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Nedarim 9a  

 משנה

Comparing the Nedarim of the Reshayim to the Nedarim of 

the Kesayrim (the difference between nedarim and 

nedavos) 

  כְּנִדְרֵי רְשָׁעִים  

  נָדַר 

  בְּנָזִיר 

  וּבְקׇרְבָּן  

 וּבִשְׁבוּעָה  

 
58 How Does the Difference Between Neder and Nedarim Apply to Nezirus? 

As we explained above, the difference between a neder and a nadava is 
that when a person makes a neder he is saying that he has a chiyuv to bring an 
animal as a korban (i.e., the chiyuv is on him and not on any particular animal). 
With regard to a nadava, the chiyuv is on a particular animal. But if so, this 
distinction obviously would not apply to nezirus (as the nezirus is always on 
the person). If so, what does it mean when the Mishna distinguishes between 
neder and nadava with regard to nezirus? 

Because of this problem, the Ran says that with regard to our Mishna, the 
difference between a neder and nadava is in relation to the desire of the 
person doing this action. When a person makes a neder, he does not do it with 
his complete desire, and that is why he doesn’t designate any particular animal 
to bring as a korban. He is saying that he wants to bring an animal, but he will 
decide which one at a later time. However, when a person makes a nadava, 
this is understood as being done with his whole desire, after all, he is saying 
that he wants to bring this particular animal as a korban.  

Therefore, since the difference between a neder and a nadava is with 
regard to his level of desire, this difference would apply to becoming a nazir, 
as well. Therefore, when a person becomes a nazir with full desire, it is like a 

רְשָׁעִים נִדְרֵי 

 

 כְּנִדְרֵי 

  כְשֵׁרִים  

 לאֹ אָמַר כְּלוּם  

  כְּנִדְבוֹתָם

  נָדַר 

  בְּנָזִיר 

  בְקׇרְבָּן וּ

nadava, i.e., it is considered something that the kesayrim would do. And if he 
is not becoming a nazir with full desire, it is like a neder, i.e., something that 
only the reshayim would do. 

 
The Reason Why Nedavos Do Not Apply to Shevuos  

The Mishna said that if a person says he wants to do as the nedavos of the 
kesayrim, his expression works as a yad, because kesayrim make nedavos. 
However, this is only true with regard to becoming a nazir and to becoming 
chayiv in a korban and not with regard to making a shevuah. This is because a 
kosher person would never take the risk of making a shevuah. He will never do 
this because he is afraid that perhaps he will not fulfill his shevuah. 

The Ran says that although on daf ches the Gemara said that to be מזרז 
oneself, it is a good thing to make a shevuah, this is only true with regard to a 
shevuah on a mitzvah. A shevuah on a mitzvah is a shevuah on something that 
he anyway has to do, and as such, it is not considered a nadava. As such, the 
fact remains that we do not have a case in which it is a good thing to make a 
nadava with regard to a shevuah. 
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 גמרא

  

Understanding the Case of the Mishna – Why Do These 

Expressions Act as Yados? 

