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Nedarim 8a 
Making a Shevuah to Fulfill a Mitzvah 

 

 מִנַּיִן 

 שֶׁנִּשְׁבָּעִין  

 לְקַיֵּים אֶת הַמִּצְוָה  

 שֶׁנֶּאֱמַר 

 

 נִשְׁבַּעְתִּי וָאֲקַיֵּמָה 

 לִשְׁמֹר מִשְׁפְּטֵי צִדְקֶך  

 וַהֲלאֹ מוּשְׁבָּע וְעוֹמֵד  

 מֵהַר סִינַי הוּא  

 
46 What is and What is Not the Chiddush of Rav Gidel According to the Ran? 

The way the Ran understands the Gemara there are only two possibilities to 
explain the chiddush of Rav Gidel. Either he is coming to tell us that one who 
violates this shevuah is chayiv a korban, or the chiddush is that it is a proper thing 
to make this type of shevuah despite the fact that normally we try to stay away 
from making shevuos.  

But why does the Gemara not simply hold that the chiddush of Rav Gidel is 
that the shevuah is ‘chal’ at all? That is, the chiddush could be, that despite the 
fact that the shevuah is not ‘chal’ with regard to bringing a korban it is ‘chal’ with 
regard to malkus.  

The Ran answers that this could not be the chiddush of Rav Gidel because if 
it was, why did he not say so. That is, Rav Gidel should have said that despite the 
fact that a shevuah on a mitzvah does not obligate one in a korban, he will get 
malkus if he violates it? Why does he need to quote the posuk in Tehillim?  

The Ran explains that initially the Gemara thought to say that the chiddush 
of Rav Gidel is that the shevuah is a complete shevuah, and the proof is from the 
posuk, as we see in the posuk that the shevuah is chal.  

And the Gemara then says that the chiddush of Rav Gidel is not to say that 
this shevuah is a complete shevuah even with regard to bringing a korban but 
rather the chiddush is that it is a proper thing to make this type of shevuos, as 
this is seen from the fact that Dovid Hamelech made such a type of shevuah. 
 

 אֶלָּא  

 הָא קָא מַשְׁמַע לַן  

דְּשָׁרֵי לֵיהּ לְאִינִישׁ  

   לְזָרוֹזֵי נַפְשֵׁיהּ 

מְזַרֵז

 וְאָמַר רַב גִּידֵּל  

 אָמַר רַב  

 הָאוֹמֵר  

 אַשְׁכִּים וְאֶשְׁנֶה  

 פֶּרֶק זֶה  

The Shita of the Rosh in the Understanding of the Gemara 
 

The Rosh explains the Gemara differently than the Ran. He explains that at 
first the Gemara thought that the chiddush of Rav Gidel was to say that one is 
allowed to make shevuah on a mitzvah and we don’t say that it is assur to do so 
as he is running the risk of violating it.  

And on this the Gemara asks that how we can say that the shevuah is ‘chal’ 
if the Gemara tells us that since Klal Yisroel already accepted all the mitzvohs at 
Har Sinai, one cannot make a shevuah on a mitzvah.  

To which the Gemara answers that this is true, that this shevuah will not be 
‘chal’ at all (i.e., not like the shita of the Ran), but a person is allowed to make it 
anyway. That is, the fact that the shevuah is not ‘chal’ does not make it as if he 
said Hashem’s name in vain, as the reason why he said Hashem’s name was for 
a constructive purpose (he is using Hashem’s name to make this shevuah in order 
to encourage him to do the mitzvohs). 
 
47 A Person’s Obligation to Learn 

The Ran points out that although the Gemara says that a person can be 
yotzie his chiyuv to learn by saying Shema during Shacharis and Maariv, what he 
adds to this is considered something that he is not obligated in and that is why 
the shevuah is ‘chal’. 
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 אֶשְׁנֶה מַסֶּכְתָּא זו

