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מַעְלַןְְ הָאְקָאְמַשׁ 

קוֹםְְ דַּאֲפִילּוְּבִּמ 

לִיןְשָׂכָרְ שֶׁנּוֹט 

רָאְעַלְהְַ מִּק 

קַלְ מִשׁ  רֵיְל  שׁ 

רָשְׁ עַלְהַמִּד 

קַל מִשׁ  רֵיְל  לָאְשׁ 

מִצְוֹת לַאו לֵיהָנוֹת נִיתְּנוּ 

 
39 The Case of the Gemara (if the ‘real’ difference between the cases is if one is 
teaching Mikra or if one is teaching Medrash, why did the Mishna not just say 
this difference and not mention the locations at all?) 

The Ran explains the case of the Gemara as follows. As the Gemara said, it 
is assur to charge for teaching Medrash but not for Mikra. However, there were 
places in which they were machmir to not charge even for teaching Mikra. They 
had this chumrah because they were afraid that if people would charge for 
teaching Mikra, they might come to charge for teaching Medrash as well. 

As such, in these places, Shimon would be allowed to teach Reuven Mikra, 
because by doing so, Shimon would not be saving Reuven any money.  

The chiddush of the Mishna is that in a place that they would charge for 
teaching Mikra, Shimon would then not be allowed to teach Reuven (because by 
doing so, Shimon would be saving Reuven money). However, although Shimon 
would not be allowed to teach Reuven Mikra in this location, Shimon would be 
allowed to teach Reuven Medrash. And this is what Shmuel meant when he said 
that even in a place that takes payment for Mikra, you are only allowed to take 
payment for Mikra and not Medrash 

 

נָאְ מַאיְשׁ 

רָשְׁ מִד 

לָאְ דּ 

תִיבְ דִּכ 

אֹתִיְצִוָּהְהְ ו 

כֶםְ לַמֵּדְאֶת  בָּעֵתְהַהִיאְל 

תִיבְ וּכ 

כֶםְ תִּיְאֶת  אֵהְלִמַּד  ר 

חֻקִּיםְ

פָּטִיםְ וּמִשׁ 

כַּאֲשֶׁרְצִוַּנִיְה'ְ

חִנָּםְ מָהְאֲנִיְבּ 

חִנָּםְ אַףְאַתֶּםְנָמֵיְבּ 

Seemingly the Ran was bothered with this that Shmuel mentioned the word 
‘locations’. That is, if the difference between teaching Mikra and teaching 
Medrash is that for Mikra you are allowed to charge but for Medrash you are 
not, Shmuel should have just said so. He should have said that the Mishna is 
teaching us this halacha, that one can charge for Mikra but not Medrash. But 
Shmuel does not just do this, and he also mentions ‘locations’. Therefore, the 
Ran explains that indeed the halacha of the Mishna will depend on the custom 
of each location as he explained. 

 
 

40 Understanding the Gemara’s Drasha (how do we know that Moshe taught 
for free?) 

The Ran explains that this is learned out from the last posuk that says that 
Moshe says that he taught Klal Yisroel the way that Hashem commanded him. 
What does it mean that he taught the way Hashem commanded him? What do 
the words ‘as Hashem commanded him’ add? The Gemara learns that it must be 
that Hashem commanded him to teach for free. The Ran points out that one 
cannot say that it means that Hashem commanded Moshe to teach them for 



רָאְנָמֵיְ חִנָּםמִק  בּ 

רַבְאָמַרְְ

כַרְשִׁימּוּרְ שׂ 

רַבִּיְיוֹחָנָןְאָמַרְ ו 

כַרְְ שׂ 

עָמִים פִּיסּוּקְט 

 
payment because we never find such a chiyuv that Moshe had to accept payment 
for teaching. After all, could it really be that if Moshe would not want to accept 
payment he would be forced to do so? This would seem to be non-sensical. How 
could it be that Moshe would be forced to accept payment if he wouldn’t want 
to? 

The Ran continues and says that it cannot be that the point of saying that it 
was “as Hashem commanded” was to assure Klal Yisroel that Moshe was really 
saying the word of Hashem as opposed to Moshe just saying what he wanted to. 
At that time, Klal Yisroel trusted Moshe and if Moshe would teach them Torah, 
they would believe that it was obviously from Hashem and Moshe would not 
have to ‘certify’ his words by saying ‘as Hashem commanded me’. 