  א  וְדִלְמָ 

 הָכִי קָאָמַר  

 כְּנִדְרֵי רְשָׁעִים  

 לָא נָדַרְנָא  

 אָמַר שְׁמוּאֵל  

 בְּאוֹמֵר  

 כְּנִדְרֵי רְשָׁעִים  

 הֲרֵינִי 

 עָלַי 

 וְהֵימֶנּוּ  

 הֲרֵינִי 

 בִּנְזִירוּת 

 עָלַי 

 בְּקׇרְבָּן  

 הֵימֶנּוּ  

 בִּשְׁבוּעָה 

 הֲרֵינִי 

 נְזִירוּת 

 דִּלְמָא  

 הֲרֵינִי 

 בְּתַעֲנִית  

 קָאָמַר  

 אָמַר שְׁמוּאֵל  

 כְּשֶׁהָיָה  

 נָזִיר עוֹבֵר לְפָנָיו  

 )עָלַי בְּקׇרְבָּן( הֵימֶנּוּ  

 בִּשְׁבוּעָה  

 דִּלְמָא  

 הֵימֶנּוּ דְּאָכֵילְנָא  

 קָאָמַר  

אֵינָן    יָדַיִם   מוֹכִיחוֹתשֶׁ

מוֹכִיחוֹת  יָדַיִם

אֵינָן מוֹכִיחוֹת יָדַיִם שֶׁ

 אָמַר רָבָא  

 דְּאָמַר  

 הֵימֶנּוּ שֶׁלּאֹ אוֹכַלאִי  

 אִי הָכִי  

 מַאי לְמֵימְרָא  
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 מַהוּ דְּתֵימָא  

 הָא לָא מַפֵּיק  

 ה מִפּוּמֵּיהּ  שְׁבוּעָ 

 קָא מַשְׁמַע לַן הָדֵין 

 

The Difference Between Nedarim and Nedavos 

 

 כְּנִדְרֵי 

 כְשֵׁרִים  

 לאֹ אָמַר כְּלוּם  

 כְּנִדְבוֹתָם  

 נָדַר וְכוּ'  

 

 מַאן תַּנָּא  

 
59 The Drashos of R’ Meir and R’ Yehuda 

The posuk before the one that is brought it the Gemara says   אֵת אֲשֶׁר תִּד ר
 That what you make a neder, you should pay”. This is followed by the“ – שַׁלֵּם
posuk that says that better you should not make a neder at all than to make a 
neder and not pay.  

R’ Meir holds that you put these two statements together, that is, the 
posuk is telling us that you should always pay your neder, but better than that 
is not to make a neder at all, and the posuk is giving a reason for this. You 
should not make a neder because this could lead you to making a neder and 
not paying for it. 

R’ Yehuda holds that the previous posuk is telling you the best thing to do. 
A person should make a neder and pay it. The posuk then continues and says 
that if you cannot do that, it is better not to make a neder at all than to make 
a neder and not pay for it.  

The Ran then asks the obvious question. Why would I need a posuk for 
this? Of course, it is better to not make a neder at all than to make a neder 
and not pay it. Why do we need a posuk to teach us something that we would 
know on our own? The Ran answers that one could have thought that making 
a neder is a good thing and this is not affected by what happens afterwards. 
That is, if for some reason he does not fulfill the neder, this does not take away 

 דְּשָׁאנֵי לֵיהּ  

 בֵּין נֶדֶר לִנְדָבָה  

 לֵימָא  

 לָא רַבִּי מֵאִיר  

 וְלָא רַבִּי יְהוּדָה 

תִּד  ר לאֹ־תִדֹר מִשֶּׁׁ וֹר וְלאֹ  טוֹב אֲשֶׁׁ

תְשַׁלֵּם

 דְּתַנְיָא 

טוֹב אֲשֶׁר לאֹ תִדֹּר וְגוֹ'  

 טוֹב 

מִזֶּה וּמִזֶּה  

 שֶׁאֵינוֹ נוֹדֵר  

 כׇּל עִיקָּר  

 דִּבְרֵי רַבִּי מֵאִיר  

 רַבִּי יְהוּדָה אוֹמֵר  

 טוֹב מִזֶּה וּמִזֶּה  

 נוֹדֵר  

 וּמְשַׁלֵּם 

the good thing that he did by making the neder. The posuk therefore comes 
to teach us otherwise. That with regard to making and keeping nedarim, the 
good that is done is only with this that he keeps the neder but the making of 
the neder is not considered a good act at all. 

 
 חשב אדם לעשות מצוה ונאנס ולא עשאה המעשה מעלה הכתוב כאילו עשה 

 
The Gemara in Meseches Brachos tells us that if one wants to do a mitzvah 

and then is unable to do so, it is as if he did the mitzvah. The Rashash asks that 
if so, why is it different over here? Here too the person wanted to fulfill his 
neder and he was unable to do so. If so, why is his act of making the neder not 
considered a good act?  

