Nedarim 37a

Why Is One Allowed to Charge for Teaching Mikra But is Not
Allowed to Charge for Teaching Medrash Etc.

The Gemara established that our Mishna is discussing a case
in which the custom was to charge for teaching Mikra but not for
teaching Medrash etc. And on this the Gemara asked why the
Mishna choose to pick this particular case.

The Gemara now answers

This comes to teach us 19 yPYN NP 8D

that even in a place DYpn3 I oNT

that they take payment 92¥ 1909y

for (teaching) Mikra N9 Yy

itis permitted to take (payment for teaching Mikra) Ypyn? s9v
(but) for (teaching) Medrash w190 by

itis not permitted to take®” Ypwny »1¥ Ny

The Ran explains that the entire question with regard to if
Shimon is allowed to teach Reuven or not is only relevant to the
question if Shimon is saving Reuven the teacher’s fee or not.

However, the actual learning that Reuven is doing as a result
of Shimon’s teaching is not considered a benefit. That is,
although one certainly benefits when he is taught Torah (as he
gets the mitzvah of learning), with regard to the halachos of one
who is assur to receive benefit, the learning of Torah is not
considered a benefit as we have the rule of 12 N1Y XD Nixn,
that the benefit that comes from a mitzvah is not considered as a
benefit.

Therefore, the only reason it would be assur for Shimon to
teach Reuven is as a result of the money that Shimon is saving
Reuven, and if so, we understand the difference between the
teaching of Mikra and the teaching of Medrash. The Gemara
tells us that one is only allowed to charge for the teaching of

39 The Case of the Gemara (if the ‘real’ difference between the cases is if one is
teaching Mikra or if one is teaching Medrash, why did the Mishna not just say
this difference and not mention the locations at all?)

The Ran explains the case of the Gemara as follows. As the Gemara said, it
is assur to charge for teaching Medrash but not for Mikra. However, there were
places in which they were machmir to not charge even for teaching Mikra. They
had this chumrah because they were afraid that if people would charge for
teaching Mikra, they might come to charge for teaching Medrash as well.

As such, in these places, Shimon would be allowed to teach Reuven Mikra,
because by doing so, Shimon would not be saving Reuven any money.

The chiddush of the Mishna is that in a place that they would charge for
teaching Mikra, Shimon would then not be allowed to teach Reuven (because by
doing so, Shimon would be saving Reuven money). However, although Shimon
would not be allowed to teach Reuven Mikra in this location, Shimon would be
allowed to teach Reuven Medrash. And this is what Shmuel meant when he said
that even in a place that takes payment for Mikra, you are only allowed to take
payment for Mikra and not Medrash

Mikra and therefore in a town that they charge for the teaching
of Mikra, Shimon would not be allowed to teach Reuven Mikra
for free. Doing so will be considered as a benefit for Reuven as he
is being taught without the need to pay the teacher’s fee that is
normally charged for this teaching.

However, although one is allowed to charge for the teaching
of Mikra, one is not allowed to charge for the teaching of
Medrash and therefore Shimon will be allowed to teach Medrash
to Reuven in any location. Since one is not allowed to charge for
this teaching, when Shimon teaches Reuven, Shimon is not
saving Reuven money and therefore it is not considered as he is
benefitting him.

The Gemara asks now asks why this distinction is true. If one
is not allowed to charge for teaching Medrash, why is he allowed
to charge for teaching Mikra?

What is the difference N3¥ 8

(with regard to) Medrash w411

that no (i.e., he can’t take payment) N4

as it is written (Devarim 4:14) 29057

“And Hashem commanded me” 9 M8 »n)

at that time to teach you” 0anx 5% 00 nya

and it is written (ibid. 5) 299

“Look I have taught you oanx sn7ab nxy

chukim (halachos that are not understood) pn

and mispatim (halachos that are understood) t*02¥m

as Hashem commanded me” /1 01y 99N9

Based on these two pesukim the Gemara makes the drasha

and says that Moshe was saying:
Just like I was for free Dyna sx Nn

so too you should be for free ©3n3 ) DHX 9N

That is, Moshe was telling Klal Yisroel that just like he taught
Klal Yisroel for free, so too every person is obligated to teach

Torah for free (see footnote for how this is seen from the posuk).*

Seemingly the Ran was bothered with this that Shmuel mentioned the word
‘locations’. That is, if the difference between teaching Mikra and teaching
Medrash is that for Mikra you are allowed to charge but for Medrash you are
not, Shmuel should have just said so. He should have said that the Mishna is
teaching us this halacha, that one can charge for Mikra but not Medrash. But
Shmuel does not just do this, and he also mentions ‘locations’. Therefore, the
Ran explains that indeed the halacha of the Mishna will depend on the custom
of each location as he explained.