   48נֶדֶר גָּדוֹל נָדַר 

 יִשְׂרָאֵל  לֵאלֹקֵי

 וַהֲלאֹ מוּשְׁבָּע וְעוֹמֵד הוּא  

 וְאֵין שְׁבוּעָה חָלָה  

 עַל שְׁבוּעָה  

 מַאי  

 קָא מַשְׁמַע לַן  

 דַּאֲפִילּוּ  

 זָרוֹזֵי בְּעָלְמָא  

 הַיְינוּ 

 דְּרַב גִּידֵּל קַמַּיְיתָא 

 הָא קָא מַשְׁמַע לַן  

 כֵּיוָן

 דְּאִי בָּעֵי  

 פָּטַר נַפְשֵׁיהּ  

 בִּקְרִיַּת שְׁמַע  

 שַׁחֲרִית וְעַרְבִית  

 מִשּׁוּם הָכִי 

 חָיֵיל שְׁבוּעָה עֲלֵיה 

 
But the Ran says that this cannot be the minimum amount of learning that 

one needs to do. The Gemara in meseches Kiddushin tells us that a person has 
to know his learning so well, to the point that he can answer questions on his 
learning with the same clarity that he can answer if a person is mutur to marry 
his sister or not. To achieve this level of learning obviously takes a tremendous 
amount of time, and if so, how can the Gemara say that you can by yotzie your 
chiyuv with just saying Krias Shema?  

The Ran answers, that the intent of the Gemara is to just say that this is the 
minimum amount of learning that is written explicitly in the Torah. And although 
with regard to bringing a korban, a person cannot make a shevuah on a mitzvah, 
this only refers to a mitzvah that is written explicitly in the Torah. Therefore, if a 

 

The Halachos of One Who Suggests to His Friend that They 

Get Up Early to Learn 

 אָמַר רַב גִּידֵּל  

 אָמַר רַב  

 הָאוֹמֵר לַחֲבֵירוֹ  

 נַשְׁכִּים וְנִשְׁנֶה  

 פֶּרֶק זֶה  

 עָלָיו 

 לְהַשְׁכִּים  

 שֶׁנֶּאֱמַר  

 וַיּאֹמֶר אֵלַי  

 )בֶּן אָדָם( קוּם צֵא  

 אֶל הַבִּקְעָה  

 וְשָׁם אֲדַבֵּר אוֹתָךְ  

 וָאֵצֵא אֶל הַבִּקְעָה  

 וְהִנֵּה  

 שָׁם  

 כְּבוֹד ה' עֹמֵד 
 

person makes a shevuah to learn less than the amount that is explicit in the 
Torah, it will be ‘chal’. 

 
48 How Can One Make a Neder to do an Action? 

The Ran points out that although the Gemara calls this a great neder, in 
reality what this person did was to make a shevuah and not a neder. The Ran 
explains that this has to be the case as a neder is always with regard to forbidding 
an object and never about obligating yourself to do an action. The Ran explains 
that this is a common practice to call a shevuah with the term neder. 
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The Halachos of One Who Was Put into Nidui While 

Dreaming 

 אָמַר רַב יוֹסֵף  

 נִידּוּהוּ  

 בַּחֲלוֹם 

 צָרִיךְ עֲשָׂרָה בְּנֵי אָדָם  

 לְהַתִּיר לוֹ  

 וְהוּא  

 דְּתָנוּ  

 הִלְכְתָא  

 אֲבָל מַתְנוּ  

 וְלָא תָּנוּ  

 לָא 

 וְאִי לֵיכָּא  

 דְּתָנוּ הִלְכְתָא  

 אֲפִילּוּ מַתְנוּ  

 וְלָא תָּנוּ 

 וְאִי לֵיכָּא  

 לֵיזִיל וְלִיתֵּב 

 אַפָּרָשַׁת דְּרָכִים  

 וְיָהֵיב שְׁלָמָא  

 לְבֵי עַשְׂרָה  

 עַד דְּמִקַּלְעִי לֵיהּ  

 עַשְׂרָה דְּגָמְרִי הִלְכְתָא 
 

 
49 The Ran’s Girsa in the Gemara 

According to our girsa (version) of the Gemara, the Gemara differentiates 
between a person who learns halacha and one who learns just Mishnayos. This 

 אֲמַר לֵיהּ רָבִינָא לְרַב אָשֵׁי  

 יָדַע 

 מַאן שַׁמְתֵּיהּ  

 מַהוּ  

 דְּלִישְׁרֵי לֵיהּ  

 לֵיהּ   אֲמַר

 לְשַׁמּוֹתֵיהּ  

 שַׁוְּיוּהּ  

 שָׁלִיחַ  

 לְמִישְׁרֵי לֵיהּ  

 לָא שַׁוְּיוּהּ שָׁלִיחַ 

is the second girsa that the Ran has. In the Ran’s first girsa, the Gemara 
differentiates between those who teach Gemara to others and those that just 
learn it themselves. 
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 אֲמַר לֵיהּ רַב אַחָא  

