child pynn Nt

The Maharsha explains that the Gemara did not want to say
that when Tzipporah used the word ‘chosson’ she was referring
to Moshe because seemingly this would be an inappropriate title
for him, as Moshe was her husband and not just her chosson (the
Mabharsha refers to a chosson as a man who just did POy X — the
first part of marriage, and it does not refer to someone’s husband).

The Maharsha (and similarly the Rosh) explains that the baby
who gets a bris is called a chosson as this is his first mitzvah.

The Ran seems to say that the baby who gets a bris is called a
chosson not just because this is his first mitzvah but rather the
title comes from the fact that he is doing the mitzvah of milah

specifically, ow »y.

R' Yehuda bar Bizna darshined N)pa 93 n1h »3q w4y

(expounded)

at the time Nywa

that Moshe Rabbinu was lax %924 h¥n Ywamy

from the mitzvah of milah nY»%79 19

‘Af and ‘Chaima’ came H1°n X IN2

and swallowed him ymy9:

and they did not leave over from him %11 99¥ 8

except for his legs 1799 N9N

Immediately 9%

“and Tzipporah took a sharp stone 9% n92% NpMm

and she cut H75m

the orlah (foreskin) of her son” 733 N9y nx

(and) immediately 1

“he let him go” %m0 99

At that time, two melachim, one named ‘Af (anger), and one

named ‘Chaima’ (Rage) came and completely swallowed Moshe

to the point that only his legs remained outside the malach. The

term legs refer to the place of the milah, and as such, when

Tzipporah (Moshe’s wife) saw what was happening, she realized

that the reason Moshe was being punished was because he had

not given his son a milah. She therefore grabbed a sharp stone

and did the milah herself. Once the milah was complete, the
malach let Moshe go.

The Gemara continues:
At that time nyY AN

Moshe wanted %3229 nYn ¥ipra

to kill them (the two malachim) y9n%

as it says (Tehillim 37:8) ¥

“Stop from anger and leave rage” nin 211 98N 999

The Ran explains that this posuk is telling us that Hashem
told Moshe to leave these two malachim (Af and Chaima) alone.
If Hashem needed to tell Moshe to leave them, we see that if not

for the fact that Hashem told them this, indeed, he would have

killed them.
And some say ©99I8 ¥

(that) he did kill Chaima 499 nnond

as it says (Yeshaya 27:4) 9nxv

“(But) Chaima I do not have” »9 yx nnn

The Ran explains that the reason Chaima was no longer here

was because Moshe had killed him.

And on this the Gemara asks:
But it is written (Devorim 9:19) 29n5m

“For I shuddered (i.e., was scared) ’5n9)? 2



from the anger and rage” nanm) 9x7 *9n

From this posuk we see that the malach ‘Chaima’ was still
around at that point (when Moshe is speaking to Klal Yisroel at
the end of his life) and not that it was killed when this story took
place.

The Gemara answers:

There were two %99

(malachim named) Chaima 99 n1n

And if you want to say NN $°¥2N)

(that it was) the armies of Chaima (that Moshe was 19507 X719

scared of)

The Gemara answers that although it was true that Moshe
had killed the malach Chaima, its army was still in existence, and

it was from them that Moshe was scared of.

Additional Examples of How We See the Greatness of Milah

We learned in a Baraisa 829

Rebbi says 9mix 34

great is milah n%n N2y

for you do not have 79 pxy

someone

who was ‘busy’ with mitzvohs nigna peymy
like Avrohom Avinu 19ax ©949ax5

and (even he) was not called x93 N9
‘complete’ @09

except on account of milah n%n oY Yy XN
as it says (Bereisis 17:1) 95y

“Go before me %99 790500

and be complete” onan NIM

and it is written (right afterwards) 23>0
“And I will place nanx

my bris between me and you” 93739 93°2 ’5°92
From here we see that Avrohom’s being called ©nn-complete

depended on his bris.
A different thing (a different explanation) 9nx 931

great is milah nY>n N9V

for it is equal NPYY

corresponding 1332

(to) all the mitzvohs of the Torah n7nayY nignn Y2
as it says (Shemos 34:27) anny

“For with these words etc.” /9% nyxn ©99210 29 by 95

The next words of the posuk say “I will make a bris with you”.
If so, we see that the bris is equal to “these words” , i.e., all of the

Torah.
A different thing (a different explanation) 9nx 927

great is milah h9sm N9V

for if not for milah nYn NyYINY

it would not ‘have been made’ 12pn1 N

the heavens and the land Y93 0%Y

as it says (Yirmiyah 33:25) 9nx¢

“If not for my bris s5>93 N5 ox

day and night etc.” /i N9 onv

The complete posuk says that if not for My bris, day and

night, all the laws of heaven and earth I would not have placed

(ie., I would not have made). From this posuk we see the

greatness of milah, as Hashem says, if not for the fact that there

is the mitzvah of milah, Hashem would not have created the
world.