40 Understanding the Gemara’s Drasha (how do we know that Moshe taught
for free?)

The Ran explains that this is learned out from the last posuk that says that
Moshe says that he taught Klal Yisroel the way that Hashem commanded him.
What does it mean that he taught the way Hashem commanded him? What do
the words ‘as Hashem commanded him’ add? The Gemara learns that it must be
that Hashem commanded him to teach for free. The Ran points out that one
cannot say that it means that Hashem commanded Moshe to teach them for



But on this, the Gemara asks the obvious question.
(But) Mikra should also be for free @ana ’n3 x9pn

If it is really true that the previous posuk teaches us that the
Torah must be taught for free, why would the teaching of Mikra
be different? After all, that very posuk is describing Moshe
teaching Klal Yisroel all of the Torah, Mikra included.

The Gemara answers that when we say that one is allowed to
charge for the teaching of Torah, this is not referring to the actual
teaching of the Torah but rather to the other things that the act
of teaching entails, as will be explained.

Rav said 24

(he received) payment for watching 9% 93¢
and R' Yochanan said 4 130 %29

(he receives) payment 95¥

for (teaching) the ‘trop’ ©¥nyYL MV

The Ran explains that Rav is answering that typically a person
who is teaching Mikra, is teaching children. Therefore, the
teacher is allowed to accept payment because although he cannot
take payment for the actual learning itself, he is allowed to take
payment for this that he watches the children as he teaches them.

R'Yochanan answers that the Mishna is referring to accepting
payment for the teaching of the trop. R' Yochanan holds that the
trop is not M’Dorayisa and is therefore not included in the issur
of teaching Torah.*

The Ran points out that a practical halacha difference
between Rav and R' Yochanan is if one is allowed to accept
payment for teaching an adult trop. According to Rav it will be
assur as Rav holds that the trop is M'Dorayisa, and as such, he
holds that one can’t accept payment for it. And in this case, we
cannot say that the teacher is accepting the payment for the
watching that he is doing because an adult does not need to be
watched.

However, according to R' Yochanan it will be mutur to teach
an adult trop. R' Yochanan holds that since trop is not
M’Dorayisa, there is no issur to accept payment for teaching it,
and it will not make a difference if he is teaching and child or if

he is teaching an adult.

payment because we never find such a chiyuv that Moshe had to accept payment
for teaching. After all, could it really be that if Moshe would not want to accept
payment he would be forced to do so? This would seem to be non-sensical. How
could it be that Moshe would be forced to accept payment if he wouldn’t want
to?

The Ran continues and says that it cannot be that the point of saying that it
was “as Hashem commanded” was to assure Klal Yisroel that Moshe was really
saying the word of Hashem as opposed to Moshe just saying what he wanted to.
At that time, Klal Yisroel trusted Moshe and if Moshe would teach them Torah,
they would believe that it was obviously from Hashem and Moshe would not
have to ‘certify’ his words by saying ‘as Hashem commanded me’.

The Gemara will now bring a proof from our Mishna to one

of the two previous shitos.
We learned in a the Mishna )19
you cannot teach him Mikra X971 %119 N5

The Mishna told us that if it is assur for Shimon to give
benefit to Reuven, Shimon is not allowed to teach Mikra to
Reuven. And on this the Gemara asks:

Itis good nnyva

(according) to the one who said 9987 )80y

the payment (is for teaching) 99

‘the trop’ ©M0YY MO0

this is (what it means) 390

that he cannot teach him %119 X971

but (according) to the one who says 987 JNNY NN
it is the payment 959

for watching (that one is allowed to charge) M2
an adult 9913

is someone who needs watching?! 0 992°¥ 92

The Mishna says that Shimon is not allowed to teach Reuven
Mikra because normally one is allowed to charge for teaching
Mikra, and therefore, when Shimon teaches Reuven Mikra for
free, Reuven is saving the normal fee that he would be charged
for being taught.

But if it is true that the only reason that you are ever allowed
to charge for teaching Mikra, is because when you charge for the
teaching of Mikra you are really charging for the watching of the
one being taught, this would obviously not apply in the case of an
adult.

Therefore, why would Shimon not be allowed to teach
Reuven Mikra. Since Shimon is not allowed to charge for the
teaching Reuven Mikra (as Reuven as an adult does not need
watching), when Shimon does teach Reuven Mikra, Shimon is
not saving Reuven any money.