נַןְ תּ 

רָאְְ דֶנּוְּמִק  לַמּ  לאְֹי 

לָמָאְ בִּשׁ 

אָמַרְְ מַאןְדּ  ל 

כַרְְ שׂ 

עָמִיםְ פִּיסּוּקְט 

ינוְּ הַי 

דֶנּוְְּ לַמּ  לָאְי  דּ 

אָמַרְ מַאןְדּ  אֶלָּאְל 

כַרְְ שׂ 

שִׁימּוּרְְ

גָּדוֹלְ

בַּרְשִׁימּוּרְהוּאְְ

Left with no alternative, the Gemara says that the words “as Hashem 
commanded me” must be coming to say that Hashem commanded him to teach 
the Torah for free, and once we know that Moshe taught Klal Yisroel for free, 
this tells us that we must teach for free as well. 

 

 
41 What is the ‘Trop’ that the Gemara is referring to? 

Seemingly what we refer to as ‘trop’ includes two things, the way to ‘sing’ 
the Torah, and the way to punctuate the Torah. That is, the Torah obviously does 
not have punctuation marks, and as such, we will need to know how to 
punctuate the Torah. That is, where phrases start, end, etc. 



קָטָןְקָתָנֵי בּ 

קָטָןְ אִיְבּ 

אֵימָאְסֵיפָאְ

לַמֵּדְ אֲבָלְמ 

רָאְ אֶתְבָּנָיוְמִק 

קָטָןְ

בַּרְבָּנִיםְהוּאְ

רָאְְ חַסּ  חַסּוֹרֵיְמ 

הָכִיְקָתָנֵיְ ו 

לַמּ ְ רָאְלאְֹי  דֶנּוְּמִק 

קָטָןְ בּ 

אִםְהָיָהְגָּדוֹלְ

דוְֹלוְֹ לַמּ  מ 

רָא בָנָיוְמִק  וּל 

 
42 Why Can’t Shimon Cause Reuven (the katon) to Benefit from Him? 

The Ran explains that even though if we see a katon doing something that is 
assur we are not obligated to stop the katon, we are not allowed to be the cause 
of this katon doing the issur. Therefore, since it is assur for Reuven to benefit 
from Shimon, Shimon is not allowed to teach him Mikra, because by doing so, 
Shimon his causing Reuven to do an avayra (i.e., he is causing Reuven to benefit 
from him, something that Reuven is not allowed to do). 

One might still be able to ask why this is considered as a benefit for Reuven. 
If Reuven is really a katon, then he would never pay for someone to teach him, 

 

 

 

 

ְ

מֵיתִיבִיְ

תִּינוֹקוֹתְ

חִילָּהְ לאְֹקוֹרִיןְבַּתּ 

בַּשַּׁבָּתְ

אֶלָּאְשׁוֹנִיןְ

בָּרִאשׁוֹןְ

לָמָאְ בִּשׁ 

אָמַרְְ מַאןְדּ  ל 

and if so, why is it considered as if Shimon is saving him money by teaching him 
for free? Granted Shimon might want to demand money from Reuven’s father, 
but can he really demand money from Reuven himself? 

. Perhaps one can answer that even if practically Shimon cannot get money 
from Reuven, since the service that Shimon gave Reuven is ‘chargeable’ this is 
enough to give the teaching value, and as such, that is why it would be assur for 
Shimon to teach Reuven, ויש לפלפל. 