On this drasha the Gemara points out:
And it argues on R' Eliezer 9t>9x %2497 X099

for R' Eliezer says 2195 %349 9551

greatis Torah n7n N

for if not for Torah N9 XoNHINY

it would not have ‘been made’ 19253 N5

the heavens and earth 9N DY

as it says (ibid.) mn¥

“If not for my bris 593 N5 ox

day and night n%’%) on¥

the laws of mpn

(the) heavens and earth ¥ 0V

I would not have placed” /9 smny N5

R' Eliezer holds that the word bris in this posuk does not refer

to the bris milah but rather to the Torah (which is also called a
bris and is learned day and night). And if so, the posuk is telling

us that the determining factor if Hashem would have made the

world or not, was not the mitzvah of bris milah but rather it was

the Torah.
Rav Yehuda said that Rav said 24 95 7499 24 998

at the time nyv3a

that he said to him 9 4nxyY
Hashem 890 9932 vy1p9

to Avrohom Avinu a8 099Ny
“Go before me 9% 79090

and be complete” @9 12N

a trembling grabbed ahold of him n1y7 3ntnx



he (Avrohom) said 4
“maybe NpY
I have in me »a ¥
something disgusting” N 137

The Mefaraish explains that Avrohom was concerned on
account of this that Hashem did not ask him to walk with him
until now. Avrohom thought that perhaps the reason for this was

because of something that was wrong with Avrohom.

The Gemara continues:
Since He said to him 19 995w 119

“And I will place my bris »53 NN
between me and your children” 93>3 533

his mind (concern) was cooled off yny7 N99PM

There is No Mazel to Yisroel (Hashem’s response to
Avrohom Avinu)

The posuk (Bereisis 15:5) continues and says:
“And he went outside” N¥IND NN NY”

He said before 1299 4nn

“Hashem oYy 5y 1724

Ilooked in my mazal *9¥ Y33 snoan0n

and I do not have (i.e., I will not have) % ya
but one son” 1N 12 NN

(In response) He (Hashem) said to him 15 9
“Go out NY

from your ‘star-telling’ 9% M08

(for) there is no mazal to Yisroel” 9x9¥5% 910 px

that is, he is not busy with trying to figure out the future because
he has full trust in Hashem that Hashem will do whatever is good
for him. The Gemara tells us that since this person has this faith
in Hashem, Hashem will act in kind and reward him by acting
with temimus as well. That is, Hashem will act with only good
with him, in accordance with the faith that this person had in him
R' Oshiya said xoy@in »349 9%

‘whoever acts with temimus’ %%y 00110 9

the hour nyy

will stand with him (will be good to him) 79 n 1y

as it says (Bereisis 17:1) 083y

“Go before me 9% 79000

and be complete” 09 NYM

and it is written (ibid. 4) 290

“And you be ¥

a father to many nations” 0 )99 axb

R' Oshiya said that if someone acts with nin>nm, then the
hour will be good to him which the Ran explains to mean that
this person will reach greatness. And this is what we see from
Avrohom Avinu. Hashem told him to walk with ninnm, and the
next posuk tells us that if he will do this then he will be the father

to many nations (that is, he will achieve greatness).