 לְרַב אָשֵׁי  

 שַׁמְּתֻיהּ  

 וּשְׁרוֹ לֵיהּ  

 בְּחֶלְמֵיהּ  

 מַאי  

אֲמַר לֵיהּ 

  כְּשֵׁם שֶׁאִי אֶפְשָׁר

לַבָּר בְּלאֹ תֶּבֶן

 

 
50 The ‘Consolation for One Who Makes Typos 

As with any written work, there are bound to be typos in this edition of the 
Gemara. And although every author would like if there were no mistakes in his 

work, many bring this Gemara as a consolation for those who might feel bad at 
the ‘imperfect work’. They say that the same way there is no grain without straw, 
so too there is no sefer without mistakes! 
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Nedarim 8b   

 כָּךְ אִי אֶפְשָׁר  

 לַחֲלוֹם 

 בְּלאֹ דְּבָרִים בְּטֵלִים

When and How Can a Husband be a Shliach to be Matir 

His Wife’s Nedarim? 

 רָבִינָא הֲוָה לַהּ נִדְרָא לִדְבֵיתְהוּ  

 יהּ דְּרַב אָשֵׁי  אֲתָא לְקַמֵּ 

 אָמַר לֵיהּ  

 בַּעַל  

 מַהוּ  

 שֶׁיֵּעָשֶׂה  

 שָׁלִיחַ  

 לַחֲרָטַת אִשְׁתּוֹ  

אשתו  

כגופו

 
51 Why Wasn’t Ravina Just Mayfer His Wife’s Neder? 

The Gemara describes how Ravina wanted to be a shliach to be matir his 
wife’s neder. But seemingly there was another option that he could have done. 
He could have just been mayfer (uproot) his wife’s neder. As we previously 
learned, a husband/father has the right to be mayfer his wife’s/daughter’s 
neder, and if so, why didn’t he just do that? Tosefos and the Rosh both answer 
that it could be that this neder was not one of עינוי נפש, a neder that would 
cause him pain, and as such, he would not have the right to be mayfer it (a 

 אֲמַר לֵיהּ  

אִי מְכַנְּפִין  

 אִין 

   אִי לָא  

 לָא

husband can only be mayfer those nedarim that would cause him pain or 
discomfort).  

The second possibility they say is that it could be that he was already  מקיים 
the neder. If a husband hears about his wife’s neder and is not mayfer it, this 
is considered as if he ‘approved’ of it and as such, he would no longer be able 
to be mafir it. If that was the case, then the only option left in order to revoke 
the neder would be to go before a Bais Din and to express regret for making 
the neder. 
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 שְׁמַע מִינַּהּ תְּלָת  

 שְׁמַע מִינַּהּ  

 בַּעַל נַעֲשֶׂה שָׁלִיחַ  

 לַחֲרָטַת אִשְׁתּוֹ  

 וּשְׁמַע מִינַּהּ  

 לָא שְׁרֵי  

   לְמִישְׁרֵי נִדְרָא 

 בְּאַתְרָא דְרַבֵּיהּ  

 וּשְׁמַע מִינַּהּ  

 כִּי מְכַנְּפִין  

 שַׁפִּיר דָּמֵי 

Who and How Can Someone Put Someone else in Nidui? 

 
52 The Shita of R' Shimshon that Bais Din Can Be Matir a Neder Without the 
Person’s Knowledge 

The Ran brought the machlokes between the Rambam and Tosefos if a 
person can make a shliach to go to Bais Din and to have them be matir his 
nedarim, the Rambam holds that he cannot and Tosefos hold he could. The 
Ran brings a third shita of R' Shimshon that holds that a person does not even 
need to make a shliach to go to Bais Din in order for the Bais Din to have the 
ability to be matir the neder. That is, even if the person would write his reasons 
for his charatah on a piece of paper and then sent it to the Bais Din, this would 
be good enough. This is because Bais Din has the ability to be matir a person’s 
nedarim without his knowledge. That is, as long as the Bais Din knows that the 
person has charatah, this would be good enough, similar to a husband that is 
mayfer his wife’s nedarim without her knowledge. 
 