כַרְְ שׂ 

עָמִיםְ פִּיסּוּקְט 

ינוְּ הַי 

אֵיןְקוֹרִיןְְ דּ 

חִילָּהְ בַּתּ 

בַּשַּׁבָּתְ

אָמַרְ מַאןְדּ  אֶלָּאְל 

כַרְְ שׂ 

שִׁימּוּרְְ

אַמַּאיְ

אֵיןְקוֹרִיןְ

חִילָּהְבַּשַּׁבָּתְ בַּתּ 

אַמַּאיְ ו 

שׁוֹנִיןְ

בָּרִאשׁוֹןְ

הָאְאִיכָּאְְ

כַרְשִׁימּוּרְְ שׂ 

שַׁבָּתְ דּ 

מָיךְְ לִיטַע  ו 

כַרְְ שׂ 

פִּיסּוּקְ

שַׁבָּתְ בּ 

מִיְאָסוּרְְ

לָעָהְהִיאְְ הַב 

רֵיְ רֵאְשׁ  לָעָהְמִישׁ  הַב  ו 

יָאְ תַנ  דּ 

הַשּׂוֹכֵרְאֶתְהַפּוֹעֵלְְ

מוֹרְאֶתְהַתִּינוֹקְ לִשׁ 

מוֹרְאֶתְהַפָּרָהְ לִשׁ 

רָעִיםְ מוֹרְאֶתְהַז  לִשׁ 

נִיןְלוְֹ אֵיןְנוֹת 

כַרְשַׁבָּתְְ שׂ 

פִיכָךְ ל 
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דוְְּ ְְאִםְאָב 

אֵינוְֹחַיָּיבְ

רָיוּתָןְ אַח  בּ 

כִירְשַׁבָּתְְ אִםְהָיָהְשׂ  ו 

כִירְחֹדֶשְׁ שׂ 

כִירְשָׁנָהְְ שׂ 

כִירְשָׁבוּעְַ שׂ 

נוֹתֵןְלוְֹ

כַרְשַׁבָּתְְ שׂ 

פִיכָךְְ ל 

דוְְּ אִםְאָב 

רָיוּתָןְְחְַ אַח  יָּיבְבּ 

שוֹמֵר חִנָם

שוֹמֵר ֹשָכָר

 

ְ

תְאֶלָּאְגַּבֵּיְשַׁבְָּ

מָאְ ינוְּטַע  הַי 

אִיןְְ אֵיןְקוֹר  דּ 

חִילָּהְ בַּתּ 

מִשּׁוּםְְ

יָנוֹקֵיְ הוֹןְדּ  נוְּאֲבָהָת  יִפ  דּ 

תָאְ שַׁבּ  תָאְד  ו  מִצ  ל 

אִיבָּעֵיתְאֵימָאְְ ו 

תָאְ שַׁבּ  מִשּׁוּםְדִּב 

שָׁתִיןְ לִיןְו  אָכ 

ְְ מָא עָל  עֲלֵיהוֹןְ יַקִּירְ ו 

מוּאֵלְ אָמַרְשׁ  כִּד 

שִׁינּוּיְוֶסֶתְ

חִילַּתְחוֹלִיְמֵעַיִיםְ תּ 

 

 

 



אָמַרְ מַאןְדּ  וּל 

כַרְְ שׂ 

עָמִיםְ פִּיסּוּקְט 

מָאְ מַאיְטַע 

לָאְאָמַרְ

כַרְשִׁימּוּרְ שׂ 

קָסָבַרְ

בָּנוֹתְ

43ְמִיְקָאְבָּעֲיָיןְשִׁימּוּרְ

אָמַרְ מַאןְדּ  וּל 

כַרְשִׁימּוּרְ שׂ 

מָאְ מַאיְטַע 

לָאְאָמַרְ

כַרְְ שׂ 

עָמִיםְ פִּיסּוּקְט 

עָמִיםְְ כַר(ְפִּיסּוּקְט  קָסָבַרְ)שׂ 

יתָאְהוּאְ אוֹרָי  דּ 

חֻקִים וּמִשְׁפָּטִים  

 
43 The Ran’s Girsa of the Gemara’s Question 

The Ran has a different girsa in the Gemara. In the Ran’s girsa the Gemara 
asks “And does an adult need watching?!”. The Mishna said one is not allowed 
to teach an adult Mikra (in the case of a neder) and the sayfa of the Mishna 

 

אָמַרְרַבְאִיקָאְבַּרְאָבִיןְ דּ 

אֵלְ אָמַרְרַבְחֲנַנ 

אָמַרְרַבְְ

מַאיְ

תִיב דִּכ 

אוְּבַסֵּפֶרְ ר  וַיִּק 

תוֹרַתְהָאֱלֹקִים בּ 

פֹרָשְׁ מ 

שׂוֹםְשֶׂכֶלְ ו 

רָאְ וַיָּבִינוְּבַּמִּק 

הָאֱלֹקִים תוֹרַתְ בּ  בַסֵּפֶרְ אוְּ ר  וַיִּק 

זֶהְ

רָאְ מִק 

פֹרָשְְׁ מ 

זֶהְ

גּוּםְ תַּר 

שׂוֹםְשֶׂכֶל ו 

סוּקִיםְ אֵלּוְּהַפּ 

וְשוֹם שֶכֶל

רָאְ וַיָּבִינוְּבַּמִּק 

עָמִיםְ זֶהְפִּיסּוּקְט 

רִיְלַהְּ אָמ  ו 

סוֹרוֹתְְ אֵלּוְּהַמּ 

describes this person’s children. If so, it must be that the raysha is discussing a 
gadol, and on this the Gemara asks “Does a gadol need watching?” An adult does 
not need to be watched, and if so, why would one be allowed to teach him Mikra 
(if not for the neder)? 