The Danger of Using W)

The Advantage of Going with n91%5

R' Yitzchok said pny »a4 4mn

’any who acts with temimus’ 93y osnnn 9

Hashem n0 49932 ¥y1pn

acts with temimus with him yny onnn

as it says (Shmuel 2 22:26) nxy

“With the righteous one 191 oy

You act with righteousness 1onnn

with the one strong in his righteousness 959 9133 0y

you act with temimus” 099

The word omn is generally understood to mean complete,

and in this context, when we say that the person acts with

temimus it means that he acts with complete faith in Hashem,

Rebbi said »24 9nn

all who use nichush¥nann 5

the nicush will be to him (i.e., against him) ¥n3
as it says (Bamidbar 23:23) 25x3y

“For there is no nichush to Yaakov apy»a wna N9 s

The Gemara asks rhetorically:
But (with the letters) lamed alef 99 192 xm
it is written 2°02
rather N9§
(we know this) because 9y¥n
of (the rule of) ‘a measure N
for a measure N9 1))
Rebbi said that anyone who uses nichush (‘super-natural
forces, i.e., certain spells and chants) to tell the future will suffer
from these ‘super-natural forces’. The Ran explains this idea with
the Gemara in meseches Pesachim that tells us that those that are
makpid (concerned) on zuggos (the idea that shaydim — ‘demons’
come when things are done in pairs) those are the ones who suffer

from zuggos. The Ran says that this idea applies to using nichush




as well. If a person gives credence to these ‘super-natural’ forces
then these forces will affect him (i.e., causes him harm).

The Gemara at first wants to learn this out of the posuk that
Bilam Harasha said in reference to Klal Yisroel. The posuk says
apy»a N NY v, the Gemara understands this to mean “To him
there will be nichush’. That is, because this person uses the
nichush, the nichush will be to him, that is, it will go after him
and cause him harm. And on this the Gemara asks that the word
is spelled with a lamed and an alef, not a lamed and a vov. That
is, the word 15— lamed vov means to him, and if this would have
been the word of the posuk, we would have understood the darsha
very well.

But that is not the way the word is spelled, the word is spelled
N9 — lamed alef, which means no, that is there is no nichush
among them. But if so, we have lost our drasha that the ones who
use nichush will have nichucsh follow them.

The Gemara answers that this is true, that there is no drasha
to this idea from the posuk, but we know that this is true from
the rule of N1 75 NTH - the rule that tells us that the way a
person acts, that is how he is dealt with. Therefore, since this
person believes in nichush, he gives the nichush the ability to act
upon him (see footnote for how the Maharsha explains the
Gemara).?°

The Gemara continues:

Ahava the son of R' Zayra learned X9t %397 7593 Nanx %9
Any man o895

that does not use nichush ¥nan 1298

they bring him ¥mix 1921

into the mechitza (enclosure) n¥*nna

that even Y998y

the malachi hashareis (‘ministering angels’) n1¥n saxon
are not able y°%19? )N

to enter into it N2¥N2 VDY

as it says (ibid.) 9x¥

“For there is not nichush ¥ny NY »»

with Yaakov apyra

and no magic with Yisroel” /i Y892 0pp 89

20 The Maharsha’s Explanation of the Gemara (the source for the rule of nTn
N T12)

According to the basic understanding of the Gemara, although the Gemara
at first thought that this rule could be learned out of a posuk, in the end the
Gemara says that it is a shevara. But on this the Maharsha asks two questions.
Firstly, what is the chiddush of the Gemara that nichush works specifically
against those who believe in it because of the rule of nTn 712 nTN? This is a rule
that we find all over, and if so, why should this case be any different?

Secondly, what the Gemara does is not the way of the Gemara normally acts.
We don’t find that the Gemara will at first attempt to use a posuk to prove a

The posuk continues and says that they will ask Klal Yisroel
what is happening. The Ran explains that this refers to a time in
which the malachim will ask Klal Yisroel what Hashem is doing.
That is, because Klal Yisroel is not involved in nichush, this will
result in them being in a place that even the malachim will not be
able to enter (and that is why the malachim will need to ask Klal
Yisroel what is happening with Hashem).

Why Was Avrohom Avinu Punished that His Descendants
Would Have to be Enslaved in Mitzrayim for Two Hundred
Ten Years?

R' Avahu said ax »34

that R' Elazar said 2tyox a4 ann

because of what N9 %91

was Avrohom Avinu punished %25 992X Vi)

and his children were enslaved 132 72y5¥

to Mitzrayim 0%

two hundred ten years 0% 9wy 0InND

(it was) because %91

“soldiers’ he madens9Ix nyyy

with Talmidei Chachamim @950 »1n9na

as it says (Bereisis 14:14) 4nn3¥

“‘And he armed’ pyn

‘those educated by him’ 2230 nx

and those born in his house” 1193 »199?