However, according to R' Yochanan we understand the
Mishna very well. According to R' Yochanan the reason why one
is allowed to charge for teaching Mikra is because he is charging
for the teaching of the trop. If so, this would certainly apply to an

Left with no alternative, the Gemara says that the words “as Hashem
commanded me” must be coming to say that Hashem commanded him to teach
the Torah for free, and once we know that Moshe taught Klal Yisroel for free,
this tells us that we must teach for free as well.

4 What is the ‘Trop’ that the Gemara is referring to?

Seemingly what we refer to as ‘trop’ includes two things, the way to ‘sing’
the Torah, and the way to punctuate the Torah. That is, the Torah obviously does
not have punctuation marks, and as such, we will need to know how to
punctuate the Torah. That is, where phrases start, end, etc.



adult as well, and therefore we understand this that our Mishna
says that Shimon cannot teach Reuven Mikra.
The Gemara answers:
The Mishna is dealing with a katon (child) »n% yopa
The Gemara answers that when our Mishna says that Shimon
is not allowed to teach Reuven Mikra, it is referring to a case in
which Reuven is a katon, and if so, normally Shimon would be
allowed to charge for this, and therefore when he teaches Reuven,
he will be benefiting Reuven, something that he is not allowed to
do.*?
But on this the Gemara asks:
If (the Mishna is dealing) with a katon yppa )&
say the sayfa N9*D NN
(the sayfa says) but you can teach 419 ban
his sons Mikra N9 1932 0N

The sayfa of the Mishna says that although Shimon cannot
teach Reuven Mikra, he can teach Reuven’s sons Mikra. And on
this the Gemara asks the obvious question:

(But is) a katon yop

someone who can have sons?! 890 03 92

The Gemara points out that the person being discussed in the
Mishna cannot be a katon because the sayfa of the Mishna
discusses this person having children, something that a katon
cannot do.

The Gemara answers:

It (the Mishna) is missing (words) X990 *9190
and this is how it should be learned *9n7p *am
and he cannot teach Mikra N9pn %1109 N

to a katon Y92

(but) ifhe is a gadol 9773 13 Ox

he can teach him 9 y15n

and his children Mikra 8995 9329

The Gemara answers that the correct way to learn the Mishna
is that the Mishna is saying that Shimon is not allowed to teach
Reuven if Reuven is a katon, and if Reuven is a gadol, then not
only can Shimon teach Reuven, but Reuven can even teach
Reuven’s children.

The Ran explains that Shimon is allowed to teach Reuven if

Reuven is an adult, as an adult does not need watching. And

42 Why Can’t Shimon Cause Reuven (the katon) to Benefit from Him?

The Ran explains that even though if we see a katon doing something that is
assur we are not obligated to stop the katon, we are not allowed to be the cause
of this katon doing the issur. Therefore, since it is assur for Reuven to benefit
from Shimon, Shimon is not allowed to teach him Mikra, because by doing so,
Shimon his causing Reuven to do an avayra (i.e., he is causing Reuven to benefit
from him, something that Reuven is not allowed to do).

One might still be able to ask why this is considered as a benefit for Reuven.
If Reuven is really a katon, then he would never pay for someone to teach him,

Shimon is even allowed to teach Reuven’s children. The Ran
explains that even though in the case that Shimon will teach
Reuven’s children, Reuven benefits from the fact that he does not
have to hire a teacher for his children, this is not considered a
forbidden benefit, similar to this that the Mishna will teach us
that Shimon would be allowed to give food to Reuven’s children.

Even though when Shimon gives food to Reuven’s children,
Shimon saves Reuven the money that he would have otherwise
needed to have spent to pay food for his children, this is only
considered as an indirect benefit.

As the Ran will explain later on (Daf 38), since the intent of
Shimon is to fulfill the mitzvah of feeding the children and not
to pay up Reuven’s debt, the benefit that Reuven does get is only
considered incidental benefit and is therefore not assur.

If so, in our case as well, the benefit that Reuven receives from
not having to hire a teacher for his children is only considered as
incidental benefit as Shimon’s intent is to do the mitzvah of
teaching Reuven’s children, and not to pay for Reuven’s
obligation.

TO SUMMARIZE: The Gemara answers that there are
three halachos with regard to Shimon teaching Reuven Mikra.

1. If Reuven is an adult, Shimon is allowed to teach him.

2. If Reuven is a child, Shimon is not allowed to teach him.
3. Shimon is allowed to teach Reuven’s children Mikra.
4

What Can Children Be Taught on Shabbos?