The Rashash answers that this rule only applies in a case in which the 
person did not make a neder but if he makes a neder, the reward is only for its 
actual fulfillment.  

Seemingly the explanation for this distinction is that only an actual 
mitzvah has the power to give reward in the case that the person does not end 
up doing it. But in the case of a neder in which the only reason he has to do it 
is because of his neder, i.e., there is not intrinsic reason to do it, a thought to 
do it will not mean anything, ויש לפלפל ואכמ''ל.  
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 אֲפִילּוּ תֵּימָא  

   רַבִּי מֵאִיר 
  

  

 
Another way to understand the Rashash is that it is only with regard to 

the case of mitzvohs in which the person did nothing wrong with his desire to 
do the mitzvah, this is where his desire is considered a good thing.  

However, with regard to nedarim, where the making of the neder (i.e., his 
desire to the neder) carries the risk of transgressing it, in this case we say that 
if you don’t fulfill the neder, what you did by making the neder is not 
considered a good thing as it led you to transgress the lav of bal y’ochel. 

A second answer given by the Rashash is that the rule that the thought to 
do a mitzvah is equivalent to actually doing the mitzvah is only true if you think 
to do the mitzvah, that is when we say you that it is considered as if you did it, 
even if in the end you were not able to do so.  

But in the case of nedarim, one has to actually say the words. Therefore, 
in this case, the mere desire to do the mitzvah is not considered enough to say 
that it is considered as if the person actually did the neder when he didn’t.  

This answer as well needs explanation. Why would speaking out the words 
of the neder make it worse? At the end of the day this person had the desire 
to fulfill his neder, and if so, why is he not rewarded for it as we find with 
regard to other mitzvohs, עי' שם ויש לפלפל ואכמ''ל. 
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Nedarim 9b 

 כִּי קָאָמַר רַבִּי מֵאִיר  

 בְּנֶדֶר  

 בִּנְדָבָה  

 לָא קָאָמַר  

 וְהָא קָתָנֵי  

 כְּנִדְבוֹתָם  

 נָדַר בְּנָזִיר 

 וּבְקׇרְבָּן  

 תְּנִי 

 נָדַב 

 בְּנָזִיר 

  וּבְקׇרְבָּן 

Why is there No Concern that One Will Not Bring His 

Nadava? 

 מַאי שְׁנָא  

 נוֹדֵר  

 דְּלָא  

 א  דִּלְמָ 

 אָתֵי בָּהּ לִידֵי תַקָּלָה  

 נְדָבָה נָמֵי  

 לָא 

 דִּלְמָא  

 אָתֵי בָּהּ לִידֵי תַקָּלָה 

 

Hillel Hazakains’s Method of Bringing Korbanos in the 

Bais Hamikdosh 

 כְּהִלֵּל הַזָּקֵן  

 דְּתַנְיָא 

 אָמְרוּ עַל הִילֵּל הַזָּקֵן  

 שֶׁלּאֹ מָעַל אָדָם  

 בְּעוֹלָתוֹ  

 כׇּל יָמָיו

 מְבִיאָהּ  

 כְּשֶׁהִיא  

 חוּלִּין 

 לָעֲזָרָה  

 וּמַקְדִּישָׁהּ  

 וְסוֹמֵךְ עָלֶיהָ  

 וְשׁוֹחֲטָהּ 
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 הָנִיחָא 

 דְקׇרְבָּנוֹת   נְדָבָה

 נְדָבָה דִנְזִירוּת  

 מַאי אִיכָּא לְמֵימַר  

 