When Avrohom went to war with the four kings, he brought
those in his household with him. That is, even though these

people were talmidei chachamim, Avrohom brought them to war

with him, and for this he was punished.
Shmuel said 9% Sx9¢

because %91

he ‘questioned the ways’ 571 by 1990y
of Hashem 0 193 vy1pn YY

as it says (Bereisis 15:8) 95y

“With what will I know y1x 13

that I will inherit” n3w9oN *5

halacha and then as the result of a question say that the source for the halacha
is only a shevara.

Because of these questions the Maharsha explains that even in the end, the
Gemara is still saying that the posuk is the source for Rebbi’s statement. The
Maharsha explains that at first Bilam wanted to curse Klal Yisroel by using
nichush. But then when he realized that they do not engage in using nichush, he
said that if so, he cannot use nichush either, and the reason for this is because
of the rule nTn 71712 NN. That is, the Maharsha says that this very posuk is the
source for the rule of NTn 7112 NN that we find all over.




After Hashem promised Avrohom Avinu that his children
will inherit Eretz Yisroel, Avrohom asked how he would know
that this will be true. This showed a certain lack of trust on his
part and for this he was punished.

“nn 1909 2aMR' Yochanan said
for he separated people DX %33 ¥990Y
from entering 939091
under the ‘wings’ of the Shechina n3*2¥1 *9)2 nnHH
as it says (Bereisis 14:21) 43¢
“Give me the people w930 919
and the booty take for yourself” 7% nip wa9m

After the war with the four kings, the king of Sodom asked
Avrohom to give him the prisoners and he would let Avrohom
keep the booty. Avrohom did not want to do this and he said that
the king of Sodom could have everything. The Ran explains that
Avrohom should have insisted that he keep the prisoners, and if
Avrohom would have done so, he would have been able to teach

them about mitzvohs and to bring them close to Hashem.

Who Went with Avrohom when He Went to War (three
hundred eighteen men or just Eliezer)?

The Gemara will now discuss the meaning of the word p49%

The posuk (ibid.) said:
“And he ‘armed’ p9

‘those who he educated’ 5%n nN

those born in his house” 14193 »159?

Rav said (that this means 9%x 24

(that) he ‘emptied’ them from Torah N3 1NNy

In his first pshat (explanation) the Ran explains that Avrohom
was encouraging them with Torah. According to this the word
72 has the connotation of filling up. That is, although the word
means to empty, the intent here is to say that he will fill them
with Torah, similar to one who fills a pail of water by emptying
water from another pail into it.

The Ran then gives another pshat and explains that the posuk
is saying that Avrohom caused them to be empty from Torah.
The Ran explains that the word P71 has the meaning of empty,
as in the posuk 0 12 X 7 712 — the pit was empty it had no
water. That is, since Avrohom took them as soldiers, he caused
them to be empty from Torah.

And Shmuel said 99 S99
he made them ‘yellow/golden y>97ny
with gold anta

The Ran explains that Avrohom gave them a lot of gold in

order to convince them to go to war with him.

The posuk (ibid.) continues and says that when Avrohom
went to war, he did so with:
MNn o) 1y Ny Three hundred eighteen (men)
With regard to this posuk:

R' Ami bar Aba said Nax 92 "N 229 99N

Eliezer 9tyoon

corresponded (was equal) to all of them 0992 1339

There are those who say 1987 X99N

it is Eliezer (that the posuk refers to) 891 91y>ox

that his gematria (numerical of his name is »7 30 "%a¥INYT

such)

This second pshat in the posuk says that in reality Avrohom
only went with Eliezer. And even though the posuk says that he
went with three hundred eighteen, this does not refer to an
amount of men, but rather to the value of Eliezer’'s name — 119K,
Alef = 1, lamed = 30, yud = 10, ayin = 70, zayin = 7, and Rais =
200. Add all these together and they come to 318.

How Do We Know that Avrohom Was Three Years Old
when He Recognized Hashem?

And R' Ami bar Aba said Nax 92 % 249 99N)

(at) three years old ©2Y ¥y )3

Avrohom recognized £792x 197

his creator 8972 NN

as it says (Bereisis 26:5) 1839

“Because Avrohom listened to my >9pa 01938 ynY YN 2Py
voice"

(And) its gematria (of the word aikev) n%2¥Nn

is one hundred seventy two )>15 P¥a¥) Ny

The posuk says that ‘apy — because’ Avrohom listed to my
voice (i.e., he obeyed my commands). The Gematria of the word
apy is one hundred seventy-two, the implication being that
Avrohom listed to Hashem for one hundred seventy-two years.
Now Avrohom lived for one seventy-five years, and therefore,
since we are saying that Hashem listened to Hashem for one
hundred seventy-two years, it comes out that Avrohom started to

listen to Hashem at the age of three.