They asked from a Baraisa »2'51

children s»n

cannot read for the first time n9>nNA 19 NS
on Shabbos nawa

but they can review 1229% N9N

for the first time (on Shabbos) y¥x92

The Baraisa tells us that children cannot be taught new
material (i.e., material that they have never learned before) on
Shabbos, but they are allowed to review for the first time on

Shabbos. And on this the Gemara asks:
Itis good nnyva

(according) to the one who says 9987 N0

and if so, why is it considered as if Shimon is saving him money by teaching him
for free? Granted Shimon might want to demand money from Reuven’s father,
but can he really demand money from Reuven himself?

. Perhaps one can answer that even if practically Shimon cannot get money
from Reuven, since the service that Shimon gave Reuven is ‘chargeable’ this is
enough to give the teaching value, and as such, that is why it would be assur for
Shimon to teach Reuven, 79797 wi1.




(that it is) payment 92

(for teaching) ‘trop’ (that one is allowed to take) ©0¥0 P92
this is (what the Baraisa tells us) 999

that one cannot read (learn) y>99p N7

for the first time nYnN2

on Shabbos nava

but (according) to the one that says 9157 XY NIN
(it is the) payment 19

for watching (that one is allowed to take) 9°¢
why NN

can one not read )9 PN

for the first time on Shabbos n3a¥a n9>nna

and why NN

can one review )°)V

for the first time (on Shabbos) yY¥n92

but there is 9N N

the payment for the watching 9¥2°¥ 95

on Shabbos nav1

The Ran explains the Gemara’s question as follows. When
one teaches trop, he mainly takes payment for the first time that
he teaches it but he does not charge for the review. This is because
the main work that a teacher must do is to teach the student the
trop for the first time. However, once the student learns the trop
it is relatively easy to review it.

If so, we can understand why one is not allowed to teach
Mikra for the first time on Shabbos but one is allowed to review
it. This is because if he teaches it for the first time, it comes out
that the teacher is taking payment for work that he is doing on
Shabbos, something that he is not allowed to do. And the teacher
is allowed to review with the student on Shabbos, as the teacher
does not take payment for the review.

But according to Rav, the reason a teacher of Mikra is allowed
to take payment is only for the watching that he is doing. But if
so, what is the difference between the first time the Mikra is being
learned and between the time that it is being reviewed? In both
cases the child needs to be watched, and if so, both cases should
be assur on Shabbos.

But on this question the Gemara asks:

But according to your reasoning 75»y0>9
the payment 92¥

(for teaching) trop (for the first time) P92
on Shabbos nava

is it assur 9YoN "

(but) it is ‘havlaha’ Non nyvan

and ‘havlaha’ is mutur »¥ XYM Nyvam

The root of the word ‘havlaha’ comes from the word to
swallow and refers to the concept that one is allowed to pay for
work that is to be done over many days even if one of those days
is Shabbos. That is, we don’t look at it as if the person is being
paid for Shabbos, rather he is being paid for the complete job and
the fact that one of those days happens to be Shabbos is
incidental.

If so, here too as well we should say the same. This teacher is
being paid for teaching this student the trop over the course of
many days. If so, why can he not teach him the trop for the first
time on Shabbos? Granted one is not allowed to pay someone to
work for him on Shabbos, but this should be considered a case of
‘halva’ as he is paying him for other days as well. If so, this Baraisa
is not only a question on Rav but it is a question on R' Yochanan
as well.

Before the Gemara answers its question, it brings a source that
‘havlaha’ is indeed mutur.

The next Baraisa describes the payment of those who would
guard three things: the parah adumah, the children who would
draw the water in which the ashes of the parah adumah would be
placed, and the grain that would be brought for the korban omer.

The Baraisa tells us:

Aswelearned in a Baraisa x0n4
one who hires a worker Yiah nx 997whn
to watch the child py 5o nx 9nvy

to watch the cow 74990 NN 99MYH

(or) to watch the plantings D910 NN MYH
we do not give him 9 1399 N

payment for Shabbos nay 5y

therefore 7229%
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if it gets lost (on Shabbos) y1ax ox

he is not obligated 2% 129N

for its responsibility (i.e., he does not have to pay for it) y9nxa
But if he was hired for the week N2y 9%5% 10 ony

(or if) he was hired for the month ¥47h 9%9¥

(or if) he was hired for the year my 95

(or if) he was hired for a ‘shavua’ (a seven-year period) y1a¥ 9°2y
(then) we give him 9 357

payment for Shabbos nay 59

therefore 79%9%

if it gets lost (on Shabbos) y1ax ox

he is chayiv in its responsibility (i.e., he has to pay 193 290
for it)

The Baraisa tells us that if a watchman is hired on a day-by-
day basis to watch one of these three items, he cannot be paid for
Shabbos, as it is assur to be paid for working on Shabbos.
Therefore, since this watchman is not being paid for Shabbos, he
is only considered as a DN MW — an unpaid watchman, and as
such, he will not be responsible if the thing that he is watching
gets lost on Shabbos (i.e., damaged or destroyed) due to anything
other than his own negligence.