53 Why Could Ravina be Matir His Wife’s Nedarim if the Mishna in Meseches 
Negaim Says the A Husband Can Not Be Matir His Wife’s Neder? 

The Mishna in meseches Negaim brings the shita of R' Yehuda that a 
person cannot be matir his wife’s nedarim. If so, what is the proof that one 

 וְשַׁמְתָּא  

 וּ בְּאַתְרָא דְרַבֵּיהּ  אֲפִילּ

 וְיָחִיד מוּמְחֶה  

 שָׁרֵי 

 שַׁמְתָּא 

 

The Power of the Sun to Heal Those Who are Careful Not 

to Say the Name of Hashem in Vain 

 אָמַר רַבִּי שִׁמְעוֹן בַּר זְבִיד  

אָמַר רַבִּי יִצְחָק בַּר טַבְלָא 

   

 אָמַר רַבִּי חִיָּיא אֲרִיכָא  

   דְּבֵי רַבִּי אַחָא  

 אָמַר רַבִּי זֵירָא  

 אָמַר רַבִּי אֶלְעָזָר  

cannot be matir nedarim in the place of his Rebbi? Maybe Ravina would have 
been matir nedarim there despite the fact that his Rebbi lived there, but the 
reason why he did not do so was because a husband cannot be matir his wife’s 
nedarim.  

The Ran answers that although this is true that we hold like the shita of R' 
Yehuda that one cannot be matir his wife’s nedarim, but this is only true if he 
is being matir them himself. But if he joins up with others, he would be allowed 
to do so. If so, why did he gather together three other people? Why didn’t he 
just join up with two other people? The Gemara concludes that it must be that 
one cannot be matir nedarim in the town of his Rebbi.  

The Ran continues and says that even if one would want to say that in this 
case there would be no possibility of Ravina being matir his wife’s nedarim (as 
 The question was, why didn’t Ravina just get three of his talmidim .(אשתו כגופו 
to be matir his wife’s nedarim. And the conclusion of the Gemara is that it 
must be that he didn’t do so as one should not be matir nedarim in the location 
of his Rebbi. 
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 אָמַר רַבִּי חֲנִינָא 

 אָמַר רַבִּי מְיָאשָׁה  

 בַּר אִילְעַאימִשְּׁמֵיהּ דְּרַבִּי יְהוּדָה 

 מַאי  

 דִּכְתִיב  

 וְזָרְחָה  

 לָכֶם יִרְאֵי שְׁמִי  

 קָה וְגוֹ'(  )שֶׁמֶשׁ צְדָ 

 אֵלּוּ בְּנֵי אָדָם  

 שֶׁהֵן יְרֵאִין  

 לְהוֹצִיא  

 שֵׁם שָׁמַיִם לְבַטָּלָה  

 שֶׁמֶשׁ  

 צְדָקָה וּמַרְפֵּא  

 אָמַר אַבָּיֵי  

 שְׁמַע מִינַּהּ  

 חִרְגָּא דְיוֹמָא מַסֵּי 

 
54 Why Does Abaya Not Just Say that it is the Sun Itself that Heals (why does 
this particular type of tzaddik get this reward)? 

The Rosh asks why Abaya does not just say that it is the sun that heals? 
Why does he need to say that it is the sun dust that has these healing 
properties? 

The mefarshim give many answers to this question. See the Maharsha, 
Keren Orah, etc.  

The ריא''ף on the Ain Yaakov explains that while it is true that the sun 
heals, the chiddush of Abaye is that that even the ‘sun dust’ can heal those 
who are afraid of saying Hashem’s name in vain עי' שם מה שכתב יותר בזה. 

But what still needs explanation is why this reward is designated not to 
the tzadikkim in general, but to specifically those who are afraid to mention 
Hashem’s name in vain.  

And what needs further explanation is what exactly the advantage with 
this healing is. That is, if one can be healed by the sun itself, why would one 
need to be healed with this ‘sun dust’ as well (unless there is some healing 
property that is found in the ‘sun dust’ that is not found in regular sunlight)? 