The One Day of the Year that the Satan Does Not Have
Power Over Kilal Yisroel

And Rami bar Abba Nax 93 3194 99



Nedarim 32b

The sotan yo¥n
with its gematria M%3¥IN3
is three hundred and sixty four nY39x) 1>9PY) Ny NYH

The Gemara tells us that the gematria of sotan is three
hundred sixty-four. The Ran explains that the Gemara is telling
us that the sotan only has ‘permission (the ability) to have attack
us on 364 days. The solar year has 365 days and the sotan can
only attack us on 364 of them because on Yom Kippur he is
unable to come against us.

(The mefarshim point out that seemingly it is hard to
understand the Gemara. The day of Yom Kippur is determined
by the lunar year, not the solar year, and if so, it needs to be
explained how we can say that 364 days out of 365 days comes to
exclude Yom Kippur, D»x D77127¢ INND 57008 DW1901 1Y
(7755 ©Man

The Ran explains that at first Hashem only ruled over the 243
limbs of a person, as these are the limbs that are in a person’s
control. However, with regard to seeing and hearing, these are
things that are done against a person’s will, and as such, even if
the person would want to be careful, he would not be able to do
so. But once Hashem gave the mitzvah of milah, this gave the
person the ability to be careful even with regard to seeing and

hearing.

The Mashal that is Written in Sefer Koheles with Regard to a
Person’s Spiritual Struggles

The Difference Between t49ax and oH9ax

And Rami bar Abba said Nax 92 399 9%x)

it is written Avrom 0935 295

and it is written Avrohom 043N 2909

It some places in the Torah, the name is written as 07N -
Avrom without a hay. And yet in other places, the name is written
with a hay, as Dmax — Avrohom. The Gemara now comes to
explain why sometimes it is written this way and why at times it

is written a different way.
In the beginning (before Avrohom had a milah) nynna

Hashem ruled 290 7392 ¥y1pn 995919

and in the end (when he had his bris milah) 91925

He ruled 95900

over 248 limbs ©9ax N10Y) DN INNN Y

The gematria of the name 072X equals 243. This represents

that Hashem at this point only ruled over 243 of his limbs.

However, once he received his milah, Hashem now ruled over his

five remaining limbs, for a total of 248. And this is why he was
now called onN1aN, as the gematria of oNYaN is 248.

The Gemara now tells us which were the five additional limbs

that Hashem now had control over.
These are they 0 9

two eyes D)y 'Y
and the two ears DN DY

and the head of the aver (the place of the milah) 19 YN

The Gemara will now explain a posuk in Koheles. The posuk

is a mashal (parable) and the Gemara will explain its intent.
And Rami bar Abba said Nax 92 9%4 99N

what (is the meaning) of this N

that is written (Koheles 9:14) 25037

“There was a small city n30p 99

and its men (were few) etc.” 7% DYYINY

The small city navp ¥y

this (refers) to the body 99 ny

and the men were few LY N2 OIYINY

these are the limbs (of the person) rqax ¥ox

The posuk continues:
“And a big king came upon it 5973 791 DOoN NI

and surrounded it” AHX 2299

this (refers) to the yetzer hara 99 9% m

The posuk continues:
“And built on it o9y N3

traps and nets” 9901 078N
these are the avayros 1) 9%

The posuk continues:
”And it was found in it H2 N1

a poor and wise man”0n 1991 YIN
this refers to the yetzer tov 290 9y Nt

The posuk continues:
“And he saved the city 9597 nx 80 09

with his wisdom” ¥nnona
this refers to teshuva (repentance) H2999 3
and good actions (mitzvohs) ©*210 @YWy

The posuk continues:
“But man o1

does not remember 95t NY
that poor man 3977 Y2911 ¥IND NN

(this refers to the fact) that at the time nyway




of the yetzer harah y97 9%

there is no one who remembers M9 991197 MY

the yetzer hatov 210 999

That is, just like the poor, wise man who saved the city is

forgotten, so too the yetzer hatov is forgotten at the time that the
yetzer harah comes to get him to do avayros.