The Baraisa continues and says that if this person is not being
hired per day but rather he is hired either to guard the object for
a week, a month, a year, or for a seven-year period, in all of these
cases, he can be paid for Shabbos. For example, if the going rate
for a watchman is ten dollars per day, he is allowed to be paid
seventy dollars for the week. That is, even though he is being paid
for Shabbos, since this payment for Shabbos is not explicit but
rather it is ‘swallowed up’ in the general payment, he is allowed
to take it.

The Baraisa concludes that since he is being paid for Shabbos,
he is now considered as a 99w INIW — a paid watchman, and as
such, if the item gets lost he will be responsible for it.

We see from this Baraisa what the Gemara is trying to prove,
that any time one is being paid for working on Shabbos through
‘havlaha’ the payment for Shabbos is permitted. If so, why can
this person not teach Mikra to children on Shabbos? Granted he
is being paid for his watching the children on Shabbos, but this
should be mutur with the concept of ‘havlaha'. The teacher is
certainly not just teaching the child on Shabbos, and if so, he
should be able to be paid for his ‘working on Shabbos’ with the
payment for all of his teaching.

If so, the reason he cannot teach the children for the first time

on Shabbos cannot be because he is being paid for his teaching

but rather this must be another reason why he cannot be taught
for the first time of Shabbos.

Various Reasons Why One Cannot Teach Mikra to Children
for the First Time on Shabbos

Rather with regard to Shabbos N3V »3) N9N

this is the reason NpYY 1999

that they can’t read PxP &Y

for the first (time) n9>nHa

(this is) ‘so that’ (lit. because) y¥n

the fathers of the children should ‘turn’ »2y327 )nHNIN 99247
to the mitzvah of Shabbos Nn3YT NNy

The Ran explains that the reason why children cannot learn
Mikra for the first time on Shabbos is in order to allow the fathers
to be involved with the mitzvohs of Shabbos and to enjoy
Shabbos together with their children. If children will be taught
Mikra for the first time on Shabbos, their fathers will not be
willing to stop them from their learning, and as such, they will
not be able to spend quality time with them (however the fathers
will be willing to interrupt their children if they are just reviewing
old material, presumably because the review is not as important
or as difficult).

Tosefos explains that one cannot teach children for the first
time on Shabbos because learning new material takes a long time
and by the child learning this new material the father to have to
wait for him in order to start the seudah. Reviewing old material
takes much less time, and as such, this would not be a concern.

And if you want I can say NpoN 5m79¥2°8)

because on Shabbos x$aw¥at ovn

(one) eats and drinks (more than usual) y5¥) oax

(and therefore) “the world will be heavy on Nnby 109y 2pn
them” (i.e., they will be tired)

as Shmuel said Y209 2879

the change of the ‘vest’ (i.e., usual way of doing things) 191 92>¥
is the beginning of stomach illness 92y *9n nh>nN

Since we eat and drink more than usual on Shabbos, this will
cause the children to become tired and therefore they will not be

able to put in the effort that is needed to learn new material.




The Two Reasons Why One is Allowed to Charge for
Teaching Mikra — Why Did Each Shita Not Want to Learn
Like the Other?

The Source that Trop is M'Dorayisa

Previously we brought the machlokes between Rav and R’
Yochanan as to why one is allowed to charge for teaching Mikra.
Rav said that one is allowed to charge for teaching Mikra as
typically when one is teaching Mikra he is teaching children, and
as such, the teacher needs to be paid, not for the actual teaching
but for the watching of the children.

R' Yochanan held that when we say that one is allowed to
charge for teaching Mikra, this is referring to charging for the
teaching of the ‘trop’ but not for the teaching of the actual Mikra.