וַיָבִינוּ בַּמִקְרָא 

 

 

חָקְְ אָמַרְרַבִּיְיִצ 

רָאְ מִק 

רִיםְ סוֹפ 

עִיטּוּרְ ו 

רִיםְ סוֹפ 

יָיןְ קַר  ו 

תִיבָןְ לָאְכּ  ו 

תִיבָןְ וּכ 

יָיןְ לָאְקַר  ו 

הֲלָכָהְְ

מֹשֶׁהְמִסִּינַיְ ל 

רִים  רָאְסוֹפ  מִק 

מִקְרָא  

סוֹפְרִים

רִים  עִיטּוּרְסוֹפ 

 
44 The Ran’s explanation of the what the Sofrim Taught us with Regard to How 
to Read the Words  ארץ שמים מצרים 

The Ran explains the word ארץ as Tosefos does, but with regard to the words 
 he explains that the Sofrim taught that they should be pronounced ,שמים מצרים
as if they have the letter ‘alef’ even though they do not.  

That is, the letter ‘yud’ can either be used just as a nekuda or it can be used 
a letter as well. (similar to the letter ‘vov’ that can either be used as an actual 
letter or it can be used just as a way to have the nekuda cholom).  

עִיטּוּר סוֹפְרִים

תִיבָןְ  כּ  לָאְ ו  יָיןְ קַר 

 ְְ יָין קַר  לָאְ ו  תִיבָןְ כ 

רִיםְ רָאְסוֹפ  מִק 

אֶרֶץְ

רַיִםְ שָׁמַיִםְמִצ 

מצרים שמים  ארץ 

אֱתְנַחְתָּא 

אָרֶץֹ שָמָיִם מִצְרָים אֶרֶץֹ שָמַיִם  

מִצְרַיִם

עִיטּוּרְ

רִיםְ סוֹפ 

אַחַרְ

תַּעֲבֹרוְְּ

וְסַעֲדוּ לִבְּכֶם 

אַחַר תַּעֲבֹרוּ 

אַחַר

וְתַּעֲבֹרוּ לִבְּכֶם  וְסַעֲדוּ 

If the letter ‘yud’ in the words ארץ שמים מצרים is just being used as a nekuda, 
then the words would be pronounced as “sha’mim” and “Mitz’rim”.  

But now that the Sofrim tell us that these words should be read as if there 
is an ‘aleph’ before the ‘yud’ this means that the cheirek is on the ‘alef’ and the 
letter ‘yud’ will be read as a letter, and if so, the words מצרים שמים   are ארץ 
pronounced as we pronounce them, sha’ma’yim and Mitz’ra’yim.  

 

 



 

אַחַרְתֵּלֵךְ

אַחַרְתֵּאָסֵףְ

מוְּשָׁרִיםְ קִדּ 

נִיםְ אַחַרְנֹג 

ךְ קָת  צִד 

רֵיְקֵלְ הַר  כּ 

אַחַר

אַחַר

כ

 

 
45 The Next Four Examples of the Gemara in which Words Are Used Not Because 
they are Needed but Rather they Are Used to Beautify the Language of the 
Pesukim 

In the first example, the posuk is describing how Lavan is asking Eliezer not 
to take Rivka right away. Rather she should stay with them for an amount of time 
and only afterwards should she go to marry Yitzchok. The point of the Gemara is 
that even without the posuk writing the word אַחַר, we would know that this was 
their intent. 

The next posuk describes how Miriam was sent out of the camp for seven 
days when she contracted tzaras for speaking lashon hara against Moshe. The 
posuk is saying that after the seven days she will be able to come back. Once 
again, the point of the Gemara is that even without the word אַחַר we would know 
the intent of the posuk. 

The next posuk is describing those singing shira to Hashem and the posuk 
says that first the singers went and then the musicians, something that we would 
have known from the posuk even if the posuk would not have used the word 
 .אַחַר

The last example is the posuk that compares the malachim to the mighty 
mountains. The Ran explains that even if the posuk would not have used the 
letter ‘כ’, we would still know that this was the intent of the posuk. And indeed, 
the very next posuk makes a similar comparison without using the letter ‘כ’. The 
posuk says הוֹם רַבָּה פָּטֶיךָ תְֹּ  your judgements are like the great depths. That – מִשְֹׁ
is, the posuk compares Hashem’s judgements to the great depths without using 
a ‘כ’, and if so, we see that the comparison can be made even without a ‘כ’ and 
if a ‘כ’ is used, it is not because it is needed but rather it is just to enhance the 
flow of the words. 