The Gemara brings and explains another mashal. The posuk

(Koheles 7:19) says:
“Wisdom npann

gives strength to the wise 0205 tyn

more than ten rulers” ©*099¥ NY¥N

The Gemara explains what each one of these words refers to.
‘Wisdom nnann

gives strength to the wise’ 0an? tvn

this refers to teshuva n29¥n 1

and good acts ©2310 ©>Y¥M

‘More than ten rulers’ 0v9v NY¥nN

(this refers to a person’s) two eyes 0%y >0V

and two ears DN DY)

and two hands 01 *nY»

and two feet 0937 'Y

and the head of the aver (the milah) 730 YN

and the mouth H9

The Ran explains that most of a person’s actions come about
through these ten limbs, and as such, the posuk is telling us that

through teshuva and mitzvohs, a person will be able to control his

actions and use them in the service of Hashem.

The Cause of the Kahuna Coming from Avrohom and not
Shaim

R' Zechariah said 19991 %24 99

in the name of R' Yismael Ynynv? *29 oyvn
(at first) Hashem wanted 890 992 ¥y1990 ¥ipda
to bring out the Kahuna nyns xo8nb

from Shaim (the son of Noach) own

as it says (Bereisis 14:18) 9nx3¢

“For he was Kohen yn3 »vm

to Hashem up high” y%y 5pY

(but) since he put first ©*1P0Y 112

the bracha of Avrohom ©949ax 1243

to (before) the bracha of Hashem oypnn naqay

He (Hashem now) brought it (the Kahuna) nxosin

from Avrohomtpnyann

After Shamim did the avayra of putting Avrohom’s bracha
before Hashem’s bracha, Hashem took away the kahuna from
Shaim and gave it to Avrohom (or as the Gemara says, now the
kahuna would come out of Avrohom and not Shaim).

The Gemara now brings the pesukim that show how Shaim

gave precedence to Avrohom’s bracha.
As it says (Bereisis 14 19-20) 9nn¢

“And he (Shaim) blessed him (Avrohom) 392"
and he said 29N

blessed is Avrohom 043X 192

to Hashem ‘up high’ 15y bpY

the ‘maker’ of heaven and earth Y3 ©I0Y Nyp
and blessed is Hashem up high 5y 95 7992

After Shaim gave Avrohom this bracha:
Avrohom said to him 97938 9 9

Does a person put first 15471 >

the bracha of a slave 73y 1942

before the bracha of his master 97 15927

(because of this) immediately (afterwards) 191

He (Hashem) gave it (the kahuna) fym)

to Avrohom ©943x%

as it says (Tehillim 110:1) 9x¥

“The word of Hashem ’n oy

to my master (to Avrohom) N5

wait at my right %3999 3¢

until I make your enemies 9°2)R noUN 7y

a stool for your feet” 959315 010

and afterwards it is written 2’19 75992

“Hashem swore 5 ya¥)

and he will not rest BNy N9

you (Avrohom) are a Kohen forever o%y9 105 non

according to my word ’n937 9y

you are a king forever” p41y 291

Another name for Shaim was P17y 91, and as such the
Gemara interprets the last part of the posuk as follows.

Because of the words y9a*71 by

of Malkie Tzedek (you are a Kohen) 91 2291 ¥

According to this interpretation of the end of the posuk, the
posuk is saying that the reason why Avrohom is a Kohen is
because of the words of Malkie Tzedek. That is, since Shaim said
the words of putting the bracha for Avrohom before the bracha
of Hashem, Avrohom became the Kohen instead of him.

The Gemara concludes:



And this is the meaning of 9399M
what is written 29097

for he was a Kohen yn3 2

to Hashem up high 1%y bpY

The Gemara says that this implies:
He was a Kohen 92 80

but his descendants are not Kohanim 93 ¢4t 1%

The posuk says that he (Shaim) was a Kohen, which seems to
imply that it was only he who was a Kohen but not his
descendants, and this is in accordance with what the Gemara says
that the kahuna was taken away from Shaim and given to
Avrohom.

The Ran points out that although Avrohom was also a
descendant of Shaim, the reason he was a Kohen was not because
he was a descendant of Shaim but rather Avrohom became a

Kohen only as the result of his own merit.