The Gemara now explains why each shita did not hold like

the other one.
And (according) to the one that said N7 )N

(it is) payment of 19
(the teaching of) ‘trop’ @YV M99
what is the reason NpYV 'NN
he did not say 9 N9
(it is) payment for watching (the children) 99%°¥ 95Y
The Gemara answers:
He holds 43vp
daughters ma
do they need watching?! 39125¢ 1393 X7’
R' Yochanan did not what to says that the payment is for the
watching because one is allowed to pay someone to teach his

daughters as well, and daughters do not need watching. If so, the

payment has to be for something else.
And (according) to the one that said 9N )N

(it is) payment for watching 4112°¥ 92¥
what is the reason NpYV 'NN
he did not say 9 Ny
(that it is) payment 99
(for the teaching of the) ‘trop’ ©onyY MV
The Gemara answers:
He holds that the ‘trop’ 9y 799 (19¥) 49207
is M'Dorayisa 890 99N
The Gemara answers that Rav holds that trop is also

M’Dorayisa (i.e., it is part of Torah), and as such, it is included
in the ©>vVa¥M OpN that must be taught for free.

%3 The Ran’s Girsa of the Gemara’s Question

The Ran has a different girsa in the Gemara. In the Ran’s girsa the Gemara
asks “And does an adult need watching?!”. The Mishna said one is not allowed
to teach an adult Mikra (in the case of a neder) and the sayfa of the Mishna

The Gemara now brings the source that trop is M'Dorayisa .
The posuk that the Gemara quotes is a posuk that describes Ezra
reading the Torah to Klal Yisroel. The Gemara will first quote
the entire posuk and then explain what specifically each phrase of

the posuk is referring to.
As Rav Tka bar Avin said 1*3ax 93 N7 24 987

that Rav Chananel said x93 24 9nx
that Rav said 24 9%x
what (it the meaning) 'nn
of this that is written (Nechemia 8:8) 25054
“They read in the sefer 9992 NYP"
in Hashem’s Torah 0poxn nina
explained ¥99n
and with paying attention to intelligence 93¢ DY)
and they understood the reading” N9713 13°2%)
The Gemara now explains each phrase of the posuk.
’And they read in the sefer, in the D*PbNn N2 1992 NIPN
Torah of Hashem’
this refers to Nt
the (actual) Mikra (i.e., the pesukim) N9
The next part of the posuk:
‘Explained’ ¥4an
this refers to N1
the Targum (i.e., Targum Unkelos) @349
The next part of the posuk:
And with paying attention to intelligence92¥ 0¥
these are the pesukim 1099 I9x
The Ran explains that this refers to the dots that would
separate the words into individual pesukim, i.e., the colon that we
find in between the pesukim. This is referred to as V2 DY as
by separating the words into pesukim we understand their
meaning.

And the last part of the posuk:
‘And they understood the Mikra’ X712 43°3%

this refers to the trop ©YL M9 Ny
and some say A2 519N
these are the Mesoros 51959129 19N

describes this person’s children. If so, it must be that the raysha is discussing a
gadol, and on this the Gemara asks “Does a gadol need watching?” An adult does
not need to be watched, and if so, why would one be allowed to teach him Mikra
(if not for the neder)?




According to the first explanation of the words N7p»2a >3,
this phrase refers to the trop, and as such, we have a source that
the trop is M'Dorayisa.

According to the second explanation the words refer to the
mesorah. This is the tradition of how to spell certain words.
Certain words in the Torah are at times spelled ‘fully’ i.e., with all
of their letters, and at times they can be spelled without all of their
letters (i.e., certain letters only represent nekudos (vowels), for
example the letter ‘vov’, and as such, they do not need to be
included in the word.) Mesoros refers to the tradition that tells us
when we do write all the words letters and when we do not use

all of a word’s letters.

Four Example of Ways to Read/Write the Pesukim That Are
Only Known Through a Halacha L'Moshe M’Sinai

R'Yitzchok now brings four things that are only known from
a halacha L'Moshe M’Sinai. We will first state them and then

explain what each one refers to.
R'Yitzchok said pHy? »29

the reading X910

of the Sofrim (i.e. how to read the Torah) o910
And the adding (beatification) M0

of the Sofrim 490

And (those words) that are read 129

and not written 12952 N9

And (those) words that are written 12°n9

but not read >29% 89

(All of them are) a halacha na%n

L’Moshe M’Sinai »*on hynd

The four things are as follows:

1. o190 X991 — The Ran explains that this refers to the
correct way to pronounce the words. This was something
that the Sofrim passed down as a mesorah from the
carlier Rishonim (early sages). Hence the term x7pn
01910 — the reading of the Sofrim.