 
 

 
 

 
47 The Words that are Read Even though they Are Not Written in the Pesukim 

יָיןְ קַר 

תִיבָןְ לָאְכּ  ו 

רָתְ פּ 

תּוֹ לֶכ  דִּב 

אִישְׁ

כַאֲשֶׁרְ דּ 

אַלְ ְְ'אִישׁ'יִשׁ 

בַרְהָאֱלֹקִים בִּד 

בָּאִיםְ

תָהְ נ  נִב  דּ 

לָהְּ

לֵיטָהְ דִּפ 

אֵתְ

הֻגֵּדְהֻגַּדְְ דּ 

אֵלַיְ

הַגֹּרֶןְְ דּ 

אֵלַיְ

עֹרִיםְ הַשּׂ  דּ 

תִבָןְ לָאְכּ  יָיןְו  47ְהָלֵיןְקַר 

1. The posuk in Shmuel Bais (8:3) says ]רָת קרי ולא כתיב הַר־]פְֹּ הָשִׁיב יָדוֹ בִּנְֹ  that – לְֹ
is, the posuk is read as if it was saying that Dovid Hamelech was stretching his 
hand over the river P’ras, even though the posuk does not say the word P’ras. 

2. The posuk later on in Sefer Shmuel (ibid. 16:23) says   פֶל אֲשֶׁר יָעַץ וַעֲצַת אֲחִית 
בַר הָ  אֱלֹקִים אַל־]אִישׁ קרי ולא כתיב[ בִּדְֹ  That is, the posuk describes .בַּיָּמִים הָהֵם כַּאֲשֶׁר יִשְֹׁ
Achitofal asking in those days as a man that asks with regard to the word of 
Hashem. This is how the posuk is read even the word ‘man’ does not appear in 
the posuk. 

3. The posuk in Sefer Yirmiyah (31:37) says   אֻם הִנֵּה יָמִים ]בָּאִים קרי ולא כתיב[ נְֹ
תָה הָעִיר לַה' נְֹ נִבְֹ   This posuk is read as “Behold days are coming said Hashem .ה' וכו'  וְֹ
etc.”, even though the words ‘are coming’ do not appear in the posuk. 

4. The posuk later on in Sefer Yirmiyah (ibid. 50:29) describes how the 
enemies of Bavel came to destroy the city and in midst of their battle cry they 
said לֵיטָה הִי־]לָהּ קר י ולא כתיב[ פְֹּ  This posuk is read as if it said, “And let there .אַל־יְֹ
be no remains from her”, even though the words ‘from her’ are not written in 
the posuk.  

5. The next posuk is the posuk in Megillas Rus (2:11) that describes how Boaz 
tells Rus that he had heard about everything that she had done for her mother-
in-law. The posuk says ְחֲמוֹתֵך ]אֶת[  אֲשֶׁר־עָשִׂית  ל  כּ  ]אֶת[  לִי  הֻגַּד   The Rishonim .הֻגֵּד 
argue which ‘es’ the Gemara is referring to. The Rosh and Tosefos say that it is 
the first ‘es’ that is added, and the Ran says that it is the second ‘es’. 

6. The next example is also from Megillas Rus (ibid. 3:5-6) when the posuk 
describes how Rus told her mother-in-law that she would do all that she had 
commanded her, and then Rus went to the threshing floor to do as her mother-
in-law said. The pesukim there say   אֶעֱשֶׂה:   וַתֵּרֶד רִי ]אֵלַי[  אֲשֶׁר־תּ אמְֹ ל  כּ  אֵלֶיהָ  וַתּ אמֶר 
ל אֲשֶׁר־צִוַּתָּה חֲמוֹתָהּ כ  רֶן וַתַּעַשׂ כְֹּ  The pesukim are read as if Rus said, “I will do as .הַגּ 
you commanded to me etc.”, even though the words ‘to me’ are not written in 
the pesukim. 

7. The last example is also from Megillas Rus (ibid. 17) when the posuk says 
רִים הָאֵלֶּה נָתַן לִי כִּי אָמַר ]אֵלַי[ אַל־תָּבוֹאִי רֵיקָם אֶל־חֲמוֹתֵךְ ע   This posuk is .וַתּ אמֶר שֵׁשׁ־הַשְֹּׂ
read as if it says “And she said ‘He gave me these six (measures) of barely, as he 
said to me ‘Do not come empty (handed) to your mother-in-law’ “. The posuk is 
read this way even though the words ‘to me’ to not appear in the posuk. 
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