The ‘Good Nazir’ – The One Time that Shimon Hatzaddik 

Ate from the Korban Asham of a Nazir 

 סָבַר לַהּ  

  כְּשִׁמְעוֹן הַצַּדִּיק 

סָבַר לַהּ

 דְּתַנְיָא 

 אָמַר )רַבִּי( שִׁמְעוֹן הַצַּדִּיק  

 מִיָּמַי  

 לאֹ אָכַלְתִּי  

 אֲשַׁם נָזִיר טָמֵא  

 אֶלָּא אֶחָד  

 פַּעַם אַחַת  

 בָּא אָדָם אֶחָד נָזִיר  

 מִן הַדָּרוֹם  

 וּרְאִיתִיו  

 שֶׁהוּא יְפֵה עֵינַיִם 

 וְטוֹב רוֹאִי  

 וּקְווּצּוֹתָיו  

 סְדוּרוֹת לוֹ תַּלְתַּלִּים  

 אָמַרְתִּי לוֹ  

 בְּנִי 

 מָה רָאִיתָ  

 לְהַשְׁחִית  

 אֶת שְׂעָרְך זֶה הַנָּאֶה 

 אָמַר לִי  

 רוֹעֶה הָיִיתִי  

 לְאַבָּא בְּעִירִי  

 הָלַכְתִּי  

 לְמַלּאוֹת מַיִם  

 מַּעְיָין  מִן הַ 

 וְנִסְתַּכַּלְתִּי בַּבָּבוּאָה שֶׁלִּי  

 וּפָחַז עָלַי יִצְרִי  

 וּבִקֵּשׁ לְטוֹרְדֵנִי  

 מִן הָעוֹלָם  

 אָמַרְתִּי לוֹ  

 רָשָׁע  

 לָמָה אַתָּה מִתְגָּאֶה  

 בְּעוֹלָם שֶׁאֵינוֹ שֶׁלְּך  
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 בְּמִי  

 שֶׁהוּא עָתִיד  

   לִהְיוֹת רִמָּה וְתוֹלֵעָה  

 הָעֲבוֹדָה  

 שֶׁאֲגַלֵּחֲך  

 לַשָּׁמַיִם

 מִיָּד  

 עָמַדְתִּי  

 וּנְשַׁקְתִּיו עַל ראֹשׁוֹ  

 אָמַרְתִּי לוֹ  

 בְּנִי 

 כָּמוֹך  

 יִרְבּוּ נוֹזְרֵי נְזִירוּת 

 בְּיִשְׂרָאֵל  

 עָלֶיך 

 הַכָּתוּב אוֹמֵר  

 אִישׁ  

 כִּי יַפְלִא  

לִנְדֹּר נֶדֶר נָזִיר לְהַזִּיר לַה 

 

What is the Difference Between Asham of a Nazir Tamei 

and All Other Korban Ashams? 

 מַתְקֵיף לַהּ רַבִּי מָנִי  

 מַאי שְׁנָא  

 אֲשַׁם נָזִיר טָמֵא  

 א אֲכַל  דְּלָ 

 דְּאָתֵי עַל חֵטְא  

 כׇּל אֲשָׁמוֹת נָמֵי  

 לָא לֵיכוֹל  

 דְּעַל חֵטְא אָתוּ 

 אֲמַר לֵיהּ רַבִּי יוֹנָה  

 הַיְינוּ טַעְמָא  

 הֵן  כְּשֶׁ 

 תּוֹהִין  

 נוֹזְרִין 

 וּכְשֶׁהֵן מִטַּמְּאִין  

 וְרָבִין  

 עֲלֵיהֶן  

 יְמֵי נְזִירוּת 

 מִתְחָרְטִין בָּהֶן  

 וְנִמְצְאוּ  

 מְבִיאִין חוּלִּין  

 לָעֲזָרָה
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 אִי הָכִי  

 אֲפִילּוּ נָזִיר טָהוֹר נָמֵי  

 נָזִיר טָהוֹר  

 לָא 

 דְּאָמוֹדֵי אָמֵיד נַפְשֵׁיהּ  

 דְּיָכוֹל 

 לִנְדּוֹר

 

Another Explanation with Regard to the Identity of Our 

Mishna’s Author 

  וְאִיבָּעֵית אֵימָא 

 

  