D972 NYIIN 72 729 111D

mvn I

The Difference Between A Regular Neder and a Neder that
Just Forbids Food

There is no difference between 2 N

one who makes a neder to forbid benefit N3 919

from his friend yyanmn

and one who makes a neder to (forbid) 47mY

food from him Yanm %990

exempt for ‘the right to walk’ 9)91 nos97 8o

and utensils 09

that food is not made with them w9) Y9ix ©na PYIY PRY

The halacha is that even if one forbids only the benefit of

food from someone, the other person is assur to benefit from

anything that this person has, even with regard to objects that are

not food related. This is true because if a person’s uses his friend’s

object for free, that saved money that normally would have been
needed to rent this object, will be available to use to buy food.

Therefore, any benefit that is normally paid for, is considered

a ‘food-related’ benefit. And this is what the Mishna tells us, that

in reality there is no difference between someone who forbids all

benefit and someone who forbids just ‘food-related’” benefit

except for 9370 no7 (lit. trampling with the foot, i.e., the right
of passage, something that a person does not normally charge for)
and those kaylim that are not used for food and are not commonly
rented out. These two benefits are not considered as ‘food-related’
as one cannot get money for them. Therefore, they are only assur
to one who is assur to benefit as a result of a general neder not to
benefit.

The Mishna said that if one makes a neder to assur ‘food-
related’ benefit, then it would be assur to lend him kaylim that are
needed for food preparation, even if they are not normally rented
out.. The Mishna now explains which kaylim (utensils)are
considered as kaylim that are needed for food.

One who makes a neder (to assur) 9119
food from his friend ¥9%ann Yann
he cannot lend him 9298y 85

a sieve (to shift flour) N9

or a sieve (to sift grain) H939,

or a mill 9N’y

or a oven M)

but he can lend him ¥ Y xvn Yan
a shirt pon

and a ring nyavy

and a tallis 5909

and earrings ©0t»

The Ran explains that the Mishna needs to tell us that it is
assur to lend him a sieve etc., as one could have thought that if
the person made a neder with regard to food, then this should
only assur kaylim that are directly used to eat food, for example a
fork or knife (or the spit that meat is roasted on). But with regard
to these kaylim, since they are not used to actually eat the food,
but rather they are used to prepare the food, they should not be

assur. The Mishna therefore comes to teach us otherwise.

N9) I

Who is the Tanna that Evens Assurs Benefit that is Given
Away (991 99°98)?

Who is the Tanna (of our Mishna) Ny N0

Our Mishna says that if someone assurs benefit from
someone, then that person cannot pass through his property.
That is, even though this benefit is considered as a very small
benefit, and a person does not charge for it, the Tanna of our
Mishna still says that it is considered benefit and is therefore

assur.




The Gemara answers:
Rav Ada bar Ahava said nanx 92 NN 29 0N
itis R' Eliezer N> 23999n »24
as we learned in a Baraisa N)n%
R’ Eliezer says 1N 9199x %24
even ‘visitor’ M9 199N
is assur 9YoN

for one ‘who has a neder of benefit’ (against him) nxyn 9102

In those times it was the custom of sellers to add a little extra
for their customers at no cost to them. This was referred to as
‘vitor’ from the word to forgive, i.e., they would forgive this little
extra. R' Eliezer says that if a person is forbidden to get benefit
from a seller, then the seller would not be allowed to give him this
small amount of merchandise, and this is true even though this
benefit is not considered a ‘real benefit. If so, we understand why
the Tanna of our Mishna says that the person cannot even pass
through this person’s yard. The Tanna of the Mishna is the shita
of R' Eliezer who holds that all benefit is assur, even these types
of small benefits.

The Ran explains that the Rabbanan disagree with R' Eliezer

and they hold that in a case in which the person does not mind if

people pass through his property, and in the case in which the
seller does not mind given the buyer a little extra, these two cases
are not considered cases that the person gets ‘real benefit' and
therefore they will be mutur even to a person who is assur to get
benefit.

(In the case of the seller adding on, the Ran points out that it
must be discussing a case in which the merchandise is not in high
demand. Because if the merchandise would be in high demand,
then the actual sale itself would be considered as a benefit to the
buyer, and for this reason alone it would be assur for this person

to buy from the seller.)

Which Neder Will Assur Even Kaylim that are Used in the
Preparation of Food?

The next part of the Mishna said:
One who makes a neder (forbidding benefit) 419

from food Yanm