2. 190 9wy — The Ran explains that this refers to those
extra words that were added in order to beautify the

expressions of the Torah, i.e., they are not necessary in

% The Ran’s explanation of the what the Sofrim Taught us with Regard to How
to Read the Words n"ixn n'mw yIx

The Ran explains the word yax as Tosefos does, but with regard to the words
DNxn 0N, he explains that the Sofrim taught that they should be pronounced
as if they have the letter ‘alef’ even though they do not.

That is, the letter ‘yud’ can either be used just as a nekuda or it can be used
a letter as well. (similar to the letter ‘vov’ that can either be used as an actual
letter or it can be used just as a way to have the nekuda cholom).

order to understand the pesukim but rather they were
added just to add to the beauty of the language of the
Torah. The Ran explains that this is the meaning of the
term D190 VY, the adoration/crowning of the Sofrim.
Indeed, these words were written to crown the language
of the Torah.

3. 2902 89 97 — Read but not written. This refers to
those words that are read but not written, as will be
explained.

4. 2 N9 y09- Written and not read. This refers to
those words that are written but not read, as will be
explained.

The Gemara now gives example for each one of these.

The reading of the Sofrim ©29910 X0
(refers to the words) eretz Y n
shamayim (and) Mitzrayim ©9%1 0y

Tosefos explains that the words ©M¥n ©Mw X can be
pronounced in one of two ways. If they have an Xpnny under
them, or if they are at the end of a posuk, they are pronounced as
D180 ONYENIN. And if not, they are pronounced as DMWY
o»isn. This difference in pronunciation is what the Sofrim
taught as a halacha L' Moshe M’Sinai. (See footnote for the Ran’s
explanation of the Gemara).*

The Gemara continues:

(The term) the adding/beatification My
of the Sofrim (refers to the phrases) 0990
(The posuk Bereisis 18:5) says “after 9nx
you should pass on” ¥ayn

This posuk is referring to Avrohom Avinu asking the
malachim to please take food from him. He tells them that after
they have eaten and become satistied, they will then be able to
pass on to the rest of their journey. The posuk says D22b ¥1y0)
372ym K - and you will be satisfied and afterwards you will pass
on (i.e., you will continue on your journey). The posuk did not
have to say the word 90X, because if the posuk would have just
said »2ym) 0239 17YY) - you will be satisfied and pass on, the
understanding of the posuk would stay the same. As such, this is

an example of what the Gemara means that certain words were

If the letter ‘yud’ in the words D"1xn D'W yIX is just being used as a nekuda,
then the words would be pronounced as “sha’mim” and “Mitz’rim”.

But now that the Sofrim tell us that these words should be read as if there
is an ‘aleph’ before the ‘yud’ this means that the cheirek is on the ‘alef’ and the
letter ‘yud’ will be read as a letter, and if so, the words bxn nmw yax are
pronounced as we pronounce them, sha’ma’yim and Mitz’ra’yim.



added just to beautify the wording of the pesukim, even though
they were not strictly needed from an information standpoint.

The Gemara brings four more examples of this. For the sake

of simplicity, we will just translate these examples and will only

explain them in the footnotes.

"Then she will go” 799 9nx

“Then she will be gathered in” qoxH NN

“The singers went first 099 1P

and then those playing instruments” 95333 908

“Their tziddkus (righteousness) 707

are like mountains of Hashem 5p »9905

In the first three examples the word 90X is unnecessary as
even if the posuk would not say the word “nN, we would know
the meaning of the posuk is that the ‘next thing’ will happen
afterwards. In the last example, the letter 5 is unnecessary as even
without the posuk writing it, we would still know that the posuk
is comparing the malachim to the mountains, see footnote for

further explanation of these four examples.*

Words of the Tanach that Are Read Even Though they Are

Not Written in the Pesukim

The Gemara now brings the examples of words that are read

even though they are not written in the pesukim. When these

45 The Next Four Examples of the Gemara in which Words Are Used Not Because
they are Needed but Rather they Are Used to Beautify the Language of the
Pesukim

In the first example, the posuk is describing how Lavan is asking Eliezer not
to take Rivka right away. Rather she should stay with them for an amount of time
and only afterwards should she go to marry Yitzchok. The point of the Gemara is
that even without the posuk writing the word 10X, we would know that this was
their intent.

The next posuk describes how Miriam was sent out of the camp for seven
days when she contracted tzaras for speaking lashon hara against Moshe. The
posuk is saying that after the seven days she will be able to come back. Once
again, the point of the Gemara is that even without the word 1nx we would know
the intent of the posuk.