Perhaps we can explain as follows. The tzadikkim we are discussing are 
those people who are extremely careful not to say the name of Hashem is vain. 
In other words, they are careful not to do anything that might bring disrespect 
to the honor of Hashem. If so, perhaps they would be concerned to stand in 
the sunlight, as by doing so, there might be those who would attribute the 

The Sun as a Reward for the Tzaddikim and as a 

Punishment for the Reshayim 

 וּפְלִיגָא  

 י שִׁמְעוֹן בֶּן לָקִישׁ  דְּרַבִּ 

 דְּאָמַר  

   אֵין גֵּיהִנָּם 

 לָעוֹלָם הַבָּא  

 אֶלָּא הַקָּדוֹשׁ בָּרוּךְ הוּא  

 מוֹצִיא חַמָּה  

 מִנַּרְתִּיקָהּ  

  םצַדִּיקִי

 מִתְרַפְּאִין בָּהּ  

 וּרְשָׁעִים  

 נִידּוֹנִין בָּהּ  

 שֶׁנֶּאֱמַר  

 ה לָכֶם  וְזָרְחָ 

 יִרְאֵי שְׁמִי  

 שֶׁמֶשׁ וְגוֹ'  

 וְלאֹ עוֹד אֶלָּא  

 שֶׁמִּתְעַדְּנִין בָּהּ  

 שֶׁנֶּאֱמַר  

 אתֶם  וִיצָ 

 וּפִשְׁתֶּם  

 כְּעֶגְלֵי מַרְבֵּק 

 וְהָרְשָׁעִים 

 נִידּוֹנִין בָּהּ

 שֶׁנֶּאֱמַר   

 הִנֵּה הַיּוֹם בָּא  

sun’s healing powers to the sun itself, that is, they will say that the sun has 
godly power. And indeed, we find that there were many civilizations that 
worshiped the sun.  

Therefore, in order to avoid this, they would not want to stand in the 
sunlight in order not to give anyone the impression that they sun has any godly 
power. But if so, they would lose out as they would not be able to heal 
themselves.  

Therefore, in order to reward them for their deep concern with regard to 
Hashem’s honor, they are healed even with the ‘sun dust’ that comes through 
their windows, i.e., they will be able to be healed even when they are inside 
their homes and not in view of anyone who might make a mistake with regard 
to the true source of his healing. 

 
55 The Gehinnom that the Gemara is Referring to 

Although the Gemara says that there is no gehinnom in olam haba, the 
Ran explains that of course when a rasha dies there will be gehinnom. And 
what the Gemara is referring to is what will happen at the time of Techias 
Hamaisim (the resurrection of the dead), that at that point the reshayim will 
not be judged (punished) with gehinnom but rather with the sun that Hashem 
will remove from its cover in order to reward the tzadikkim.  
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 בֹּעֵר כַּתַּנּוּר וְגוֹ 

  

 
56 The Complete Pesukim in Sefer Malachi 
 

To better understand the drashos of the Gemara, we bring the complete 
pesukim that the Gemara quotes. 

צְבָקוֹת   כִּי הִנֵּה הַיּוֹם בָּא בֹּעֵר כַּתַּנּוּר וְהָיוּ כׇל זֵדִים וְכׇל עֹשֵׂה רִשְׁעָה קַשׁ וְלִהַט אֹתָם הַיּוֹם הַבָּא אָמַר ה' יט
וְעָנָף: כ שֹׁרֶשׁ  לָהֶם  יַעֲזֹב  וּפִשְׁתֶּם   אֲשֶׁר לֹא  וִיצָאתֶם  בִּכְנָפֶיהָ  שְׁמִי שֶׁמֶשׁ צְדָקָה וּמַרְפֵּא  יִרְאֵי  וְזָרְחָה לָכֶם 

 כְּעֶגְלֵי מַרְבֵּק:

 
57 How Can One Thing Bring Both Reward and Punishment 
 

The Mefarshim give many different explanations into how the sun will 
both reward the tzaddikim and punish the reshayim.  

The Maharsha (Avodah Zora 3:) explains that the same way heat affects 
different things differently, for example, salt congeals and wax melts, to too 
with regard to the tzaddikim and reshayim. The sun will affect them 
differently; the tzadikkim will be enjoy it and the reshayim will suffer from it. 
The Maharsha explains that this is the comparison to an oven. The same way 
the ‘main job’ of the oven is to benefit mankind, i.e., to bake bread, it can also 
burn the straw that is in it, so too it will be with Hashem’s taking out of the 
sun. The main objective will be to benefit the tzadikkim, but a side result of 
Hashem’s action will be the punishment of the reshayim. 