The next posuk is describing those singing shira to Hashem and the posuk
says that first the singers went and then the musicians, something that we would
have known from the posuk even if the posuk would not have used the word
NN

The last example is the posuk that compares the malachim to the mighty
mountains. The Ran explains that even if the posuk would not have used the
letter 2’, we would still know that this was the intent of the posuk. And indeed,
the very next posuk makes a similar comparison without using the letter ‘2’. The
posuk says N1 DINA 7'PaYn — your judgements are like the great depths. That
is, the posuk compares Hashem’s judgements to the great depths without using
a ‘2’, and if so, we see that the comparison can be made even without a ‘2" and
if a 2’ is used, it is not because it is needed but rather it is just to enhance the
flow of the words.

47 The Words that are Read Even though they Are Not Written in the Pesukim

pesukim are read, they are read as if these words are written there,
even though they aren’t.
Once again, we will just translate the words of the Gemara

and only explain the various examples in the footnotes.*
(The examples of those words) that are read 139

but not written 12599 X9

(the word) ‘Paras’ n19

(from the posuk) of ‘that he went 12737
(The word) ‘Man’ ¥)x

(from the posuk of) “Like 9¢x57

the ‘man’ that might ask /¢’ Sxv?

for the word of Hashem” oopbnn 43712

(The word) “are coming” 0'N3

(from the posuk of) “it will be built” ngyay?
(The word) “of her” n%

(from the posuk of) “leftover” nvrbey

(The word) “es” nx

(from the posuk of) “it will be told” 730 7307
(The word) “to me” s9N

(from the posuk of) “the threshing floor” Y904
(The word) “to me” s9x

(from the posuk of) “of barely” o y¥n1

these are read and not written *7yan9 89119972 1°90

1. The posuk in Shmuel Bais (8:3) says [2'N2 X721 Mp M9] 1012 i1 A'win? —that
is, the posuk is read as if it was saying that Dovid Hamelech was stretching his
hand over the river P’ras, even though the posuk does not say the word P’ras.

2. The posuk later on in Sefer Shmuel (ibid. 16:23) says yu! 1X 79N'NK N¥YI
D'77X 11272 [2'N2 K21 p YiR]TIRYNIYKD DN 04, That is, the posuk describes
Achitofal asking in those days as a man that asks with regard to the word of
Hashem. This is how the posuk is read even the word ‘man’ does not appear in
the posuk.

3. The posuk in Sefer Yirmiyah (31:37) says X2 [2M2 X271 Mp D'83] DA Nan
‘N7 1N N2 '11'N. This posuk is read as “Behold days are coming said Hashem
etc.”, even though the words ‘are coming’ do not appear in the posuk.

4. The posuk later on in Sefer Yirmiyah (ibid. 50:29) describes how the
enemies of Bavel came to destroy the city and in midst of their battle cry they
said NL'29 [2'M2 X721 TP AZ]7'0IX. This posuk is read as if it said, “And let there
be no remains from her”, even though the words ‘from her’ are not written in
the posuk.

5. The next posuk is the posuk in Megillas Rus (2:11) that describes how Boaz
tells Rus that he had heard about everything that she had done for her mother-
argue which ‘es’ the Gemara is referring to. The Rosh and Tosefos say that it is
the first ‘es’ that is added, and the Ran says that it is the second ‘es’.

6. The next example is also from Megillas Rus (ibid. 3:5-6) when the posuk
describes how Rus told her mother-in-law that she would do all that she had
commanded her, and then Rus went to the threshing floor to do as her mother-
in-law said. The pesukim there say Tl :n@YN [*28] MANRTIYXR 72 DN MNAL
ANIND NRIXTIYN 722 WYRL 130. The pesukim are read as if Rus said, “I will do as
you commanded to me etc.”, even though the words ‘to me’ are not written in
the pesukim.

7. The last example is also from Megillas Rus (ibid. 17) when the posuk says
ANINN™28 DRPM RIANTIR ['ZX] 1K 12 7 (D) NYRD DNVWDTYY INAL This posuk is
read as if it says “And she said ‘He gave me these six (measures) of barely, as he
said to me ‘Do not come empty (handed) to your mother-in-law’ “. The posuk is
read this way even though the words ‘to me’ to not appear in the posuk.



Words of Tanach that Are Written in the Pesukim Even
Though they Are Not Read

The Gemara now brings examples of words that are not read

even though they are written in the pesukim. Once again, we will

only bring the examples in the translation, and we will save the

explanations for the footnotes.
(And the example of words that are) written 1250

and are not read )9 N9
(the word) ‘please’ )

(from the posuk) of ‘vaislach’ nyo



